The Texts of the Convivium
MYSTICAL VISIONS AND REVELATIONS
IN THEIR TRUTHS
AND IN SUBJECTIVE CONDITIONINGS
PUT TO WORK BY THOSE WHO RECEIVE THEM
After making comparative studies on mediumistic communications and mystical revelations I have discovered there is a remarkable affinity between these two kinds of manifestations. 

In both of them there is what one can define as the transcendental communicating or revealing subject, on one side, and, on the other, the human subject that receives the communication or revelation.

Another thing one can distinguish from both of these manifestations, is an entity of communication or of the revelation.
What is the difference between the transcendental subject and the entity?

It would be a good idea here to make two examples, the first concerning communication, and the second the revelation. 

Mediumistic communication. A mother tries to establish a mediumistic dialogue with her defunct son or daughter. Seeing as she does not possess the necessary particular talents, she seeks help from a medium, whom she deems reliable. The medium has never met her child and the mother has never given him or her any information about her son or daughter. 
Nevertheless the medium has developed sufficient intuitive faculties and the child manages to converse through his mediation, expressing some precise and accurate reference to his life on earth and to his relationships with his mother and family in general. 
However there are some important things that he seems unable to remember. Why is this? Granted that the transcendental subject (in other words, the disembodied soul of the child) remembers these things, we have to hypothesize that the memories are not transmitted by the subject to its entity.

The entity lacks certain memories, but it has something extra, provided by the medium. We are of course talking about the medium’s language, his way of expressing himself, his mentality, his culture. One should know how to prescind from all this in order to highlight what could be the nucleus of the communication that originated from the subject itself in his transcendence.   

Mystical revelation. Here I would like to use the example of a Tuscan saint who went to heaven when she was still very young in the beginning of the Twentieth Century: Gemma Galgani of Lucca. 

She wanted to sanctify herself in the footsteps of Jesus Christ by following him very closely, by being obedient and by suffering his passion with him. This sharing of hers was so remarkable that stigmata appeared on Gemma’s body every Friday: these marks then disappeared as the day wore on to then reappear in the evening of the following Thursday to recall flagellation.
The language with which Jesus expressed himself in his ecstatic conversations with Gemma, is typically Tuscan. The concepts of the Redeemer conform themselves to those of the young woman, to the education she received, to her holy aspirations, to her unconquerable spirit of sacrifice, to her naïve purity. 

The Manifestation becomes collective, including the Virgin Mary, the guardian angel and Saint Gabriel of Our Lady of Sorrows. Such figures are humanly rich and suggestive, but the scene where they act appears very different to the one where the characters of the Gospels meet. Everything is adjusted in the mental patterns, in the needs and motions of the holy child’s heart. 
In my opinion those who want to reduce the entire content of the above mentioned communications and revelations to subjective elements, to the pure feelings of the human subject who receives them, would be making a huge mistake. 
If the communication or revelation is valid and reliable, the first source should without doubt be identified with the transcendent subject, or rather, respectively:

- with the defunct child who, by now we hope, has gone to heaven; 

- with Our Lord ascended to heaven to sit at the right hand of his Father.
There’s a very close love relationship between the son and his mother, between Jesus and Gemma, that materializes into an intimate communion. One is led to believe that the discourse of the defunct child and that of Jesus are both very real; only that it changes its formulation ad modun recipientis, according to the capacities of those who receive.  
In this piece of writing the references to mediumistic communications are aimed at offering a pure and simple comparison in order to clarify certain aspects of mystical revelations, on which the entire matter is concentrated.    

In the mystical revelations the transcendental subject is not only extremely real, but also he who assumes the initiative. It’s not by chance that we talk of vocation. The human subject who receives is “called”. 
As a matter of fact, there are some passages in the Bible that mention a kind of predestination.
God Himself reveals to Jeremiah: “Before I formed you in the womb, I knew you, and before you were born I consecrated you; I appointed you a prophet to the nations” (Jer 1, 5).
Paul said he was destined by God to preach among the Gentiles ever since he was in his mother’s womb (Gal 1, 15-16).  
Isaac, Samson, Samuel, John the Baptist, are all sons of barren women (Gen 21, 1-2; Jud ch. 13; 1 Sam, ch. 1; Lk 1, 5-25), and this can be interpreted as a sign of particular vocations in progress ever since conception. A fortori one can also say the same about Christ. But one can talk of analogous vocations with reference to the most different extra-Biblical traditions.  

