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A guide for friends who would like to know more

with directions for making their way

through the labyrinth of the site

by Filippo Liverziani

I have dedicated my life to a work that I wish to be continued after me, creatively but with the maximum substantial faithfulness to the motives that inspired it.

For this reason, my wife Bettina and I have created a center of study and research in Rome called “The Convivium”. We have also formed an association for involving trustworthy friends who are congenial to its goals. We also expect much from friends we have yet to meet, but who certainly are “just around the corner”. Above all, we trust in the help of the Lord.

If in the end what I and we have done and planned turns out to be of no use, well, so be it; the intention was good.

For those who would like to know more about the work I mentioned above, I have put together some information, framing it with the necessary explanations, albeit summarized and concise.

There is a synthesis of my thought and of what I’ve most at heart to express. There is, finally, a series of indications that can help readers orient themselves for further reading if they so desire. Given these premises, let me move quickly to the heart of the subject.

Some biographical information, to begin with. My Bettina, that is Elisabetta Pozzan, was born in Rome in 1938, daughter of the engineer Vittorio, originally from the Veneto Region, while her mother was from Romagna. We got married in 1967, and since then have lived in Rome in our home on Via dei Serpenti 100, where the Convivium is also headquartered in two other apartments. She worked as an elementary school teacher with great passion and humanity. She retired early, principally in order to follow me in a similar decision made years before, and to be at my side in my cultural and social work, to which she has made a very valid contribution, which is the least I can say!

I was born in Florence in 1926. My family on my mother’s side is from the Tuscany Region. My father’s side is Roman, from the beginning of the 1600s. My father, Gino Liverziani, a career cavalry officer, left the military after the First World War, principally to manage the estate just outside Cecina (Tuscany) that my mother, Nide Guerrazzi, had inherited from her father, Gian Gualberto, a farmer by profession, but also skilled painter and sculptor. The estate had belonged to Francesco Domenico Guerrazzi, a writer and politician of the 19th century, our great-uncle. 

Though the estate was excellent technically and productively, it was put up for sale in 1928. I was only two years old, and couldn’t object. Subsequently, my father dedicated himself mostly to activity as a sports director in the sector of steeple chasing). Father was also a very good sculptor (his favorite subject was horses, perfectly rendered with anatomic precision and extremely lively movement), just as my maternal grandmother Lucie Honiss was a fine painter and my mother was the author of a novel for children, which I recommend to those who would like to visit our Internet site (which I will explain better shortly).

In 1951 I graduated with a degree in Philosophy from the University of Rome, now called “La Sapienza”. From 1958 to 1977 I taught secondary school Italian, History and Philosophy. In 1973 I started teaching a few years in two pontifical universities and other institutions in my city. Since 1977 I have been working in cultural promotion, and this gave rise to the Convivium, a study center and research community in Rome.

Since my earliest years, my deepest vocation has been philosophy, in fact, the philosophy that concentrates on man’s eternal problems: metaphysics, ill-treated metaphysics, which far too many modern age thinkers have criticized in every way possible. Metaphysics, which I think should be recovered and proposed anew, perhaps less abstractly, more linked to spiritual experience, that is, in more suitable terms. In spite of everything, metaphysics is still the heart of any authentic philosophical inquiry, any truly thorough investigation.

Metaphysics and the eternal problems: I can say that I have made mine the urge that moved Saint Augustine’s famous Deum et animam scire cupio (Strongly do I desire to know God and the soul). Nihilne plus? (Nothing more?) Nihil omnino (Nothing other than this). Knowledge of God and the soul indeed appears to be the key to every other kind of knowledge of real importance for us humans.

Having even a vague, but certain idea of God helps us give our life a meaning that is no longer ephemeral. If God does not exist, our human existence, abandoned to itself, is nothing other than a breathless, distressed race towards death. If God exists, a God of love, who gives Himself to us totally, out of love, then there is a hope of eternal life for us too, of full realization of our best urges as men. 
The body dies, dissolves. But is there something that survives, making it possible for us to go on to eternal, perfect life? This is the problem of the soul. Many psychologists do not even want to hear the word spoken, so as not to load the “psyche” (as they prefer to call it, with passe-partout terminology), with undue “metaphysical” meanings.

But if there really is a soul, a “metaphysical” soul, well, then, there are elements enabling us humans to receive those perfections from God.

Such a supreme realization and goal might also involve the recovery of a transfigured and transformed physicality, so that man would be saved and fully realized at every level.

This is the essentiality of knowing God and the soul. God: but how can we know God? By trying to demonstrate Him, or at least arguing for His existence with a series of rational considerations?

Certainly, reason is a precious auxiliary, but I am convinced that the first source of the knowledge of God is intimate experience, at least a glimmer of experience of God, acquired on ones-own, and expressed, no matter how haltingly or inadequately.

But now, what value can I attribute to my experience, if I do not confirm it with that of others, normal people, but above all qualified subjects, that is, authentically religious people, “men of God”, saints?

Certainly, it is beautiful to feel ourselves united with God, but all together, and also guided, as if by older brothers, by those who are closer to Him and have deepened their friendship with Him, those through whom the voice of God seems to flow more directly and genuinely.

In this living feeling, in this abandonment, thought can intervene quite opportunely to provide us with a criterion for judgment. Reasoning would also be very helpful in drawing together the data offered by our direct experiences and that of the experiences of others. Bit by bit, comparison of all these elements could reveal a coherent, imposing and convincing mosaic.

The problem of experience applies also to the soul, to a study not merely of the psyche as such, but equally of those phenomena that in some way demonstrate or at least suggest its survival.

Thus, next to the problem of a psychology of “normal” phenomena, there is also the problem that, with an equally polyvalent expression has been called “parapsychology”. Pará in Greek means “next to”. Next to this is that. So you do not tip your hand, you do not declare yourself one way or another.

The term previously used to indicate these “paranormal” facts is “metapsychics” and this already, in and of itself, indicated a metá, an “after”, a “beyond”.

This term was still in use when my mother asked me, in response to my desire to begin a philosophy degree with the ambition of elaborating my own personal “system”, “In this famous system of yours, what place would you give the phenomena of metapsychics?”
I answered, in all simplicity, “I’ve never heard of them. What are they?” And she told me about a whole series of facts unknown to me until then.

At first I was stunned, almost incredulous, but after half an hour of listening, when I said I would take her words seriously, be open to getting more information, listen more, and read to learn more, my mother concluded her first lesson with the words, “Find out whether the things I have told you are true, but remember, if these phenomena truly happen, your philosophy must take them into account. If you want to be honest, once you’ve encountered them you cannot pretend you do not know about them.”
From that moment on, my study of the soul and its possibilities of surviving physical death has been centered on the data of metapsychics, which, in today’s sad times, must be called “parapsychology” to be understood by the public.

