The Texts of the Convivium 

HOW A COMMUNICATING ENTITY 

THAT HAS LOST THE MEMORIES 

OF ITS OWN EARTHLY LIFE
CAN REPLACE THEM WITH A FICTITIOUS AUTOBIOGRAPHY
Both ourselves and other researchers pursue mediumistic communications. The disincarnated souls who – according to all appearances – present themselves, are urged to tell us something about their earthly memories. However, they all declare that throughout the course of their post mortem existence they gradually undergo a progressive loss of these memories. 

I have extracted some examples from one of my previous writings (which bears the title of Identification and discernment, which is already available on internet amongst The Convivium Texts). 
Earthly memories are lost, said Renato, they are not so longer essential (see our mediumistic communication No. 36).

This simple fact more or less considerably misleads the disincarnated souls, when they attempt to recall earthly experiences and knowledge by themselves, with their own exclusive strengths, without being able to obtain any support from human channels and from the knowledge, rich or poor as it may be, that these channels have at their disposal. Furthermore, neither without making use of clairvoyance factors, which, even if sometimes suddenly released, make authentic cognitive data emerge. As a result frequent mistakes, sometimes huge ones, follow, of which the responsibility cannot be dumped upon the poor soul who does what it can: Try to excuse me, said Umberto, but sometimes we think we have said correct things, but on the contrary we are in a state of weakening of memories (40).

Tancred outlined a survey: The mistakes are due to different causes... When one has just arrived, one is confused: if somebody comes to you, he will tell you wrong things. Or rather he is in a phase of transition: he would have answered wrongly. «Transition from what to what, more precisely?» I asked. From sleep to the passing in the nearest sphere to the life left. There is confusion as if just awake one has to give an answer (39). 

The loss of memory is not only due to contingent facts, but, more generally speaking, it is aimed at and more strictly functional to the sanctification, to the elevation, to the mystical ascesis of the soul. As far as this matter is concerned, the guide Joseph pointed out: if the spirit is taken by continual earthly memories he can’t manage to acquire a profound spirituality (41).

I am going through a period in which I forget all my earthly memories, the afore-mentioned Umberto confessed to us. «In the previous period spent in your astral dimension», I asked him, «did you remember everything?» Yes. Sometimes you are aware that you have forgotten. It is as if one’s memory becomes enveloped in the fog. «What is the reason for this progressive oblivion of everything?» My guide tells me that I have to spiritualize myself more in order to go into a more elevated sphere. At the beginning I put up resistance. I didn’t want to forget, but then I understood with the teachings that it was a stage of my evolution. «Does one reacquire this loss of memory later on?» Only at the end of everything. «What is there at the end of everything?» As the Catechism said, the resurrection of the dead (40).
When I said to him «Lucky you who have so pleasant memories», Tancredi replied that they will go away. However, he added, I hope to have them back again. «What is the reason for this temporary oblivion?» I asked. I was told, he explained, that it is necessary in order to have a development of the spirit, but when we get our glorious body back we will be perfect: we will once again have all our earthly experiences and in addition, saintliness (39).
Loss of memory also means loss of one’s own name and one’s own identity. Agostino also gave me a certain surname for himself besides this name. However, when I asked him if he was sure about his surname, he replied: I hope it’s true, but who knows? (125). Another entity, after having told me that I could call him Yale, explained: It is a name I use to distinguish myself, but it is not the name I had on earth which is now left in mothballs (186).

One can also gradually associate the oblivion of one’s other biographical details to that of the oblivion of one’s name. «Where are you from?» I asked Ulderico, who answered: I don’t remember. I am in a strange condition: at times I know and other times I don’t; my name seems right and then it doesn’t (252).

I tried to carry out a verification using the Lateran archives of two entities who had given me their names and surnames and various other personal details stating that they had lived in Rome in the nineteenth century locating their house with certain accuracy. The Lateran archives indicates (or at least, should indicate) parish by parish; house by house, all the people who lived there year by year and one can trace the acts of baptism, confirmation and death. My research proved to be unsuccessful for both names, of Battista R. (known as Titta) chair maker, as well as the nobleman Giorgio P.

Titta did not come back to us any more. In the various occasions in which he had spoken to us about himself and his memories as a common person in Trastevere he expressed himself, right down to the smallest detail, in the most human and likely manner communicating to us an impression of absolute sincerity. Our unsuccessful verification must have embarrassed him a great deal and, in his simplicity, he must have been totally lacking in justifications to give: this is how it must have happened, unless further communications were not prevented by factors of a different type.

Unlike Titta, Giorgio came back. And here is the part of our new conversation with him which interests us: «Dear Giorgio, we are pleased you came to the appointment». Thank you for your hard work. «Do you know the results?» Yes. Useless: the memory is nebulous. «How do you explain the negative results? We don’t mean to tell you off, we are only trying to find an explanation of the psychological mechanism together». It isn’t a deception: the formation of names could sometimes be automatic. «Who told you this?» My guide, when I set out on the road of elevation.

