The Texts of the Convivium

MEDIUMISTIC MESSAGES OF TEACHING

Ever since I have known about them, and ever since I myself have then practised them, I have always cultivated a keen interest in mediumistic communications. 

By selecting those which seemed most reliable to me and by subjecting them to a comparative analysis, I seemed to have found very valid testimonies regarding Life beyond life, the condition of souls in the afterlife and their evolution from passing away onwards. 

How do I actually work? I carry out a comparison between the testimonies of the supposed defunct and those of the people still living on this earth who have had out of body and near death experiences. I see a continuity, like that between the different phases of a journey which gradually progresses and grows deeper, between these two experiences that are commonly attested by living people, and then those attested by the presumed souls of the other dimension. 

I first of all gather together and classify all these various experiences; I then arrange them together in a progressive order which better emphasises their meaning. 

I gather them together after having performed a selection. I take into consideration those which, besides inspiring greater confidence in me, limit themselves to attesting facts, providing information and news. 

On the other hand, I put aside all those affirmations which, proposed by the entities, can represent nothing more than mere opinions, suppositions or theories. In this way I end up thinning out the entire subject of the “mediumistic teachings”. I do not reject these affirmations once and for all, I simply suspend them and put them aside, as if closed away in a drawer. I do not need these thoughts, at least for the time being, since I have carried out a different methodological choice. 

This does not however mean that they may not be of any interest, just as in the same way an idea expressed by whoever, whatever it may be, may still be interesting. Every idea should be thoroughly considered in order for it to be accepted or contradicted. 

The fact nevertheless remains that far too often our mysterious interlocutor proposes his personal points of view like the expression of the Truth itself. He assumes an attitude of a prophet or an infallible master. He who receives his message might also shyly express some doubt, he might even argue rather insistently; however, in the end, if the maieutics of the new Socrates works, our listener, in finding himself confronted with a “Mouth of the Truth” that is much more categorical and peremptory compared to the one walled up in the porch of Santa Maria in Cosmedin in Rome, will at last have to surrender to the revelation, and submit to the ipse dixit, iurare in verba magistri, “believe, obey and fight”. 

After some controversial debate tolerated by the Master, if the interlocutor allows himself to be charmed, the end is decidedly authoritarian. 

One could say that dogmatism has worked sufficiently throughout the history of man. Free thought, the free examination of the scriptures themselves, the free comparison of opinions, the famous freedoms such as man's rights, liberalism and democracy, are recent things and still anything but well assimilated. Even where they have been welcomed better, they have only flourished over the last few centuries. The entire preceding history, if we put Greek civilisation aside, is the universal triumph of the principle of authority. 

The gregarious spirit hovers about in the air everywhere. One is subjected to the king's laws and to the “unwritten laws of the gods”, to the spirits and their taboos, to the ancestors and the rules they have dictated since time can remember, to all kinds of habits, customs and prejudices. There is an authentic delight in submitting oneself, prostrating oneself at the feet of another man invested with charisma. 

Personally speaking, I am anything else but a rebel, however, the sense of my dignity as a human being is very much alive - perhaps a little too much. Why don't we say: my dignity of God's creature made in His image and likeness. I am very sensitive to the authoritativeness of he who really has it, however I tend to refuse authority when it is forced upon me. I am therefore inclined to demythicise he who pretends to be a bringer of the Truth. I ask myself what authorises him, what rights he has to propose himself as such. 

How many prophets, how many revealers have raged in the world over all time: but how many truths in the plural, each one different from another, and how many inflamed diatribes and controversies and reciprocal excommunications - beard against beard - and inquisitions and religious wars and ethnical-religious cleansing! 

Unlike the presumptuous wise man who provides himself with his own references, the best argument that a prophet could put forward saving his own humbleness, is to have received the revelation from God Himself (despite his own meanness and unworthiness, of course). 

I am nobody, says such a prophet, but God deigned to elect me as His channel, and here is, by my mouth, His revelation, to be welcomed with absolute, unconditioned faith. 

I have understood, you are a divine channel and chosen vessel. However, have you not asked yourself whether the human channel is not, due to its own nature, imperfect? Do you really think that the Truth passes through you as a close-packed whole to reach us unaltered without bearing even the slightest scratch? 