Subsequently, wanting to make the spirit of our research even better understood, we enriched the name with two other words. We prefer speaking of “frontier parapsychology” to indicate a psychic research open to the other dimension, open to the other world where our future life beyond earth begins, and from which our own earthly life takes on a new and much vaster meaning.

After my mother gave me this valuable advice (I was eighteen years old), I began reading publications on parapsychology, starting with the works of Ernesto Bozzano, who, as is well known, conducted a broad survey of these phenomena, dedicating to each a well developed monograph, rich in facts reported in detail, as well as precise observations. Subsequently, I moved on to other authors. In the meantime, I participated in experiments in a quite occasional and desultory way.

Unsatisfied with this method, I had the idea of carrying on this research on my own behalf, systematically. I wanted to “interview”, so to speak, the invisible interlocutors who manifest themselves in the séances, and to do so exhaustively, so that I could assay their consistency as entities truly autonomous from us, and not just reducible to secondary personalities of our human psyche.

People who hold séances at home become fond of “their” entities, and woe to anyone who meddles! Those admitted to the sessions must restrain themselves, using the greatest discretion, if they wish to avoid being excluded. If I wanted to conduct in-depth interviews, I first of all had to get “my own” entities.

With the help of a friend, Lilia P., gifted with good abilities as a medium, I conducted a series of seven telewriting communications (vulgo dictae “Ouija board and planchette”) with the occasional help of other women, until I discovered that my own wife had the same gifts, even more strongly. Did she get them out of jealousy? In any case, I finally was playing a home game, even with my own medium, available, patient and perseverant.

This was the beginning of the summer of 1985. Since then, with the help of others as well, we have conducted together over eight hundred communications, all consistently transcribed and used for various books and the Hope Booklets.

The published books are Colloqui con l’altra dimensione (Conversations with the Other Dimension) and Sopravvivenza e vita eterna (Survival and Eternal Life, both published by Edizioni Mediterranee), Eternità (Eternity) and Sette anime dell’antica Roma (Seven Souls of Ancient Rome, both by Luigi Reverdito Editore). These volumes, all sold-out, except for Eternità have been re-proposed among the Texts of the Convivium on our Internet site (with the titles Dialogues with the beyond, Survival and eternal life, Channels to ancien Rome – An adventure in mediumship closely examined). 
I would like to note here another book series, Le esperienze di confine e la vita dopo la morte (Edizioni Mediterranee), sold-out, and re-proposed among the Texts of the Convivium with the title The phenomena which suggest survival); and The beyond and the end of time (idem, re-proposed with the same title among those that from now on will be simply called the Texts); and finally Verso l’apocalisse (Towards the apocalypse [i. e. towards the last events of our human adventure], Hermes Edizioni), reproposed in our site, in English translation, with the title Towards the apocalypse – Where man fulfills his destiny. 
The latter three works analyze the psychic and spiritual experiences of others, and address more theoretically the theme of frontier parapsychology and the survival that it strongly suggests, and, linked to it, the topic of eternal life, of a more spiritual order and level.

I do not want to omit mentioning the book, Reincarnation and its phenomena, subtitled “Who” or “What” becomes reincarnated. This analysis concludes with the observation that the facts do not at all suggest the return of “the individual”, but the recycling of its not yet dissolved “psychic residues”. Also sold-out, this volume has been re-proposed as a Text entitled Reincarnation? The phenomena which seem to suggest it.
Having begun with the idea that philosophy cannot ignore the paranormal phenomena, I have come to realize how much parapsychology can help philosophy itself in resolving its greatest problems.

An attentive study of parapsychology suggests forcefully that each of us is a mind, an active psychic principle, that animates the body but is autonomous from it, such that it survives physical death.

A clear confirmation of the independence of the soul is given us by out-of-body experiences and near-death experiences. Testimonies about these experiences correspond with those of entities that, coming into contact with us in séances, recount how at the moment of death there was a detaching of the soul from the body, and its arrival in the other dimension. They also relate their further experiences of what can be called life beyond life.

The four experiences—the first two attested to by the living, and the other two by much more mysterious subjects who present themselves as the dead—all appear coherent and along the same line. This is what I tried to clarify on the basis of a quantity of data, in the above-mentioned book, The frontier experiences and life after death (re-proposed as a Text entitled The phenomena which suggest survival).

Our mind, or soul, is autonomous from matter, and likewise capable of acting on it directly, not only through the central nervous system and the musculature of the body.

See Hope Booklet, The mind moulds matter, is autonomous of it and survives it. Also, among the Texts, The creativity of thought and the autonomous psychic formations.

Now, the phenomena in which the mind moulds matter, appropriately studied and examined in depth, make us see clearly that, in the final analysis, matter is spirit. This emerges in a highly particular way in the phenomena of materialization in which matter is revealed to be, so to speak, solidified spirit. In other words, everything is spirit, matter itself is spirit, it is mind.

Parapsychology, in addition, reveals that space and time are relative. Especially relevant here are the phenomena of telepathy, in which two subjects communicate mentally with each other as if there were no physical distance separating them.

Another phenomenon to be taken into consideration is clairvoyance in the present, in which a subject perceives realities, facts and present situations, also definable in material terms, beyond the subject’s senses, because of the great distance at which this can happen. 

There is also clairvoyance in the past, in which the subject re-lives realities, facts and situations of the past as if they were present.

Finally, there is clairvoyance in the future, in which the subject has foreknowledge of events in the future, as if he/she were present.

A thorough study of these various phenomena and their implications on the philosophical level, reveals that reality is all one, like a continuum of space and time.

Moments in time follow each other, but in a certain way they are co-present. They appear in succession, like the stops in a railway timetable, or like the boxes in a comic book: train stations and boxes are all co-present on the same page, so the gaze can view them all together at the same time.

We can also compare the whole history of the universe to a huge book, the pages of which are at once successive and contemporary.

Imagine taking the book apart and pasting the pages in perfect order on an immense wall. And imagine having the power of vision and intellect capable of reading the whole book in just one gaze. Our mind, in this case, would be comparable to the divine Mind, seeing the sum of all things and events in absolute contemporaneousness.

Our ability to foresee future events could cause us to think they are all predestined, and cast a shadow on the freedom of the human will. Free will must be saved, however.

I have tried extremely hard to affirm free will, notwithstanding everything, and to reconcile it with foreknowledge and its implications. These considerations are far too complex to summarize in a few lines; I encourage the willing reader to see the Text, Divine foreknowledge, predestination and human free will.
* * *

Those who enter in depth into a certain spiritual experience I call “ideality of being” will agree, because of their own intimate awareness, that no reality is conceivable which is not thought by a consciousness. (See the Text, The ideality of being). Now, if parapsychology gives us first-hand experience of the co-presence of all realities and all the events of the universe, intimate experience of the ideality of being cannot help but confirm for us the reality of a universal, divine, eternal, and absolute Consciousness.