 Prophets and apostles are inspired men and their inspiration is often received in the form of interior locution: here the man of God hears a voice in his heart of hearts. It’s a message that he expresses by repeating the same words to those listening to him, or by summarizing its contents. 

Other times the human subject receives the mystical revelation in a vision. The words appear to come from a person, who could be Jesus, or the Virgin Mary, or an angel, or a divinity of a different religious tradition, or even from God Himself. 
As a matter of fact Moses talks to God, who first appears to him in the form of a burning thorn bush. 

The manifestation of God is called “the angel of Yahweh”. And the Biblical text says: “And the angel of Yahweh appeared to him in a flame of fire out of the midst of a bush. 
“Moses looked, and the bush was blazing, yet it was not consumed. And Moses said: ‘I will turn aside and see this great sight, why the bush is not burnt?’ 
“When the Lord saw that he turned aside to see, God called to him out of the bush: ‘Moses, Moses!’ and he said ‘Here am I!’ Then he said: ‘Do not come near, put off your shoes from your feet, for the place on which you are standing is holy ground’. 
“And he said: ‘I am the God of your father, the God of Abraham, the God of Isaac, and the God of Jacob’. And Moses hid his face, for he was afraid to look at God. 
“Then the Lord said: ‘I have seen the affliction of my people who are in Egypt…’ ” (Ex, ch. 3). 
The conversation between Moses and his God continues articulated in questions and answers; and, as is well known, it turns into a command: to put it briefly, Moses must become the leader of the Jews, he must free them from Egyptian slavery and lead them to the Promised Land. 

During the conversation between the two, the Lord certifies his own divine authority with some miracles, which are followed by even more greater ones during the exodus. 
God manifests Himself to Joshua in the form of an angel: “When Joshua was by Jericho, he lifted up his eyes and looked, and behold, a man who stood before him with his drawn sword in his hand. 
“Joshua went to him and said to him: ‘Are you for us or for our adversaries?’ And he said: ‘No, but as commander of the army of the Lord I have now come’. 
“And Joshua fell on his face to the earth, and worshipped, and said to him: ‘What does my lord bid his servant?’ And the commander of the Lord’s army said to Joshua: ‘Put off your shoes from your feet, for the place where you stand is holy’. And Joshua did so” (Josh 5, 13-15). 

In the Book of Genesis we have a conversation between God and Jacob. This conversation is referred in the most explicit manner to being an oneiric event. It is the famous “Jacob’s dream”. 
He laid down to sleep on the ground after having rested his head on a stone. And “he dreamed that there was a ladder set up on the earth, and the top of it reached heaven; and behold, the angels of God were ascending and descending on it. 
“And behold the Lord stood above it [it doesn’t say in what form] and said: ‘I am the Lord, the God of Abraham, your father, and the God of Isaac. The land on which you lie I will give to you and to your descendents…’ 

“Then Jacob awoke from his sleep and said: ‘Surely the Lord is in this place… How awesome is this place!...This is none other than the house of God and this is the gate of heaven’ ”(Gen, ch. 28).

If this conversation between Jacob and God is set in a dream, that of Moses with the Lord and the following ones that concern the same leader of the chosen people have certainly taken place in an ecstatic condition.
Another memorable ecstasy is the one whose contents are spoken of by Isaiah. It is the narration of his vocation. Let’s allow the prophet to speak in his own words: “In the year that King Uzziah died I saw the Lord sitting upon a throne, high and lifted up; and his train filled the temple. Above him stood the seraphim; each had six wings: with two he covered his face, and with two he covered his feet, and with two he flew. 

“And one called to another and said: ‘Holy, holy, holy is the Lord of hosts. 

“‘The whole earth is full of his glory’.

“And the foundations of the thresholds shook at the voice of him who called, and the house was filled with smoke. 

“And I said: ‘Woe is me. For I am lost; for I am a man of unclean lips, and I dwell in the midst of a people with unclean lips; for my eyes have seen the King, the Lord of hosts. 

“Then flew one of the seraphim to me, having in his hand a burning coal which he had taken with tongs from the altar. And he touched my mouth, and said: ‘Behold, this has touched your lips; your guilt is taken away, and your sin forgiven’.

