The Texts of the Convivium

INTUITION AND ANALYSIS, THE TWO LEGS

ON THE LONG ROAD TOWARD TRUTH

IN THIS WORLD AND IN THE NEXT

CONTENTS: 1. Intuition and analysis in this earthly dimension. - 2. Only matter is proper to true analysis. - 3. The lack of matter in the other dimension makes true analysis of it impossible, and thus makes perfect knowledge of it unattainable. - 4. The impelling necessity for souls that have passed on to recover corporeity suggests and demands the final universal resurrection

1.  Intuition and analysis in this earthly dimension

It seems that we can say something about the other world, the otherworldly life, on the basis of frontier experiences that suggest survival. Among these, particular consideration should be devoted to out-of-body experiences and near-death experiences.
In the former, the soul finds itself as if suddenly catapulted outside the physical body. And yet, it feels very much alive, capable of perceiving things without any mediation of the sense organs. It can have emotions, and also reason and will. It can move as it wishes in space, demonstrating to itself that it can function with full autonomy from the body. It has the clear sensation of being able to survive even once death deprives it of the physical body.

The subject thus perceives that there is a way of living different from the incarnate one. A different way of living, then, must correspond to a different dimension.

The out-of-body experience enables the subject to face out on this new dimension. Then, pre-death experience permits him to penetrate a bit further into this new world, to experience and re-live some particular aspect of it first hand.

All things considered, we can say that we still know very little about the other world. Certainly, it’s quite clear that we know this earthly dimension much better! In dealing with the topic of the cognitive process, it is worthwhile to set priorities: before passing to the other world, it is preferable to consider how the journey of the cognitive process happens in this one. 

Very sketchily, one can say that just as man’s body walks on two legs, so his consciousness walks on two limbs, intuition and analysis.

Intuition is immediate synthesis. Analysis is the mediated and gradual process of the intellect that reduces all reality to concepts. It reduces to concepts the very images and sensations of reality that we perceive in both sensory and spiritual experience.

The subject sees many horses, and obtains the general idea of horse, which it then reduces to a concept.

From intimate experience of what can please or displease, in every sense, it obtains the idea of the beautiful and the ugly, of good and evil, of pleasure and pain, on both the physical and the moral level, and thus, the idea of what is honest or its opposite, guilty, or, in the extreme, holy or criminal.

Each of these sensations or images can be reduced to a concept. On such qualifying concepts, logical operations and deductions can be done: other concepts, equivalent to and no less rigorous than the first, can be obtained.

In many cases, in addition to being qualified, a reality can equally be quantified with measurement instruments such as the yardstick, scale, odometer, speedometer, thermometer, all the means for analyzing blood, histology exams, blood pressure cuffs, electrocardiograms, CAT scans, nuclear magnetic resonance, and so on.

Whenever numbers are involved, one is no longer limited to deducing qualities but can execute calculations.

A line of reasoning or a calculation can be correct, but its value as truth depends on the truth of its premises. Now, can one say that a certain reality has been qualified in the right way? Can one say that the quantitative data obtained with the appropriate instruments of measurement fully describe the object of inquiry as it really is, precisely? Or must one admit that this data grasps it only imperfectly and approximately?

One sees here a grave limitation of scientific knowledge, rightly brought to attention by particularly important critics of science such as Boutroux and Bergson, among others. 

But science has another grave limitation. It is appropriate for capturing the material aspects of reality, but the spiritual aspects elude it entirely.

Some sciences, such as physics, chemistry, and astronomy, exclusively study material phenomena.

Starting from this extreme end of the spectrum, there extends a whole range of sciences in which the vital and spiritual element has increasingly greater weight. This range ends, at the extreme opposite, with the moral and historical sciences, with psychology, sociology, and religious phenomenology.