It could be said that parapsychology leads us to the antechamber of God. For its part, religious experience can make us take a further step, allowing us to pass that threshold.

The experiences mentioned induce us to affirm the reality of God as absolute Consciousness. It seems to me that in Divinity there are also other levels, accessible through other different but complementary experiences.

Among these, one can recall the experience of research of Self, the exploration of that most original divine level that is God itself as Self in its pure original principle.

Finally, it is important to remember what in its strictest sense is religious experience. Through religious experience, which we can call creatural experience, man discovers that he is a creation of God and establishes an “I-You” relationship with Him. He discovers the personal dimension of God, by which He presents Himself as Living God and Creator, in which the living God makes Himself the active creator in space and time, in the cosmos and in history, directed at carrying forward creation to its final perfective fulfillment.

Divine life seems therefore to exist on three distinct levels. To summarize, one can speak of a God as pure Self, then of a God as absolute universal Consciousness, and finally, of a living creator God with whom religious man enters into a personal relationship.

Certainly, there are not three Gods. I prefer, and dare, have them correspond with the three persons of the Christian Trinity.

These three levels of Divinity, the related problems and other issues are addressed in the book I sentieri della Coscienza - Verso una sintesi delle esperienze spirituali (The paths of Consciousness – Towards a synthesis of spiritual experiences, Edizioni Mediterranee). See, in our site, the English translation entitled The paths of consciousness – Towards a synthesis of spiritual experiences.
God participates in every reality, and hence every form of experience is, deep down, an experience of the absolute. Thus every positive human activity – scientific research, artistic creation, technological invention, economic initiative, social and political commitment—always cooperates in divine creation in some way, albeit to an abysmally inadequate degree, imitating God’s creating and His knowing.

Thus every human experience is always an experience of God, at least implicitly. And here, then, while distinguishing the levels, we can attempt a synthesis of the spiritual experiences to be understood as different though complementary ways of knowing God through experience, seeking in God the realization of the human.

Frontier parapsychology can collaborate well with a philosophy that draws upon spiritual experience. Frontier parapsychology will strongly suggest the soul’s survival of physical death.

For its part, spiritual experience will inspire a philosophy and, as a further step, a theology of eternal life. Such a philosophical-theological thought will define eternal life, that is, the perfect life in God, as the highest goal man can pursue and in the end achieve with the help of divine grace.

Survival and eternal life: associating these two expressions represents the most splendid and radiant horizon that can be proposed for the life of man, granting our existence the highest meaning, assigning it a goal that is infinitely beyond any aspiration human beings can conceive.

* * *

It has been said that survival is strongly suggested by phenomena of mediumism. I have studied them for many years in a more theoretical way, and in the end, as I already mentioned, I have experienced them, principally through the mediumism gifts of Bettina, beginning in 1985. 

In 1987, we came into contact with a quite widespread mediumism phenomenon that seemed to us of great spiritual meaning, often called “the manifestation of the children of the light.”
By all appearances, many young people who have passed to the other dimension after mortal accidents or illnesses manifest themselves to their parents to let them know they are quite alive in what is definable as an “otherworld of God and eternal life”.

In 1987, a numerous group of those parents gathered for the first time in the city of Cattolica (on the Adriatic coast) to share their testimonies and compare their experiences. From that time on, they have been meeting annually in the same city for a three day convention. The founders of this new movement are Mario Mancigotti, Tonino Mascagna, and Agnese Moneta.

As I mentioned, for years we have been committed to studying survival not just theoretically but also experimentally. In effect, this concerns not only parents who have lost their children prematurely, or people who have lost their life’s companion or one of their loved ones, but even more and above all, it concerns man as such.

The announcement that these “young people of the light” give us concerns everyone. We at the Convivium found an important confirmation of the object of our research and discovery up to that time. So here we are, involved on the front line.

Thus, in 1988, the Convivium collaborated with Tonino Mascagna in two manifestations in Rome of what, through our initiative, has been named the Movement of Hope.

Since then, the Convivium has promoted various conferences of Hope, or of Frontier Parapsychology, and has collaborated in others.

I will limit myself to mentioning a few locations where the Convivium has promoted or co-promoted these conferences: Rome (after the two manifestations noted above, there have been ten so-called Roman Seminars of the Convivium), Modena, Alessandria, Baveno, Varazze, Rapallo, Abano, Lido degli Scacchi, Siena, San Giovanni Rotondo, Reggio Calabria, Orosei, and Cagliari.

I have also contributed to organizing and leading sessions of other conferences with similar inspiration in Taranto, Riccione, Bellaria, Bari, Lecce, and Naples, and also a couple of conferences in Cattolica of the series mentioned above.

I have participated as a speaker at two conferences of the Mouvement de l’Espérance “Stella” of France in Amboise and at other conferences in Zurich, Pergusa (Enna, Sicily), Laterza, San Benedetto del Tronto, and Verona.

At this point I would like to draw attention to I Quaderni della Speranza (The Hope Booklets), the best-known and most widespread publications of the Convivium. These booklets, varying from twenty to over two hundred pages, are not a periodical, but a series.

The topics addressed in the Booklets are those most closely connected with the Movement of Hope, expanding into the wider field of parapsychological, spiritual, religious and Christian issues.


I think it useful here to move on to a brief review of The Hope Booklets, grouping them according to the topics discussed.

Life beyond life is addressed in The spiritual path in the other dimension; Good news for us humans: a splendid horizon is opening in front of us; A message of hope from the other dimension. In this context, I will list only Booklets and Texts available in the English section of our site. For those who can read Italian, I have added other files offered in the section dedicated to this language: see the Booklets entitled La vita dopo la morte: quel che già ne sappiamo (Life after death: what we already know about it); Oltre la sopravvivenza la vita eterna (Beyond survival, eternal life); and also another one translated into English with the title Prepare yourself for life beyond life by cultivating good thoughts)..
The manifestation of children of the light, above all to their parents, is described in the Italian Booklets, La manifestazione dei figli di luce (The manifestation of the children of light); Chiara, oltre la vita (Chiara beyond life); Messaggi d’amore tra le due dimension (Messages of love between the two dimensions); Presenze e voci dall’aldila cristico (Presences and voices of the Christic beyond); Lorenzo perduto e ritrovato (Lorenzo lost and found again).

The manifestation of entities for the most part adults, is related in the Booklets, L’amore è immortale (Love is immortal); Gli invisibili amici di Clara (Clara’s invisible friends); Un filo diretto col paradiso di Allah (reproposed in the English section of our site with the title A line with the paradise of Allah). 
An interpretative key to the complex phenomena of mediumism and to the contents that emerge from them is offered in the Booklets, Understanding mediumism; Did I really communicate with him? - The problem of identifying our mediumistic interlocutor and what part of him expresses himself. The previously mentioned Booklet, The mind moulds matter, is autonomous of it and survives it analyzes the paranormal as a whole and the most extensive variety of its phenomena.

