             THE  HOPE  

             BOOKLETS

                              edited by Filippo Liverziani

  The Convivium, Centre of Study and Community of Research 

                    Via dei Serpenti, 100 00184 Roma, Italy

                               3
LORD,  IF  I  MAY  

TALK  TO  YOU  FREELY
        1.  The importance of talking with you 

        2.  How we know you in mystery  

        3.   You create us from nothing for everything  

        4.   From you we receive all good things and nothing but good  

        5.   The answer that we, your creatures, can give you 

        6.   Prayer, ascesis, humanism   

        7.   All is vanity, except loving you and serving you  

        8.   In your eternal present we talk with the future of each one of us  

LORD, IF I MAY TALK TO YOU IN CONFIDENCE

Meditation in form of prayer

What is here proposed is a religious testimony, a colloquy with the Lord. 

It does not matter who thought of the words and phrases, always provided that the Lord inspired them. 

Whoever reads them should every now and again come back to reading some thought, meditating it to assimilate it better. 

May the words stimulate him to a more profound personal meditation. 

May these pages be a help, a comfort, a spur, and may they also keep him company. 

They are subdivided into eight separate pieces as follows:

1.  The importance of talking with you 

2.  How we know you in mystery  

3.  You create us from nothing for everything  

4.  From you we receive all good things and nothing but good  

5.  The answer that we, your creatures, can give you 

6.  Prayer, ascesis, humanism   

7.  All is vanity, except loving you and serving you  

8.  In your eternal present we talk with the future of each one of us  

                                                                  I

The importance of talking with you

There are still many of us who talk about you, Lord. But very few who can really talk with you. 

Years ago, in London (in your omniscience you will remember it perfectly) I had a talk with a Catholic archbishop, an old man and long since retired, but very shrewd and lucid. 

Among others, we talked about the religiousness of the English. And it was from him, an Englishman, that I could learn a great deal about this subject. 

He told me that the English are sincerely religious, but also very timid when it comes to talking with you, establishing a close and intimate relationship with you. Most of the time, therefore, they don’t do it. But not because they don’t love you, simply on account of a form of timidity and reserve. 

For a moment I thought: “Could it be that they don’t talk to God because nobody had introduced them to each other?” It is well known that they set a great deal of store on this social formality, at least English gentlemen of the old school.

But I stopped the question just before it slipped out: a kind of timidity had also got hold of me, face to face with the old priest, who – just like Queen Victoria – might not have been amused by it. 

I can admire the English for many other things, but I certainly don’t want to imitate them in this. 

I feel an immense need to talk with you. All said and done, it is a need that we all feel, even though often we are not conscious of it. 

*   *   *

Why is it, Lord, that we humans have to learn to talk to you? To establish a more personal relationship with you, an intimate friendship. To open, deep within ourselves, a road for you, a dimension that for many of us is as yet unknown and not even suspected. 

Limiting ourselves to talking about you, we remain detached from, inhibit true communion. 

It is only by speaking with you that we feel you closer, perceive you in the flesh. We feel your breath, the beat of your heart, as it were. 

*   *   *

I have nothing against the custom of repeating existing, ready-formulated prayers. The Psalms and the Lord’s Prayer, for example. They are often very beautiful and full of inspiration. 

Repeating the formulas that multitudes of saints have recited in the course of the millennia means drawing from these very words the “added” spiritual power with which they are “laden”. 

Repeated prayer can become the breath of the soul. Can transform each one of us into living prayer. But there can be no doubt that spontaneity suffers and runs the risk of becoming suffocated unless we get used to expressing ourselves also in a more creative manner. 

A love letter written by a maidservant to her corporal of the Bersaglieri can be a genuine and expressive human document, and of more than just psychological interest: it can have a beauty of its own, even though a scribe or “The Gallant Secretary” of former days would have used a more appropriate syntax for ready-made letters. Oh my God, I know that you take me as I am. And without being bothered, even though with all my cerebralisms I am not by any means as likeable as that servant girl. And you won’t make me note my errors and improprieties of language if I dare to address you without having recourse to those “gallant secretaries”  of prayer who abound in the tradition and are often excellent. 

Nothing and nobody can deprive me of the joy of repeating the prayers of the saints and the ancient liturgies. But I also want to speak from within, with means of my own, relying above all on the original and creative inspirations that you will grant me on each particular occasion.

*   *   *

I was about to take courage, but now there comes to my mind a great problem that assails many men and women of God, often causing them anxiety. Saint Teresa of Avila was particularly conscious of it. It is the problem of  how one should speak to you, how one should behave face to face with the tremendous mystery of your majesty. 