For example, let us consider history, which certainly has its material monuments and documents. But a scholar who limited himself to ascertaining facts, without trying to enter into the souls of the men who made history, would inhibit any intimate understanding of the facts themselves as lived experience, and thus their deepest meaning.

Religious phenomenology describes gestures, rites, and symbols. But what do all these things mean? In order to understand them, one must enter into syntony with the religious man. 

Sociology outlines the statistics of people who emigrated during a certain era from one given country to another, facing exhausting difficulties, discomfort, and danger. But the scholar who did not try to re-live the feelings, the sufferings, and the aspirations of emigrants would fall short of a true intelligence of the phenomenon.

Considerations of the kind carry even more weight in the sphere of psychology. And what can be said of literary history, and the history of the various arts, and of music? Are not these, too, objects of university teaching on the same level as the other sciences? Aren’t they also sciences, in the specific manner of each?

It is very clear that analysis must be integrated with intuition. Indeed, intuition appears to be the fundamental cognition, for which analysis is the mere minister or handmaiden.

Man knows reality with vision, or intuition, or the experience he has of it. So then, what is the purpose of analysis? More than anything else, it seems to be an instrument for verification.

A man can have the sensation of seeing something and be convinced that he sees it; but who can say with absolute certainty that this vision isn’t illusory, or perhaps partially so, or only relative and imperfect?

Here then, we have the need to compare the ways that different subjects see the same reality. Here, then, the necessity to obtain surer, less debatable data, and to see well how the less confirmed data connects with it, in order to ascertain, again, how the data can rightly lead to hypotheses, theories, doctrines, and the most general attempts at explanation.

In our earthly condition, analysis constitutes an increasingly formidable means of knowledge. Logic was greatly advanced by the philosophy of the ancient Greeks. Observation of nature took on an increasingly greater role as the lower Middle Ages progressed, and took off in the Renaissance with the quantification of data and the adoption of calculation: the dawning of modern science.

2.  Only matter is proper to true analysis.

In order to apply calculation to any reality, it first must be quantified, measured, and translated into numbers. Only with numbers in hand can calculations be developed. Now, in any reality, the quantifiable, measurable aspects coincide with the material aspects.

Only matter is proper to measurement and quantification. The spirit cannot be quantified: it can just barely be qualified, and not even exactly. This is why, when we have to qualify the more subtle aspects of certain realities, more than the rigor of logic, we are better served by the penetration of poetic expression. But this also has its limits, for no matter how significant and pregnant it may be, it still lacks precision and definition.

Much more than logical reasoning, poetry elicits in us intimate experiences that enable us to arrive at greater comprehension.

Greater comprehension of what? Here is a brief list, just to give an idea: the motivations for a person’s actions, his tastes and idiosyncrasies, loves and hatreds, his most intimate feelings; the aesthetic value of a poem, a piece of music, a work of art; a collective psychosis, and analogously the “spirit” of a nation, an era, a culture, a historical phenomenon; a mystical experience, or the particular aspirations of a religion.

None of these realities can be qualified or measured exactly, as if from the exterior, as we can with the more material and tangible aspects of things. They are realities we can grasp intuitively only by immersing ourselves in them, lowering ourselves down into their depths, re-living them.

Certainly, however, once we have attained this type of existential knowledge, the problem comes up of just how close we have come to the mark, or, in contrast, how misled we may be.

It could be useful to compare our intimate experiences with those of the subjects who are rightly held to be the best qualified. But there are also aspects that can more readily be made objective, and it is well to subject these to a logical and, perhaps, quantitative analysis, as far as possible, and with all the delicacy required in the presence of subtler aspects.

So far, a somewhat schematic outline of what can be called a dual methodology has been drawn. To the degree to which the psychic factor comes to the fore, and even more so with the advent of the spiritual factor, we have an increasingly greater need to entrust ourselves to intuition.

Now, however, the creations of the spirit themselves have a material aspect: paintings have colors; sculptures essentially have forms; music has sounds, obtained with instruments of brass or others of special wood, treated in a very particular manner, and so on. 