A more strictly religious theme, with some link to the paranormal, is central to the Booklets, Is it God who takes our loved ones away? - About the problem of ill and evil; Jesus Christ: who He is and what He represents for us; The revelation of the Children of Light and the Catholic Church; The other dimension, man’s last destination and his authentic values; The little false lives and true life; Survival of the soul and its spiritual salvation; Does religious faith depress human knowledge? Is the Gospel anti-humanist?; “It is written on the Bible!” That’s fine, but how is it to be understood?; Creation is a long process that engages both God and man; Towards new heavens and a new earth; Life and time in the mirror of eternity (A. Rediscovering God; B. Rediscovering the angels).

The Booklet, Having, being and the beyond analyzes the phenomenon of consumerism and the spiritual decline of our time.

Another Booklet, not yet translated, La fine dei tempi e la resurrezione universale (The end of times and universal resurrection) reviews mediumistic testimonies about these final events, all unanimously awaited in the three great monotheistic religions.

To date, twenty-eight Booklets have been published in Italian, six in other languages. Some collect contributions from various authors on related topics; others are monographs by myself, or friends of mine.

In addition to the six that have been printed, other Booklets in foreign languages are available on our Internet site.

It could be useful to say a few words about our site, at www.convivium-roma.it. After a presentation of the Convivium and its initiatives, it offers an “on-line library” of texts in five languages, which visitors are free to download at no charge. In addition to the Hope Booklets and Texts of the Convivium I have edited, there are also writings of different kinds by other friends of the Convivium: Romeo Frigiola, Alberto Camìci, Nicola Michele Campanozzi, Emerico Giachery, Enrico Raffi, and Alberto La Chimia. The collection is rounded out with contributions of other kinds, memoires by Fausto Capasso, poems by Giovanni Gualberti, the above-mentioned children’s novel by Nide Guerrazzi, and humorous pages.


Let’s move on to the meetings periodically held in our center in Rome, on Via dei Serpenti 100. Every year, from November to May, a weekly Seminar of Hope is conducted Tuesdays, 5-7 p. m. A topic is introduced and discussed, and then, according to various requirements, different subjects are also brought up, and each participant can freely speak up to contribute to the richness of the debate.

In June and October there is a Meditation Seminar, continuing the work begun by our teacher, Sister Kathleen England, who passed on many years ago.

Almost all year long, communications with our beloved departed in the other dimension are held through the mediumistic gifts of Clara Costantino, for the comfort of the many people who have lost loved ones.

There are monthly meetings dedicated to the topic “Globalization, united world, and the mission of new Europe”, coordinated by the lawyer Tommaso Laporta, exponent of the European Federalist Movement. 

Each meeting usually begins with a prayer to remind us that all our activities are in the service of God and trust in His protection and well-received good inspiration. 

In addition to the closing Masses of our Roman Seminars, we have a community Mass every last Tuesday of November to commemorate our beloved departed, and another every Holy Tuesday to prepare for Easter.

Along with the meritorious people already mentioned, I would like to remember here Alberto La Chimia and Enrico Raffi (who has also gone to heaven, leaving a great void among us) for their contribution to leading the Tuesday Seminars, and the work done in particular by Franca Quario and Mariano Mandolini to organize the annual Roman Seminars and, in general, the various activities of the Convivium. Particular help, especially on the Internet, has been provided by our niece Elena Pozzan. But the most heartfelt and grateful appreciation goes to the many friends who have generously collaborated in the most varied tasks.

* * *

The theme of parapsychology is strictly associated with that of the spiritual and the religious. The other world seems to be a spiritual and a precisely religious world par excellence, the other world of God and of eternal life, as already discussed above. 

Now, the discovery that precisely this other world communicates with us has fed and reinforced the interest in religious subjects that has always been quite lively in our group and particularly in me, having induced me from a very young age to pursue this inquiry in first person, along with studies in comparative religious phenomenology.


As an adolescent, I was decidedly distanced from a literalist and fundamentalist interpretation of Christianity itself, and was oriented toward an interpretation in terms of mystical experience. 

Books of apologetics written by a cardinal and recommended to me by a future bishop were expressed in a style which now is almost exclusively that of Lefevre’s followers and a few isolated pockets of ultra traditionalists, more Catholic than the Pope, so much so that they have almost repudiated and excommunicated him for being tainted by “modernism”.


My return to the faith is due to the patience and wisdom of a dear friend, a Jesuit priest who taught me much better to discern the letter from the spirit, and to see above all the core substance of Christianity.

Turning my back on a juridical interpretation of the Redemption was especially beneficial to me. Adam’s sin (in and of itself, not much, just like stealing some candy, which we’ve all done as children) as disobedience of God, the Infinite Being, offends Him infinitely. This infinite offence demands an infinite reparation, that can be given only by another Infinite Being who, becoming man, though innocent has Himself punished in man’s place: what a clever, abstruse contrivance!

I much preferred to substitute elucubrations like this with the interpretation that I found in the theology of the Christian East, which exhibits greater faithfulness to the spirit of the Church Fathers and seems stronger in mysticism and spirituality. 

More detail on my crisis and how I think I came out of it, thanks to God, can be found in the Booklet Jesus Christ, who He is and what He represents for us.
In this interpretation of Christianity in spiritual and mystic terms, I see a possible deepening of our religious tradition, and together, an ecumenical convergence of even the most disparate traditions. Only interior experience can help us understand what helps or hinders the human subject in experientially grasping—perceiving in one’s most intimate being—certain spiritual truths.

Even at noon in full summer, the sun may not enter our room, or may penetrate only weakly, for the simple reason that the shutters are closed or almost so. The light can come in green or red when our windows are of those colors. Awareness of these phenomena and what blocks them persuades us to throw open the windows of the soul, to clean the windows well, to put ourselves in the best conditions to receive the light in full as it comes.

Applying this analogy to religious and mystic experience, one can say that two experts, even though their respective traditions may be distant in space and time, can agree on common experiences.

More people who have deepened the spiritual, religious, mystic experience, can certainly establish an inter-subjectivity, that is, a communication among subjects who really understand each other and can also dialogue and debate with reciprocal profit. This inter-subjectivity is much like that found among experts in poetry, art, music, human psychology, or history.

Obviously, each person must possess that specific sensitivity needed to enter into the motions of someone else’s soul, to see the spiritual values and to at least have a glimpse of those same absolute values that in some way express themselves there.

Recent centuries have been dominated by science. Too many have been tempted to rigidly cast science as the only authentic and reliable way of knowing. Now, science according to the Galilean model is limited to assessing phenomena that can be measured objectively, calculated, repeated and foreseen with the greatest exactness. Now, these are all one with the material phenomena.