How can a man and sinner dare to face you, who are so supremely pure and holy? You have to be pure. But is man ever pure? Can he purify himself? Not on his own, certainly, not with his own forces. 

The masterly and authoritative analysis of a Saint John of the Cross, supreme mystic doctor of the Church, shows us that even the purification of the soul is brought about by the Divinity. 

Isaiah was purified by an angel of God. In a vision of great symbolic significance the prophet finds himself in the temple before your majesty, with hosts of seraphs around your throne. Each of them has six wings, though only two of them are used for flying, while they use another two to cover their face and the remaining two to cover their feet on account of an extreme form of modesty and timidity before you. 

It is a frame of mind that can be understood only by those who have made certain experiences deep within them. 

Face to face with your sanctity, which infinitely transcends whatever sanctity we humans may ever hope to attain, the saint comes to be taken by dismay, feeling impure and a sinner. 

Be it clear, certainly not because he is more of a sinner than others! But because more than others he feels within him, live and burning, the sense of sin, and that is something wholly different. 

It is the sense with which Isaiah feels himself to be pervaded when he exclaims: “Woe is me! I am a man of unclean lips, and I live among a people of unclean lips: yet my eyes have seen the King, the Lord of hosts!” 

And at this point one of the seraphs flies towards him, having in his hand a burning coal which he had taken from the altar. And with the coal he touched Isaiah’s mouth to take away his guilt, rendering him fit to speak to his people in your name (Isa 6). 

But even standing before you and talking to you requires us men to have special courage. 

It is the courage of the contrast making us see and feel to the very quick the whole of our inadequacy and misery. 

It is the courage of sustaining your judgement.  

It is the courage of feeling stricken and burnt by this diagnosis of yours, an obligatory point of passage before we can become cured. 

To mention just a few points from the Bible, it is the experience of Abraham that in your presence makes him say “Let me take it upon myself to speak to the Lord, I who am but dust and ashes” (Gen 18). 

And the experience of Peter, James and John who on hearing You comment the transfiguration of Jesus “fell to the ground and were overcome by fear” (Mt 17, 7). 

It is the experience of the tax collector of the parable who, having gone to the temple to pray “standing far off, would not even look up to heaven, but was beating his breast and saying ‘God, be merciful to me, a sinner!” (Lk 18, 13). 

Though confessing all his unworthiness, that tax collector yet stood before You, yet spoke with you. How could he dare to do so? He could dare to speak to you, because he did it in the sole manner in which it is possible and decent for man to speak to you. 

I, too, would dare to speak to you, my Lord, just like that tax collector, well aware of my unworthiness as a sinner and of your infinite mercy that pardons everything and bridges even the unfathomable. 

*   *   *

I am worse than ill. And cannot wait to be cured, before I speak to you, the sole true physician of the spirit. 

I need you. And know that you love me and accept me as I am. 

Not, of course, for me to remain in that condition and revel in it. But rather that I should use it as a starting point for renewal. 

Yes, indeed, you accept me as I am, inviting me with gentleness to become better. 

You urge me to become better, to be as I really am, according to my authentic and profound nature, according to all the best that is in me, the best I can give. I have to bring out everything that is deep down within me.

Psychoanalyse me right through, open my interior taps. Recognize me, rediscover myself. 

Remain a little more in my own company. But with my profound self. With the superficial one I am more than well acquainted, to repletion.
And what is it that I have  within me that is really profound if not you? 

I have to draw from you, because you are my true Life, my true Being. 

I have to turn everything upside down. Henceforth I shall have to let myself be guided by my profound being, by you, that is. 

Every inspiration will have to come to me from your spring. 

I am drawn to you, all of us are drawn to you by a distant call, a nostalgia of which we are not always clearly aware, but which is nevertheless very real.

We know or at least feel that our true place is within you. 

Outside of you, our true element,  we are like fish out of water, gasping for air by the shore. 

Outside of you our breath is short and halting, life has no space, our existence of men is suffocated. 

And therefore we have to return to you. 

Ask light and guidance only of you. 

You are the goal, the road, the master of this difficult passage. 

Entrust ourselves to you, put ourselves in your hands is our sole salvation. 

   II

  How we know you in mystery

We are your creatures. 

You are the root and ultimate end of every creation. 

Revealing yourself to us, you reveal to us what we really are. 

That is how we shall know our goal and how to get there. And whether our road is leading in the right direction. 

At times it seems to us that we have a more definite experience of you. And everything seems to become illumined and clarified. 

At other times the horizon becomes dark. Our boat seems to be moving in a fog towards some distant and unknown port. 