“And I heard the voice of the Lord saying: ‘Whom shall I send, and who will go for us?’ 

“Then I said: ‘Here am I, send me!’ 

“And he said: ‘Go, and say to this people…’ ” (Is 6, 1-9)

The Lord mainly manifested Himself speaking, like to Jacob, “out of the whirlwind” and “out of the thunder and lightening” (Job 38, 1; 49, 6; compare Es 19, 16; Sal. 50, 3; 97, 2-4; Nah 1, 3; Ab 3, 3-5; Zac 9, 14). But he appeared to Elijah in a more gentle form, in keeping with his more intimate and original nature. 
Elijah, who sought refuge in a cave, watched from there the “passing of the Lord”, thus described: “A great and strong wind rent the mountains, and broke in pieces the rocks before the Lord, but the Lord was not in the wind; and after the wind an earthquake, but the Lord was not in the earthquake; and after the earthquake a fire, but the Lord was not in the fire; and after the fire a still small voice. And when Elijah heard it, he wrapped his face in his mantle and went out and stood at the entrance of the cave” (1 Kings, 19, 11-13). At this point God spoke and entrusted Elijah with a mission.  
Another vision referred to in the Old Testament is the one had by Ezekiel of the “glory of the Lord”, in other words, of God in person, who appeared to him in the form of a man seated on a throne above the firmament, escorted by cherubs, enveloped in fiery flames.
Ezekiel says: “Such was the appearance of the likeness of the glory of the Lord. And when I saw it I fell upon my face, and I heard the voice of one speaking” (Ez 1, 28). God spoke to him, he invited him to get back on his feet and entrusted him with a prophetic mission too. 
Other women and men of God have also probably conversed with Jesus, with the Virgin Mary, with angels and saints from heaven in a state of ecstasy. 

Sometimes the Bible mentions the conversation of a man or woman with God manifesting Himself in the form of an angel. This is probably what happens with the annunciation to Mary. 
For example one can mention with more certainty, besides the burning thorn bush defined as the manifestation of God or rather of His angel (who is the same), the experience had by the future mother of Samson, which she refers to her husband as follows: “A man of God came to me, and his countenance was like the countenance of the angel of God, very terrible… he said to me: ‘you shall conceive and bear a son…’ ” (Judg 13, 6-7). 
The “terribleness” of God corresponds to His absolute transcendence, the unfathomable distance between the divine perfection and the imperfection of men. 
A comparative reading of the Bible and the testimonies of mystics who have had visions in modern times and in a Christian-Catholic spiritual climate is more than sufficient to give us an idea of the diversity of cultures and language, and, at the same time, of the persistence of certain essential motives. 

The source of the mystical revelations is nevertheless divine, whether the entity presents itself as the Lord or His angel, of whether the divine message is mediated by Jesus or by the Virgin Mary or by any saint. This does not however mean that the revelation is not realized ad modum recipientis. 
The essential motives that don’t change appear to have originated from the divine Source, whereas certain variations appear to be linked to the diversities of populations, epochs and cultures. 
Moving onto times far closer to our modern day, we can remember the ecstatic visions and conversations with Jesus had by Saint Marguerite Marie Alacoque in the seventeenth century.

The sense of transcendence of the divine Master and his infinity before which the French mystic feels like nothing is very much alive.
Let’s read her testimony: “I saw him, I felt him close to me and I understood much better than I could have understood with my corporeal senses” (Vie et Œuvres de Sainte Marguerite-Marie Alacoque. Edition 1920, tome II, pp. 62-63).  
Nevertheless it is an experience from which she feels profound annihilation: “I immediately felt as if I had fallen and was annihilated in the abyss of my nothingness, from which I could no longer get out for respect and homage of that infinite greatness, before which I would have always wanted to be laying face down on the earth or on my knees…” (ibidem).
Before God, Sister Marguerite Marie felt nothing more than a miserable, wretched sinner. Jesus reproached her for having repaid what he suffered for her and all sinners so badly. One day he appeared in the figure of an Ecce Homo who had been whipped. 
He wants to be exclusively loved. Any neglect, any attention to persons or different things is a serious offence. Those who really love Him have to sacrifice everything to Him, his or her own freedom, his or her own being. 
One day Jesus showed his Sacred Heart in the form of a shining sun of infinite greatness and her heart as a small black, disfigured spot that rotated around the divine Heart but which could only reach it if it were attracted: “Sunk deep into my greatness and avoid to come out, because if you came out you would never be able to go back in”   (ibid., II, p. 131).
She would suffer any pain or punishment rather than be forced to endure the vision of her own unworthiness. Better to suffer the torments of hell than appear before the divine Majesty with a soul stained by even one sin only.
One day Jesus manifested to her his desire to be honoured in the form of the Heart and wanted its image to be shown to the public with the aim of touching the insensitive hearts of men. He promised her that he would bestow all grace on those who practised this worship. Wherever it was shown and honoured, the image would attract every kind of blessing. 