And the spiritual ones? They are knowable only through an intimate experience that permits the subject not only to consider them from the outside, but to re-live them himself.

Experiential knowledge has little or no objectivity, and so the dominant scientific mentality has emarginated experiential knowledge, defining it merely subjective and private.

At this point it should be said that this emargination of experiential knowledge and, in its sphere, spiritual knowledge, is no longer tolerable. We are particularly committed to a philosophical justification of this knowledge, which alone can illuminate us about our final destination and thus on the true meaning of our existence as men. I have pursued this attempt in the Text, Why science should not suffocate religion, but rather help it to validate itself. Another Text is Experience of the sacred and philosophy. Spiritual experience reveals something valid for all humans and defines for each of us what it means to live in a spiritual way, that is, a way worthy of man.

Recall the words of the Imitation of Christ (1, 1, 3) that take up and complete those of Ecclesiastes (1, 2), “Vanity of vanities… All is vanity, except to love God, and Him only to serve.”
All right, but loving God also means loving His creatures. “You shall love the Lord your God with all your heart, and with all your soul, and with all your mind” is “the greatest and first commandment,” Jesus reminded His listeners, but there is a second one that derives from the first, and “is like it.” “You shall love your neighbor as yourself” (Mt 22, 34-40; see Mk 12, 28-34).

Loving God, loving His creatures and doing His will are closely connected, “…Everyone who loves the parent loves the child. By this we know that we love the children of God, when we love God and obey his commandments. For the love of God is this, that we obey his commandments” (1 Jn 5, 1-3).

Love for a person induces us to take a living part in everything that she or he loves, hopes, or suffers. Thus loving God means having at heart all that, so to speak, is most at heart for God Himself, that is, creation. 

Those who love God deeply are drawn to promote creation, to cooperate with God Himself in the perfecting accomplishment of the creation of the universe.

Those who love God to the full imitate the creativity of the great Artist of the cosmos.

Those who love God want to participate fully in His life and have His same cognition: they strive to achieve, in the final hypothesis, omniscience.

The words of Dante’s Ulysses, “Think of your breed; for brutish ignorance / your mettle was not made; you were made men, / to follow after knowledge and excellence.’” (Inferno, XXVI, 118-20), can be considered the motto of the humanism that in Dante grows to full bloom from a profound religious root.

Humanism is commitment in the sciences as well as every form of cognition, in art, and in every expression of culture. Also in economics, and every form of technology, and the psychic techniques themselves, a gamma of activities all aimed at dominating and transforming matter to make it an adequate vehicle of the highest spirituality. Humanism is, finally, commitment to transform society.

The ideal is that the closest collaboration be established among all men. This is what must sooner or later lead to the establishment of a world union, also on the political level. In effect, the great problems toward which humanity today is heading can only be solved through collective action on a worldwide level that leads to the constitution of a true world federal state.

All these needs emerge from our integrated spiritual experience, in which the motives of humanistic action do not come from outside, as if glued on extrinsically, but spring from a deepened interior life.

Both ecumenical and worldwide commitments are signs, aspects, and implications of the love of God. They are inseparable aspects of one same assumption of responsibility, toward God, of cooperators in His creation. May God Himself make us worthy and able. 

A quick bibliographic note. To pursue these topics, see the following Texts: What does it mean, for us human beings, to be cooperators of creation; Man’s contribution to the divine creation of the universe; Incarnation is a process which involves all of us; God’s incarnation in Jesus Christ and the collective pre-incarnation which prepares it; Why, at present, God’s kingship is entrusted to man; How each religion prepares us for survival and eternal life; Ecumenism and the worldwide unity in the perspective of the final meeting of heaven and earth; Is it only Christianity which saves us? If not, what absolute need have we of preaching the Gospel?; Interior life and commitment in the world: for a synthesis; Globalization, united world and the mission of new Europe.
* * *

As early as the age of six or seven years, I was already asking questions that, in their infantile way, could be called philosophical. But when I was about eighteen or twenty, I set myself to delineating what I ambitiously called my “system.”
I remember a design that I sketched out, with a small circle indicating God, and another, the World, His creation. From God, there was a little arrow that pointed at the World, indicating that this was God’s creation. 

But then a second arrow, a bit more torturous and wayward, with a kind of U shaped conversion, returned from the World to God, indicating that God was not only the first cause of the World, but its ultimate end. The World, created by God, returns to Him.


Now, however, what does this return of Creation to God mean, in clearer and more explanatory terms? If everything returns to how it was at first, to what end should the Universe be made, with all its load of grief? Did it perhaps originate in a metaphysical accident? Would returning to God still mean for us fleeing from a World that would in the end annihilate itself? 

I couldn’t shut my eyes to the many ills afflicting Creation, but notwithstanding everything, it still seemed too interesting, beautiful and rich in values to accept that it could be destroyed and every memory of it lost.

Well, then, this was how quite early I began to orient myself to conceiving of the ultimate goal as the point of arrival of a process of integration: the World returns to God not to be reabsorbed, but to be deified.

And thus, each of us is destined for deification: each of us studies to be God, so to speak. The journey is long and impervious, but what a splendid goal to reach, all together!

Now, however, how can we in our human imperfection attain this goal, if God Himself does not help us? But how can God truly help us become like Him if He doesn’t imbue His being in us, taking on ours? How can God make us Gods, if not by making Himself man? 

A God must make Himself man. But He who makes Himself man must truly be a God, not an under-God, not a minor sacred figure, and He must truly become man, not up to a certain point, not in mere appearance. Only in this way can God creator, far from leaving the creative process half-done, bring it to fullness, realize it.

A true God makes Himself truly man. This seemed to me a necessary conclusion, and it later induced me to adhere fairly substantially to Christianity and its dogma, in the form it took bit by bit in the course of the ecumenical councils. 

On the other hand, considering the evolution of the cosmos, of planet Earth, the living species, and then man, I saw a process that seemed to me must also agree in some way with the story of salvation. Thus I took on for myself the evolutionary view of sacred history. In Pierre Teilhard de Chardin, I found extremely similar and congenial conclusions to those I had reached myself, with my poor efforts.


The progress of science, technology, art, and civilization integrate the reign of God, complete it, enter in full right into it. It is that which has its theatre on this Earth, while, from our inquiries, including mediumism, it would seem rather that Heaven is the place of sanctification, of deification in a more strictly religious sense.

It seems that the meeting, the synthesis, the fusion of the two kingdoms—the city of God and the city of man—must occur at the end of time, with the universal resurrection. Those who will be living on Earth then will be the heirs of humanism and will give it to the risen saints, who in turn will grant the perfect sanctity achieved in the other dimension.

