The Texts of the Convivium

THE PRAYER WE CAN ADDRESS 

TO AN INCARNATE AND CRUCIFIED GOD 

TO HIS INFINITE GOODNESS AND VIRTUAL ALMIGHTINESS 

What does addressing prayer to an incarnate and crucified God mean and imply? First of all, it would be useful to define, however inadequately, the divine Personality to whom the prayers are to be addressed: that is to say, what we mean by an incarnate and crucified God. 

Due to the circumstances, it would be useful here to take a rather wide way round it. 

We can start from an obvious fact: if I ask somebody something, I presume he is in the position to satisfy me. 

There are cases in which the question I ask someone is conditioned: “See if you can, if you are able to, if it is in your power to do this for me”. However, normally, when we address God to ask Him grace, we presume that He can satisfy us, if He wants to. 

The Old Testament is a whole celebration of the almightiness of Yahweh, who was perceived by the Jews as a guarantee for their survival, their nation's recovery and future. Israel was, as a matter of fact, entrusted into the hands of an almighty God, in contrast with the impotence of the patron gods of the neighbouring hostile populations. 

The New Testament introduces the apparently scandalous idea of an incarnate and crucified God. The older idea of an almighty Divinity in progress nevertheless subsists in the background. An idea which, in my humble opinion, needs a more in-depth theological elaboration, which would emphasise the novelty introduced by Christianity in a better way. 

The starting point of this theological revision is, necessarily, the vision of evil which afflicts creation. We may wonder: “How is it possible that an almighty, infinitely loving and good Creator, could want or even only permit so much atrocity?” 

This is the dilemma: an almighty God who wishes or permits all of this could not be defined as good; a good God who suffers all of this without being able to oppose it efficaciously can definitely not be called almighty. 

Goodness is an uneliminable divine attribute. That God is exceedingly good, that He is Goodness itself, is object of profound sentiment, of a primary intuition that cannot fail. 

More or less all theologians agree with this: including those who, due to aberrant pseudo-flashes of inspirations, contorted lucubration, unctuous justifications and exaltations, have come to representing God, in effective and practical terms, as a sort of great and monstrous insane emperor. 

In order to save God's goodness, one needs to sacrifice His almightiness. Needless to say, it is a limited sacrifice, since it only concerns His almightiness in progress, saving the almightiness in principle. 

 Let me explain myself better. Denying God's almightiness means denying that He can do everything He wants at any time. It means affirming that God Himself is conditioned. 

For what reason? An attempt at a valid explanation could be that which refers to the logic itself of creating: creating means giving life to autonomous beings, granting them a space of freedom. It is a freedom one makes good or bad use of. Therefore, the responsibility of evil passes onto the creatures; and first of all, onto the angelical entities, whose creation precedes not only that of humans, but of any other existing being in the universe. 

I have dealt with this problem of evil and its origin in other publications, and specifically in one of the Hope Booklets (the No. 13) entitled Is it God who takes our loved ones away? About the problem of ill and evil, which I suggest the willing reader to consider, as I cannot repeat here what I have written with discreet breadth in treating the question from various points of view. 

An in-depth analysis of the problem of evil should, in my opinion, lead us to concluding that God is, in progress, conditioned. His almightiness is virtual, embryonic. It rests on the fact that God is infinite. The finiteness of the existing beings of this universe cannot prevail over the divine infinity, to which the final victory belongs. 

It is a victory that has been gradually won through an arm wrestle that has lasted long millenniums and series of millenniums, for a succession of laborious attempts that have more than often failed and only realised limited successes, small evolutive steps forward, after long series of epochs. 

The divine almightiness should therefore be vigorously affirmed, but only as a virtual almightiness. Virtual, but almightiness, since in the end it will deify humans and glorify the entire creation, and will be the total triumph of good and all perfection and fullness. 

Mankind, with its spirituality and its integral humanism, will achieve sublime goals that are well above its highest conceivable aspirations. 

This, of which I have tried to give an idea, is evolution's ultimate goal. God's virtual almightiness makes it possible. Nevertheless, for the time being, we are on our way and the journey is extremely arduous. However, we are making this journey with God towards the heart of His completed accomplishment. 

PAGE  
2