Shall we do a little bit of psychology of the religion and psychology in general? Shall we finally dedicate a little bit of attention to the process through which the inspirations themselves - religious or not - come to be elaborated in the psyche of those who receive them, to then proclaim them? An inspiration could originate from the highest Source; but it then has a long and tortuous course in the prophet's psyche. Here it is forced to pass through every human limit, through every physical, psychic and social-cultural conditioning, through every prejudice, inhibition and form of immaturity. It cannot come out intact and untouched. It may well be the expression of the absolute Truth, but how relativized!

Despite everything, we are still on our journey along the paths of the True. The right direction is to stretch ourselves to acquire increasingly better deepened notions and intuitions. It is in this manner that one makes progress in the true philosophy and arrives at acknowledging, at practising the true religion. The final goal is the full and perfect experience of God. 

Personally speaking, I profess myself a Christian-Catholic. I have reached this experience of faith through a spiritual evolution. It has been a continuous and progressive gain of consciousness. I have maintained and carried it out, it seems to me, not without a divine help, without ever feeling forced to accept any truth before having assimilated it calmly. 

The old Catholic apologetics tried to prove the existence of God, the prophecies and the miracles as a signature by God's hand, the truth of the Christian revelation, the unfailing Church as vessel of such a revelation etc., to then presume that the listener, having been convinced of the justice of all these arguments, relies on the teachings of the bishops and the pope in a total, unconditioned, absolute manner, so that he is only guided without prompting any objection: without any more “ifs” or “buts”, one would say today. 

As far as I am concerned, such a way of arguing the reasons of faith was precisely the most suitable and better patented one to make me run away. And as a matter of fact what followed was a religious crisis, from which I only managed to recover many years later, thanks to the wisdom and patience that a friend of mine, a priest, had with me, who induced me to gradually turning an increasingly more penetrative attention to the essential points of the Christian vision. This was how so many dogmas, which appeared to me as being somewhat abstract, became terms of deep spiritual experiences. 

I would like to add that the study of other religions also stimulated an increasingly greater attention in me to their values, to their peculiar experiences, which seem authentic to me, not only, but supplementary to our ones: therefore, today I can say that I have a religious vision that is not confined to Christianity, but is rather extended to embracing the most different traditions, accepting everything good that each of them can give us, in a sincere and convinced ecumenical spirit. 

As far as I am concerned, this is faith, that is both stauncher as well as better acquired through a meditation that gradually spreads in all directions. 

It is as a consequence of these various spiritual experiences that the self-proposing of any prophet or dogmatic philosopher, and his invitation to accepting all his teaching as a whole from A to Z, far from rousing in me those ready enthusiasms and unexpected conversions in U-turn style that so many friends - and especially female friends - abandon themselves to, make absolutely no difference to me. 

The appeal itself of the Master, who has provided himself with his own references to the divine Truth with a capital T, also means very little to me. God deserves all veneration, all worship; however, the human channel remains dubious. What results is to be opportunely placed in the fridge, also to keep it fresh, while waiting for the moment to come when one can consider it calmly and with all possible caution. 

When a living person of this earth, or a defunct communicating person, appeals to a divine revelation, the event could turn out to shock or upset the listener, especially if he is rather inexperienced despite possessing good sentiments. However, God is not the only point of support which a mediumistic teaching can appeal to. There are mediumistic teachings that propose themselves to us as infallibly true also for different reasons. Maybe the entity does not present itself as one of God's prophets, but as a simple entity: “Dear friends on earth, you have to believe me for the simple reason that I am speaking from the other dimension. Where I am now is the place of the Truth. Therefore, whatever I say to you from here is true, and you may accept it as such without worrying about it”.

Besides the fact that the mediumistic messages of teaching teach the most various and different things, how can you claim to reveal the Truth to us for the pure and simple reason that you are a “dead person that speaks”, a number 47 to bet on the lottery? Do you really think that being dead gives you something else also in epistemological terms? 

I apologise for my lack of deference: but a living imbecile, five minutes after he has died, is nothing more than an imbecile who has been dead for five minutes. You are playing the role of a dead person who has reached the Truth and become the Master to the living, who, when you were alive, would never have taken any notice of you, so now you have your revenge. 