It seems that several New Testament passages confirm both the former and the latter, in indicating that Jesus’ final return must not be so much an individual intervention, as instead the collective manifestation of an innumerable multitude of “children of God,” all grown to the same stature as Christ: Mt 16, 27; 24, 31; 25, 31; Mk 8, 38; Jn 14, 12; 17, 24; 2 Thess 1, 7 e 9-10; 1 Cor 6, 2; 2 Cor 3, 18; Rom 6, 1-6; 8, 14-22 e 29; Col, ch. 2; Eph 1, 22-23; 2, 21; 3, 14-19; 4, 11-16; Hebr 12, 23; 2 Pt 1, 2-4, Jude 14-16; Rev 3, 21; 4, 4; 20, 4. 
It can be hypothesized that in the dimension of Heaven, all the souls from the most varied religious traditions evolve, enriching themselves with the spiritual contributions of each tradition, and finally converging to the fullness of religious perfection. Thus there would form a multitude of the saints of God, a collective Christ, who, manifesting itself to the World, would purify it spiritually and would acquire humanism, making possible a deification that is total, universal, and all-encompassing at the highest level. 

* * *

In an evolutionistic vision of the history of salvation, one can ask what place should be attributed to the reality of evil. It is quite present in the world, both as moral and physical evil, that is, as sin and suffering. 

At the age at which I began to examine these problems more maturely, I believed in God, but conceived the figure in more idealistic and pantheistic terms. I conceived of a God present in all reality in such a way as to justify everything, including what we call “evil”. 

It seemed to me that evil itself must in some way have a positive function: like a shadow that exalts the light, like a set of spots and dark tones that even so, contribute to the beauty of the great fresco of the universe. 

One day, though, I faced the question of the tremendous reality of evil in the world in a truly vivid, no longer conceptual, way. There couldn’t have been a more existential way than this! 

It was brought on by an accident. When I was about twenty years old, I went to Cori (a small town in the southern part of the Lazio Region) for a vacation, and asked a friend to lend me a horse. I was an absolute beginner at equitation, but this didn’t stop me in my foolhardiness from immediately sending the horse into a trot, then a gallop. 

The noble animal, young and fiery, must have been quite disturbed by the kind of sack of potatoes on his back, and began rearing to dump me on the ground.

It would have been better if I had let him do so, but terrorized as I was, I didn’t know what else to do but cling desperately to the saddle and grab the beast’s neck and mane.

We were on Via San Nicola, a road cut into a hillside. On the third or fourth rear, the horse fell down the slope, and I with him. We rolled down together.

It was lucky that I wasn’t crushed. When we reached the bottom of the ravine, I got up and tried in vain to make the horse rise. But I realized that it was impossible. The poor animal’s spinal column was broken. I had nothing broken, though the pain was such that I couldn’t lie down that night, and had to spend all night sitting against the headboard.

I later learned that my friend, in order to sell the horse meat at a better price as fresh, didn’t kill the animal immediately, but brought it on a truck to the market still alive, and you can imagine in what agony.

That was the beginning of a terrible crisis for me. Retrospective fear and remorse for having caused so much suffering to the poor animal led me to turn my mind to all the creatures that suffer, that have suffered over the course of all time and, alas, will suffer still. 

I condemned myself to keep that thought alive in an ever more maniacal way.

I freed myself, with great effort, only after a long series of months, after having understood that escaping from that cage of dark thoughts was a clear duty toward myself if I didn’t want to end up going mad.

I’ve gone on at some length about this episode to give an idea of the drama with which I feel the problem of evil, as if living it in first person. 

Evil is something that a good God decidedly could neither do nor permit, not even for a good purpose. 

I look around me, and direct my attention to myself, deep inside, and I see, feel, sense how much evil there is everywhere, how much physical suffering and moral misery.

Can we truly define this reality in which we find ourselves the kingdom of God? Yes, the kingdom of God is even present to some degree in this reality, but only germinally. Our faith tells us that this seed will finally reach full development, and this will be the triumph of the kingdom of God (Mt 13, 31-33). But it will be at the end. Then, yes, God will be omnipotent, but for the moment He is incarnated in his creation and because of this, conditioned and crucified.

Evil cannot come from God, but only from creatures, and this must mean creatures that came long before the advent of man. It is the only conclusion one can reach, if you are attentive to the fact that, when man appeared on Earth, living beings had already been devouring one another for quite a long time, if only for survival. Long before man’s advent, creation was already impugned by the reality of evil, violence, and domination, by all that opposes the Gospel’s law of love in the most antithetical sense.

It is true that a large part of these ills can depend on the sin of man, since he is so to speak the administrator of creation, granted very particular responsibility and capable of large-scale lethal initiatives, capable of destroying the whole planet in a few minutes. Much is entrusted to man, and much depends on him, and from this many ills are derived. But, in terms of logic, it’s impossible to derive every evil from man’s “original sin.”
It would be better to shift our attention to much remoter and more original events in time. I have written several pieces on the original sin of the angels, an idea found more or less manifestly or implicitly in various passages of the Bible. (See the Hope Booklet, Life and time in the mirror of eternity, Part II entitled “Rediscovering the angels”). 

An incarnate and crucified God also is a God who needs men. Thus our task is to help God Himself ransom the world from evil and create the universe deep down. Not only our holiness, but also our very humanism appear to be effective means of collaboration that we are called to offer our Creator so that the entire creative process can be brought to its final accomplishment.

Another short bibliographical note. On the problem of evil, see the Booklet, Is it God who takes our loved ones away? And also the Texts, When God seems omnipotent and when God seems weak and crucified; The crucified God - The self-humiliation and passion of God in the tragic reality of evil; A God crucified who at last will give us everything; God and evil; In what sense do evil and death come from the sin of man; The silence of God in the pages of a great Yiddish writer. Further reflections are offered in the Text, Evolution of the universe and life in a Christian perspective that needs some updating. 

* * *

A clarification about my religious faith would be useful here. It’s important for me to distinguish it as clearly and sharply as possible from any Gnostic interpretation of Christianity.

The Christianity to which I adhere is the traditional one—Catholic and also Orthodox—that has taken form bit by bit through the travails of the series of ecumenical councils in elaborating the so vituperated “dogmas”.

Developing the seeds of ideas already present in the writings of the Patristic Fathers, traditional Christianity is opening to an ecumenical vision, recognizing the inspiring presence of the divine Word not only in other Christian churches, but also, in varying degrees, a bit in all the religious and spiritual traditions of the world.

At this point, however, it is important to add that ecumenism should not be confused with esotericism. It is not at all true that religions “all say the same thing,” not even in substance. Yes, they all aim at the absolute, but gather different aspects. For this reason, a pure need for truth solicits us to integrate them.