Words attributed to Jesus himself: “I have a burning thirst to be honoured by men in the holy Sacrament, and I can’t find hardly anyone who will commit himself, according to my desire, to quench my thirst, to repay me to some extent” (ibid., I, pp. 243-244).  
Every revelation marked a further step in preparing the soul of Marguerite Marie for the great revelations of the Sacred Heart, of which she herself would become the apostle. 
The Virgin Mary contributed to this educational work by correcting Marguerite Marie mending her ways and correcting certain imperfections. 
This study concentrates on the revelations of God and Christ God Incarnate. I have also, as always humbly, dedicated another study to the Virgin Mary, which I refer you to. It goes by the title The apparitions of the Virgin Mary between the supernatural and the paranormal. It is also published on this website www.convivium-roma.it, in both English and Italian sections. 
The Virgin Mary also intervenes alongside Jesus in the revelations obtained by Saint Gemma Galgani. Together with Jesus, the Madonna advises, comforts and corrects the woman who calls herself “the poor Gemma” to help her in her elevation that will lead her to the epitome of religious perfection. Gemma also receives advice and warnings from her own guardian angel. 
As far as the divine Master is concerned, she herself says: “I worried that I was unable to love him, but Jesus, who, in his infinite goodness was not ashamed of humiliating himself to become my master, put my mind at rest one evening; it was whilst I was praying that I felt engrossed inside and I found myself before Jesus on the Cross for the second time, who said these words to me: ‘Look my child and learn how to love’, and he showed me his five open wounds. ‘See this cross, these thorns, this Blood? They are all the work of love, and of infinite love. See how far I have loved you, to what point? Do you really want to love me? First you have to learn to suffer. Sufferance teaches you to love’” (Autobiography).
Gemma, and also “her” Jesus, expresses herself in a Tuscan Italian; Marguerite Maria expresses herself in a seventeenth century French. The difference between the two characters and the education received by each one leads to a difference in language and likewise of proposed contents. There is nevertheless a more substantial content: it is the revelation that God incarnate makes of Himself. 

The divine Word gives Himself totally to His creatures. The absolute God, infinite God makes Himself finite and relative until the emptying (kénosis) and annihilation, so that each human creature can make himself God. He therefore deserves all attention. It’s right that every creature sees the Centre of his own being in Him, the Life of his own life, his own All. 
Any inattention is an offence to the Divinity. Sin as an offence and wound inflicted on God essentially consists of turning one’s back on the Creator to give oneself to the creature making it one’s own absolute, one’s own false god. 
We can talk of all of this somewhat coldly in theoretical terms, but the saint has the full, burning and dramatic sense of it. “Terrible” appeared the angel of God to the future mother of Samson, in the same way as the place where God manifested Himself was “terrible” for Jacob. Before the divine Majesty Moses took off his footwear and covered his face. Before the angel and “commander of the Lord’s army”, Joshua threw himself to the ground in an act of adoration. Elijah covered his face with his cloak. Ezekiel also threw himself to the ground. The seraphim covered their faces and feet with their four extra wings they were equipped with. Isaiah felt impure, in the same way as the entire population he belonged to felt impure. 

Marguerite Marie would have endured any pains and torments rather than the vision of her own unworthiness. She wanted to stay face down on the ground forever in an act of incessant adoration. 
The saint prefers to die rather than commit even only one sin. And any imperfection, even the slightest one, seems to him like a serious sin, like to Gemma who professed herself a sinner and an extremely “wicked” woman. 
God, our All, gives us everything, He gives us Himself, He donates Himself to us until His total sacrifice, and we owe him everything. Beyond the diversities that exist between those who receive the divine revelation, this in its most intimate substance is always the same to itself.  
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