I have had to suffer a lot of uncalled-for teachings that were not requested during my experimentations, and the memory of this makes me rather nasty and I apologise also to you. Nevertheless, I would like to warn the inexperienced experimenters against lending excessive undue attention to certain logorrheic chatterboxes who are also to be found in plentiful numbers on the other side. 

All this doesn’t mean at all that a mediumistic teaching has to necessarily come from a disincarnate soul. It may sometimes originate from a fictitious personality that has been formed otherwise. In this case, it would concern a medium's secondary personality, or a composite personality that has been formed with the collective contribution of those present at the séance. Together these may decide to place a fictitious entity into being (like the Canadian experimenters who formed “Philip”), or they will form him in a totally involuntary and unwitting manner. 

An example of this latter case is given to us by “Cynthia”, a character of a play written by me on a day when I was running a temperature, which turned out to be rather lively. I later read the play to my wife, and, the following day, to my wife again and to a friend of ours. The day after, in manifesting herself to us (Mr. and Mrs. Liverziani alone) unexpectedly through telewriting (in other words, board and glass), “Cynthia” presented herself as my creation and answered my questions in perfect consistency with her character, also showing a certain autonomy from her “dad”, with whom she also expressed that she disagreed on some points of the subject. 

What seems to me as being the most frequent of these collective creations is the mediumistic character that has been formed as the medium's secondary personality. What may not always be such, but in certain cases, is that which is generally called “the spirit guide”. 

The same character of the medium's secondary personality may also often be attributed to one of those mediumistic masters who do not restrict themselves to introducing the entities (supposedly authentic) and controlling their traffic, but they exclusively lead the discussion proposing apodictic, incontrovertible teachings guaranteed as authentic pieces of Truth. 

How are these secondary personalities formed? The start could consist of a fixed idea, around which an increasingly vaster nucleus of parasitic ideas is formed, a kind of psychic tumour of growing dimensions, until a kind of fictitious but extremely coherent personality is formed. 

This tendency to form secondary personalities is entirely normal in the human psyche, which is never monolithical, but always divided in some way in a plurality of complexes. Many poets and writers produce their works through continual reflection; however, there are other authors who all of a sudden write off their work, as if writing from dictation, guided by an inner voice, totally abandoning themselves to the inspiration, maintaining a passive attitude right through to the end. They restrict themselves to noting down the characters' words and everything that happens. 

It is as if the passage had been written by a different person. So who is this person? Nothing more than a secondary personality. Submerged in the unconscious, this suddenly comes out to express contents elaborated in that depth and not only outlined, but finished off in every detail, also formal. 

Just as it can elaborate an entire discussion or complete literary text, a secondary personality can also elaborate its own philosophy or theology. 

It behaves like an alternating personality. In certain pathologies, the presence, in the same individual, of multiple personalities has been found, that take turns emerging one at a time on the level of the consciousness. There may also be the case in which a person suddenly becomes something like a different person. From that moment on he will no longer remember anything of his previous life. This personality, or autonomous fragment of personality, which we will call B, will have a character that is different to that of A's, with different memories, knowledge, aptitudes and tastes. It will arrive at creating itself a fictitious biography. 

Now a sudden return to A could happen. However, the subject will find itself thrown into a B situation which is completely new to him as A. He will have no idea of what he will have experienced in phase B, of the experiences and actions he accomplished in that period. 

Let us now consider a medium that goes into a trance, losing all consciousness of ordinary life, only to come back to it at the end of the séance like after a period of deep sleep. In this case, one could say that his secondary personality, in manifesting itself as an entity, alternated with the fundamental personality, to then leave it free hand, only going back at the end of the communication to submerging itself in the depths. 

Such fictitious, alternating personalities seem to be precisely those of many mediumistic Masters. Compared to the ways things are when a disincarnate soul is involved, the situation gets worse. A real entity will have all kinds of difficulty, especially concerning certain confirmed and chronic convictions of his. However it nevertheless concerns a human being, with whom, in the end, it is possible to reason. However, what about when one is faced with a fictitious pseudo-entity, which is formed through a psychic process that has become totally uncontrollable and out of hand? One no longer knows whose hands we are in. The conclusion can only be an urgent and solemn invitation to prudence, to avoid, at the worst, falling into insanity. 
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