Similarly, I feel led to keep my distance from a disincarnated religiosity. Yes, I’m convinced that an interior experience is at the source of the religious fact; nevertheless this experience must be clarified in all its possible manifestations, which, as I have already mentioned, are also of humanistic commitment in the sciences, arts, technology, and politics, to transform society and every reality, to help God Himself to build His kingdom, to complete His creation.

Distance should also be kept from the idea of a too individualistic spirituality. The world isn’t conceivable as a pure and simple stage setting in which the individual man can “incarnate himself to have his own experiences”, or must face some “trial” to “merit” the promised paradise as a “prize.” 

As the creation of God, the world has an intrinsic value of its own. The universe seems entirely bound in solidarity, destined as it is to evolve all together through divine initiative with the cooperation of human beings. 

And as for Paradise, it’s not so much an issue of each individual “meriting it” or not, but of all cooperating together to build it.

We must also stay far from any disincarnated spirituality. A strong spiritual commitment, in terms even of one’s own mystical experience, does not at all necessarily mean any contempt of or flight from the world.

I also am of the opinion that doctrines on reincarnation should be opposed. They have a millennial history along the spiritual stream of Hinduism and Buddhism, and in our times appear closely linked with the “theosophy” of Elena Petrovna Blavatski, the “anthroposophy” of Rudolf Steiner, the “esotericism” of the fashionable New Age, as well as the particular “spiritism” begun by Allan Kardec.

My partial dissent does not at all limit my recognition of the right these movements and schools have to the greatest respect, also for what they teach us about the more hidden dimensions and the more subtle aspects of reality. 

I have dedicated to this question the already cited book, Reincarnation and its phenomena - “Who” or “what” becomes reincarnated (Text, Reincarnation? The phenomena which seem to suggest it). An accurate examination of these phenomena suggests that what is recycled is not individuality, but the “psychic residues”, or psychic filaments (it’s difficult to come up with a name) that previously unified the soul and the body and that now, with the separation of physical death, have lost their function.

The results of these inquiries fully confirm the Christian idea that the soul does not pre-exist the body, nor can it be reincarnated. 

In the Judeo-Christian vision, and also in the Islamic one, the soul traditionally begins existing with the body, and remains bound to it forever, destined to resurrect in the end, that is, to reintegrate in the fullness of the human at every level.

Soul and body are one; they are the selfsame person. The body is the integrating element of the person, and cannot be conceived as a mere garment that the soul wears and then casts off to put on a different, new one.

I can say that the results of my work of inquiry have led me more than ever to confirm my belonging in the traditional faith, also keeping me far from comminglings with what in far too many cases adulterate and mislead it.

I have already said that I have an evolutionistic concept of Christianity. Salvation history is one and the same reality with civil and political history, history of the sciences and arts, the history of human travails and horrors, but also of human realizations, and all of this is an integral part of the evolution of the cosmos and of planet Earth and of life that flowers there and is its crowning glory. 

Another quick bibliographic break. In addition to the cited Text, Evolution of the universe and life in a Christian perspective that needs some updating, see the other, Christianity, evolution and religion of humanity. 
Creation bursts out through an act of divine Love that refracts in a multitude of spiritual beings, not unlike the divine Spirit from which they originate.

Then, a mysterious fact must have happened: an “angelic” original sin, which far preceded that of men. The demands of extreme brevity do not allow me to say much more on this subject. (See the second Part of the Booklet, Life and time in the mirror of eternity and the Text, From the devouring divine fire to the formidable heat of the big bang - Peregrine comparisons? Perhaps not). 

The culmination of progress should consist in the maximum actuation of humanism and of holiness. A humanism lacking holiness would be the apotheosis of what the apostle Paul calls “the old man” (Col 3, 9 ff.; Eph 4, 20-24; Rom 6, 6), a man who is still egotistical, hence imperfect: notwithstanding everything, decidedly unrealized.

Now, it seems that our earthly condition, no matter how much it enables progress in the humanistic sense, has something inherent that gravely hinders progress in holiness. Mediumistic communications indicate that “Heaven”, the hereafter, is the ideal place of sanctification.

Christian revelation speaks to us of Christ’s final coming to judge the Earth and transfigure it into a glorious, divine condition. The return of Christ seemed almost imminent to the first Christians. The fact that it still hasn’t happened does not in and of itself provide sufficient proof that it will never happen at a more appropriate time. 

The most convenient time might be when human progress has reached its highest goal. At this point, the souls of the other dimension, having reached the apex of holiness, could bring to Earth the purifying and transforming fire. In this way holiness would be given to men, while humanism, a gift from Earth to Heaven, would be taken on to integrate the kingdom of God. 

As mentioned, various points in the New Testament concur in indicating that when Jesus returns to Earth, He will be accompanied and helped by a multitude of angels and saints. Angels might also be the men who put themselves at God’s service and carry out the eminently angelic function of announcing Him and being the prophets and messengers to men. In this sense, “angels” could be synonymous with “saints.” Christ’s return with His saints is a particular suggestion of Paul’s (2 Thess 1, 9-10; 1 Cor 6, 2; Rom 8,19-22). 

This same apostle says more than once that the disciples of Christ, united with Him in one collective body, are destined to grow in Him, who is the head, until they reach His full stature (1 Cor, ch. 12; Col 2, 19; Eph 1, 22-23; 2, 21; 4,11-16; and various implications elsewhere). The return of Christ can thus be defined the advent of a collective Christ.

If Jesus Christ is God who becomes flesh, then as God, He is the eternal Word, while as man, He is an imperfect being, having taken on our human imperfection and, like us, needing to progress, at least during His earthly life.

One can also hypothesize that Jesus the man, still imperfect at the moment of His death on the cross, and forty-four days later at the moment of His ascension to heaven, could not be clothed with all the perfections, including omniscience, only an instant later. He necessarily had to complete a further journey of knowledge in the celestial dimension.

One can then think that Jesus Himself—I insist, not as God, but as man—still had something, perhaps a lot, to learn from the encounter in heaven with the masters and saints of the other religions and spiritual traditions. For that matter, they also would be called to grow in God in the other world. Here, then, the formation and resurrection together of a multitude of saints of God, all grown to the stature of the most lofty perfection. (See the Text, The collective Christ.)

Further growth would happen in the moment in which the risen saints would assimilate the humanistic values actuated on this Earth, of which all men living at that time will be the heirs.

The dissentions that divide the religions are destined to disappear, for the saints of God who will be manifested on the last day will be united in the knowledge of full and absolute truth.

The manifestation of absolute Truth will be what brings divine judgment on men, their actions, and on every error and guilt. At the end, the judgment of God brought by his saints will be resolved in a self-judgment of men. When the Truth will break out in all its light, every individual man will be perfectly able to judge himself. (See the Text, The justice of God and His judgment).