Passing to religious experience, it is obvious how this materializes in images and temples, just as it does in the most varied acts and objects of veneration.

History has its documents and monuments, as well as statistics and numerical estimates where it is possible to trace them.

A person’s psychology is expressed in the writing, words, gestures, and exterior behavior, but equally so in the home one makes, and the furnishings, knick-knacks, and personal objects decorating it.

Similarly, the spirit of a people and an era manifests itself in thousands of forms, from language to writing, songs and dance, clothes, manners, architecture, and the most varied products of the minor arts, etc. 

The presence of all these material aspects in the creations of the spirit enables qualifications in the most strictly logical terms, and precise, or at least approximate, quantifications. 

3.  The lack of matter in the other dimension 

 makes true analysis of it impossible 

 and thus makes perfect knowledge of it unattainable

The considerations expressed up to this point are fully valid as long as they pertain to the sphere of earthly existence. But what can be said of the otherworldly condition, of the life that should follow physical death?

As said at the beginning, the only discussion we can have about the other world that is not abstract, but anchored in some datum of fact, is one based on mediumistic communications, as well as out-of-body and near-death experiences.

The information that emerges from such a variety of testimonies appears substantially uniform. One point of agreement of great interest for our discussion is that as the other dimension gradually takes on an ever more definite form, it increasingly appears to be of a psychic nature.

Speaking of psychic nature, or psychicness, I intend the broadest meaning of the word psyche, as the principle of both biological and spiritual life.

The more deeply one enters into the other dimension, the more it appears stripped of all physicality or materiality. 

The material aspects that dissolve are the very same that granted the objects of experience whatever tangibility they had, and made them in some way definable and computable in precise terms: in other words, the material aspects made the objects of experience something that could be more rigorously defined, or more exactly calculated.

It follows that at a certain point, knowledge can depend only on intuition, basing itself less and less, or even not at all, on analysis.

There is no doubt that as knowledge of the spirit progresses in the other world, intuition can arrive at profundities that here on earth would remain unexplored and unattainable.

On the other hand, intuitive knowledge not supported by analysis runs the risk of becoming more easily entangled in illusion; the risk of such deviation is increased by the fact that thought is creative. 

A man living on this earth can think and believe what he wants, but matter always serves as a corrective. By confirming for us that certain things do not exist materially, or are not practicable, matter without a doubt puts the brakes on the audacity of an unrestrained imagination. 

A man can be perfectly convinced that at a certain point in a wall, there is a door. But if in fact the door does not exist and the wall continues in all its solidity, the fellow will bang his head and hurt himself. He will thus be convinced that his idea about the opening in the wall was mistaken.

Instead, what happens in the other dimension? Creativity of thought creates its own confirmation. Thus, the wall is there if the subject is convinced that it is; if instead he is convinced to the contrary, the wall is not there. This is what happens because of the simple fact that the wall is mental. 

Mediumistic communications tell us that in general, the condition of a soul passing over to the other dimension is very much conditioned by the beliefs he professed in his earthly life.

It is probable that someone who believed in the existence of certain gods and was devoted to them, arriving in the other world, will find them there, at least as images or forms of thought.

Those who believed fervently in reincarnation probably will find some form of it in the other dimension.

It is probable that he will join a sphere of souls similarly conditioned by having had certain analogous beliefs on earth. There, every time a soul disappears from that sphere, the other souls will be convinced that it has been reincarnated (while nothing prohibits hypothesizing instead that it has been transferred to a different otherworldly sphere or condition).

At a certain point, it could even happen that the soul convinced about reincarnation lives in itself, so to speak, some kind of experience of reincarnation: a subjective oneiric experience, perhaps very intense, but nonetheless illusory.

Christian souls nourished on good thoughts connected with this religion could find themselves in a kind of Christian paradise, with Jesus and Mary, and the saints and angels.