At this point I told Giorgio that I thought that his surname P., was guaranteed by the fact that he himself had added that it coincided with the surname of a certain historical character. I concluded by asking him: «Are you sure that P. is your real surname?» I have this certainty, he replied, but some interferences of yours and mine get in the way. «But are you sure that your surname really is P.?» Yes, yes. There is always the sure answer, but then it is wrong, that is to say, when I answer I am telling the truth, but then I am told that it is not correct. «You are telling the truth since you express what you are subjectively convinced of. However, it may objectively prove to be a different thing». Yes: then you make research and I am disappointed (251).

His good faith appears to be sufficiently evident here. Could there be a margin of bad faith in these kinds of answers? Perhaps there could: maybe in partial shadow area. You should know that there are many who wish to communicate, Tonino told me. The moment has finally come and you want to speak freely. Instead you...: “What’s your name?”, “Where did you used to live?”, “When did you die?” Well, at this point, afraid that you may be cut off, you say the first name you remember (85). Although there may sometimes be a pinch of cunning, it should be said that it generally concerns immediate, automatic reactions, where, as Venanzio pointed out, there is no time to be cunning (164). It could nevertheless concern a craftiness of the unconscious.

A fictitious biography could also accompany a fictitious name. This is how Godfrey sums up the matter: Unfortunately the loss of the corporeal dimension plays a leading role in the loss of one’s personal details, and so a contact with a channel is made and a fictitious name pops up. A story is then grafted onto this (178).

It is the case of another entity who one day introduced himself to us with name and surname, qualifying himself as a priest and more precisely as a military chaplain, who died in Libya during a bombing in 1941. He spoke words of great beauty and spiritual meaningfulness. However, when I went to the Military Bishopric (in other words, the general headquarters of all chaplains of the armed forces) to verify it, I couldn’t even find a shadow of a chaplain who even came anywhere near to corresponding to these data. The hypothesis of the conscious, intentional deception contrasted with the loftiness of the message and with the evident good faith with which this expression appeared to come spontaneously. The guide Sirio, whom I questioned on the matter, was driven to giving me a different hypothesis: it could be the overlapping of two souls, the lofty and spiritual words of a priest who by now has no more earthly memories and the soul of another who inserts himself onto his or with true data or data that he believes to be true.

One may well wonder: if the data are not true, then where does it come from? The guide Sirio replied that the entity (in our case the chaplain or whoever he may be) also fishes out from you. For example Bettina had a father in Africa (who, as a matter of fact, fought in Northern Africa during the last war); then you see a map of Libya on television (152). 
Well, the problem that arises at this point is precisely the one concerning the mechanism in virtue of which the false memories take shape. What is of help here is a possible comparison between the formation of false memories in communicating entities and that which takes place in many subjects still living on this earth. 

I have gathered information concerning the latter from a book that is without doubt quite dated (Laterza, Bari 1922), but which I nevertheless think is extremely valid and topical; it was written by the psychiatrist Luigi Battistelli. The title of the monograph is La bugia nei normali, nei criminali, nei folli (Lie in normal, criminal and mad people). 
So let’s hand the word over to its author: “When sick people, in order to make up for their loss of memory, resort to products of the imagination, narrating and describing, sometimes with the utmost certainty and accuracy, untrue facts and events, the result is the phenomenon of ‘confabulation’…” 

Furthermore: “The confabulator… appears to us as a liar of the moment. In him the lie is not the product of an elaborated mental operation like in that of the mythomaniac; the result of a special mental attitude of the spirit oriented according to a given order of ideas, like in the braggart. The confabulator like the afore mentioned liars, doesn’t have a programme to carry, a part to represent.
“His lie takes on the nature of occasional story telling; everything that stimulates his imagination is acquired by him like a part of which he promptly enters… Lying is often automatic…”
Finally: “Needless to say, when the individual isn’t aware of the falseness of his stories, one cannot speak about a pathological liar but simple creation of fables or confabulation. The lie… has to have a purpose and in the presbyophrenic [who has become a confabulator through senile decline] the purpose is to prevent others from discovering his memory defect.
“So when this individual can no longer make up for his memory loss, he appeals to what his imagination has to offer him in that moment; where the lie, in this case, is but the egression of a representation that the sick person, suddenly and without knowing, finds in his own consciousness”. 

In reading the afore-mentioned book and especially the chapter dedicated to confabulation, I was particularly struck by the close analogy that links this psychopathological phenomenon that afflicts people living on this earth, to the paranormal phenomenon mentioned at the beginning of this essay, where the entities are involved. This appears to be anything but pathological. In the afore-mentioned circumstances, the temporary oblivion of earthly memories replaced by fictitious autobiographies could be a more than normal fact in a communicating entity. I therefore wanted to clarify its mechanism. 

Battistelli shows a poor propensity for paranormal phenomena; nevertheless, without realising, in deepening the subject of confabulation, he offers us valuable information for a clarification of parapsychic phenomena. He grasps them in certain analogies, that express themselves in living subjects, who live alongside us and can therefore be studied much more closely. 
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