The final manifestation of God and His saints will not only be a blazing light, but a powerful radiating fire that refines and renews the hearts of men and every reality.

Each religion is called to prepare its own faithful to the full manifestation of the Truth. However, it is essential for every religion to open up to spiritual experience, let us even say mystical experience, beyond any barriers connected with literal interpretation of the sacred texts, beyond any fundamentalism. (See the Text, How to navigate prudently between the sandbanks of the “letter” and the whirlpools of the “spirit” - Hebraism, Christianity, Islam. Also Fundamentalism: a religious infantilism that dies hard; Fundamentalism: an infantile midset that stunts both in religion and frontier parapsychology).

The comparison between spiritual men of different traditions must be based on their intimate experiences. Moving from this level will enable each person to understand the mental closures, attitudes, cultural rejections and limits, and immaturity that can cause the lack of certain intimate experiences. Understanding one’s own limits and their precise causes should induce each subject to remove his own mental obstacles, to destroy that which hinders better, deepened understanding, and greater growth. See the book, Alla ricerca di Dio per le vie dell’Oriente Edizioni Mediterranee (reproposed in our site in the English translation entitled Searching for God along the roads of the East), and then the Texts entitled Divine incarnation in Hinduism and Christianity; Where Buddhism seeks God and opens to Christianity; Note on Aurobindo’s theology).

Atheism itself can derive from an attitude of closure toward the experience of God, actuated in various forms for different reasons. Here, too, the problem is to change one’s attitude. Isn’t that the meaning of conversion, in its etymology? (See the Text, The eclipse of the living God and the atheist adventure).

Dealing with non-Christian religions, I have sought to explain certain shortcomings by tracing the causes of the closures that determined them. But Christianity’s continued closure, and that of Catholicism against other Christian religions, should also be considered. (See the Text, How God speaks to His “people” revealing Himself also through the channel of different traditions). 
The Judeo-Christian tradition that continues in Catholicism has bit by bit acquired and been enriched by many elements from different traditions, and it is to be hoped that new acquisitions can enable it to integrate ever better the Truth of which it is the bearer.

The Catholic Church will have the full right to teach and guide only to the degree in which it will pursue more deeply those experiences and dimensions of the spirit that in the present situation are better experienced, known and understood by men and groups of different tradition, above all because they have entered into them much earlier.

In the light of these integrations, an ever-greater awareness will be attained, and this maturation will enable the Church to revisit its entire patrimony of faith in much more adequate terms.

I have dedicated a farther-ranging Text to a more general reconsideration of the faith, Updating faith to grow in spirit.

Texts reconsidering prayer and the act of faith are The opposite of sin is by no means human virtue, but faith in God; Why praise God?; The Christian meaning of prayer; Our prayers; The prayers we can address to an incarnate and crucified God, to His infinite goodness and virtual almightiness; “Agnus Dei qui tollis peccata mundi…” what does it mean?
Texts reconsidering the sacraments are The presence of Christ in the sacraments of the Church; In what way does Baptism save us?; The sacrament of Reconciliation: everlasting validity, necessary updating; “Your sins are forgiven”: what does this really mean?; What can we say about the “real presence” in the Eucharistt?; The Eucharist reconsidered in the light of primitive-archaic thought; The Holy Mass mutual total offer between people and God. 
The cult of Mary is reconsidered in the Texts, The Virgin Mary as the figure of sanctified humanity; The Madonna, the Hail Mary, the Rosary. In this context as well it could be useful to indicate The apparitions of the Virgin Mary: the supernatural and the paranormal.
 A reconsideration of prophecy is offered in the Text, Do we have to accept even what appear he most blatant contradictions of the Gospel? How shall we interpret them? Two examples are here considered. Here we are concerned with example number one. 

The day of universal judgment is reconsidered in the Texts When Jesus threatens us with Hell; Paradise, an idea to be deepened; Purgatory and hell. Also useful for example number two is the just cited Text on the apparent contradictions in the Gospels.

In this regard, I must express right away my incredulity that a loving Father God could condemn His creatures to eternal punishment with no chance of redemption.

When I was a child, my parents, who were about to separate, parked me for a few months in a boarding school run by priests, and these new teachers of mine taught me about the existence of hell and its eternal punishment. The terrifying tales that these people, who were actually very worthy and meek, circulated to the good purpose of admonition further imprinted the idea of hell in our easily shaped little souls.

I was strongly impressed, without losing my faith in divine goodness, and so every evening after the Prefect recited the common prayers with us, I went to bed and in the silent dark of the dormitory just barely lit by the oil lamp burning under the image of the Sacred Heart, continued praying a long time that the good Lord would free the poor souls of the damned.

This attitude, at the time instinctive and spontaneous, later received comfort from a better understanding of Christianity and the true deep spirit that informs it, and also from the concurring communications obtained through our mediumism and that of others.

For a reconsideration of the Church, the papacy, the laity, and the relationship with other Christians and non-Christians, I can advise the Texts The Pope, the Church, the Laity and “Extra ecclesiam nulla salus”: what might it actually mean? And also the not yet translated Text, Il cristianesimo e le religioni non cristiane nella prospettiva del Concilio Vaticano II (Christianity and non-Christian religions in the perspective of Council Vatican II).
Among the themes that must inspire our updating, there is the need to reconsider miracles as a certain exceptional event demonstrating great power, but as paranormal phenomena that develop according to the logic and laws of such. (See the Text, Miracle: significance, mechanism and limits. And also Something that religious and patanormal phenomena have in common; The apparitions of the Virgin Mary: the supernatural and the paranormal; A visionary woman of our time).
Evangelical advice and Christian ascesis are reviewed in the Texts, Can “all” the Gospel be put in practice? - The humanistic morality of the World and the escatologic morality of the Kingdom; Is it possible to completely carry out the Gospel right through the end? A great testimony in the life of saint Philip Neri; Is ascesis still topical?; Virtue and power of the ascesis: the saint Curé d’Ars; Why the cross?
Meditation, considered in a broader ecumenical sense, is discussed in the Text, Meditation and psychic techniques. The proposed techniques are visualization and mantra repetition, in harmony with breathing and cardiac rhythms. Here the wisdom of the yogi is confirmed in a more clinical, modern and lay context by autogenous training. True meditations are offered in the Booklet, Lord, if I may talk to you freely, and the Text, Along the ladder of the angels - Meditations and conversations with the Divine at various levels.

Prophecy is reconsidered in the Text, The thousand-year kingdom of the saints and the final universal resurrection. 
The evangelical childhood, its spirit of simplicity and ready and generous availability, has nothing to do with childishness. Our faith needs to grow, and this will happen in step with the spiritual growth of each of us. (See the Text, A more deepened image of God for a more adult religiosity).

To the construction of this majestic edifice of the rising and expanding kingdom of God, may each of us bring, with a full heart, his own little stone.