Islamic souls could find themselves in a great garden with Arab style white pavilions. Here they would live—at least subjectively, as in a dream—the experience of being welcomed by lovely girls and settled on silver and silk couches for the restoring sleep mentioned in so many communications.

An Eskimo could find himself in a mental situation similar to those of the arctic regions, with igloos built on icy ground and companions dressed in seal and polar bear furs.

A black man from equatorial Africa could find himself in the mental frame of a kind of jungle, in a village where life would seem to continue with his ancestors and other deceased members of the tribe.

These hypotheses have been formulated on the basis of precise mediumistic testimonies, about at least the first phase of the life beyond life. All these testimonies join to remind us clearly that the creativity of our thought can confirm our own religious beliefs and metaphysical positions. They confirm for us, then, how difficult it is to free ourselves from certain illusions when we no longer can count on matter as a means to validate—or, in contrast, to expose as false—what the subject thinks or believes.

In the other dimension, the intuitive capabilities are increasingly fine-tuned to levels of ever-greater profundity. However, as matter is absent, so the analytic faculties come to lack, and thus we lose the ability to check and verify, so needed to ascertain how much what we are convinced we see corresponds to reality or, in contrast, is illusion, blunder, or reverie.

4.  The impelling necessity 

 for souls that have passed on 

 to recover corporeity 

 suggests and demands 

 the final universal resurrection
Here we have souls’ need to recover the material dimension. It is very necessary so that they can truly and completely progress in consciousness.

True consciousness, in the absolutely full sense of the expression, is divine omniscience. Man is called to emulate it. For man, it constitutes the final goal of cognitive progress, of the long journey toward Truth.

But how can those who have passed over to the other dimension re-acquire analytical faculties, if not through attaining corporeity again?

The human subject recovers his own analytic faculties, left as if suspended, in the very act in which he finds again a corporeity that was not precisely lost, but also left suspended.

I think that this emphasis on the importance of recovery of the corporeal dimension can offer a good argument in favor of the “resurrection of the flesh” or “resurrection of the dead.”

The final universal resurrection would no longer appear conceivable as an event decreed and planned by God’s pure free will. Instead, it is a true necessity for the souls that have passed over to the other dimension.

In order to effectively progress in knowledge of all of reality, even of this world, these souls would need not only to recover the corporeal dimension, but to acquire the fruits of the progress attained in this world in the course of the centuries by the successive generations of living beings on the earth.

Now, it can be hypothesized that even the living beings on this earth need the help of the disincarnated souls. I have dealt with this subject in other works, trying to develop it in the light of what the Sacred Scriptures and the Christian tradition suggest in this regard.

I have come to the conclusion that the “manifestation of the sons of God” as St. Paul calls it (Rom 8, 19-22), awaited eagerly by all of creation, groaning in agony as with birth pangs, is meant to purify all men of sin, to free them from every evil, to sanctify every aspect and level of existence.

The final universal resurrection would thus be a conclusive encounter of heaven and earth, and, together, an exchange of gifts between the two, in order to bring into being one perfect, integrated universe, wholly realized in God at the apex of all perfection.

When men enter upon divine omniscience, they will attain the final perfection of cognition that will definitively overcome any dualism of intuition and analysis. Having completed the long journey of cognition, the two legs will no longer be necessary!

The resurrection itself will be obsolete: heaven will have descended to earth and taken it in, in order to elevate it with everything that is human. As already happened with the individual Jesus Christ, the Resurrection will be followed by the Ascension into heaven of all humankind.

Each man, just as it happened for Christ, will be assumed into heaven with all his humanity, including corporeity. Everyone will be assumed together, with the sum of humanism, with the conclusive conquests of science and technology, the arts, civilization, and all progress.

The arrival of human cognition at the perfection of divine omniscience thus coincides with the entrance of humanity and all of creation into the dimension of eternity.
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