“Is it you who are guiding us?” we ask you when the horizon seems wholly uncertain. 

These are frames of mind that give way to phases of greater clarity, at least seemingly so. 

However tough and difficult the search for you may seem, I perceive your presence with a sense of fundamental certainty. All the same, I well know that any knowledge I may have of you is knowledge in mystery. 

I firmly believe that you exist. But I am equally certain that you are not the deus ex machina of the antique theatre, who was lowered onto the scene by means of a rope or a more complicated mechanism, to intervene and resolve difficult situations. 

You don’t give us the “right answer” as the quiz-masters would have it on television. You do talk to us, certainly, and answer our questions, but in enigmas, in ciphered language. And the work of decoding falls on our shoulders. 

The ambiguity of the answer we obtain derives from the fact that, even though it is luminous and clear when it comes from you, it has to filter through our subjectivity, imperfection and ignorance. Inevitably, therefore, we receive it polluted and deformed. 

We turn to you and you respond to us with the inspirations you infuse in our deepest self and those you bestow upon us externally, through your creatures. The whole of creation is your word. 

And thus each existing reality tells us something about you, is the harbinger of a message from you that we have to learn to read. 

Certainly, tour answers come to us through the diaphragm of our receptivity, which is always rather limited. 

You are like the sun that we sometimes see only weak and faded: but not because it has lost any of its power, but simply because at a certain point along the immense distance that separates us there accumulate dense curtains of clouds. 

Lastly, the window panes of our room may be very dirty. 

Or they could be freshly cleaned but coloured and decorated with designs arbitrarily conceived by us in a fanciful and misleading manner. 

So that the view that you grant us of yourself can change in the course of time to the point of becoming in the end altogether unrecognizable. 

In spite of this, certainly, there is always an element of truth in all our experiences, even though the elements of deformation and error that we superpose on it can hide it completely.

 The knowledge we can have of you is never adequate, exhaustive, nor is it ever complete ignorance: it is always knowledge in mystery. 

Face to face with the revelation you grant us of yourself, it is as well that we should endeavour to remain as receptive as possible. 

If we hasten to construct interpretative schemes before we have had the appropriate experiences, we shall end up by limiting the experience we can have of you. In the limit, we could even kill it. 

It is therefore essential that we should be forthcoming and truly attentive to the experience as it unfolds itself. 

We have to mature internally. 

We have to learn to discern if we want to grasp in these experiences the keys of their meaning. 

The deepening of the experience must gradually refine our sensitivity.

Nonetheless, we also have to develop our capacity of reasoning and analysis. 

We have to learn to make use of the help that we can get from the great masters of spirituality and the works they have left us. Be it clear, without taking everything literally, but interpreting and sifting according to the spirit, utilizing whatever can be truly of help. 

This endeavour will have to cooperate with your initiative of grace,  in an attitude of constant or, rather, ever growing aperture. 

You, Oh Lord, give us a ray of your light. And how can we prepare ourselves to receive it? We have to make ourselves as transparent as possible. In spite of our impurity, we have to endeavour not to be wholly unworthy of it, be as much as possible up to the task of receiving it. 

The Gospel tells us: “The eye is the lamp of the body. So, if your eye is healthy, your whole body will be full of light; but if your eye is unhealthy, your whole body will be full of darkness” (Mt 6, 22-23). 

Recuperating the capacity of seeing well is the first step to re-orienting our life, so that the whole of our being may be healthy and realized in the best of ways. Grant us, Oh Lord, that we may see.

III

You create us from nothing for everything 

     You are unfathomably mysterious, and yet you reveal yourself to us in the living experience that we may have of you. 

And essentially the experience is this: you are our Creator. 

All the religious traditions express this idea, though they sometimes do so in very different ways and not always with the same clarity. But the Jewish-Christian tradition, which then continues in Islam, reveals you as our Creator with unequalled evidence and force. 

This monotheistic tradition is wholly agreed in affirming that you are the original creator: you create from nothing. 

It also affirms that you are a perfecting creator. you don’t abandon your creation halfway, nor do you destroy or cancel it, but guide it forward to its ultimate, definitive and total consummation. You create from nothing for everything. 

Christianity adds something that is absent or inadequate elsewhere: you not only create in a more generic sense, but also incarnate yourself in your creation.

You make yourself creature to redeem the creation from within and thus to sanctify it, deify it. 

You, living and incarnate God, not only are, but exist. You are concrete and alive by our side, within us. You are strong and operative Presence. 

You make the world and man so that you may yourself become world and man. 

Though immense, you make yourself small within us to make us grow to you. 

You are not jealous of us and set no barriers to our anxiety of the infinite. 

You give us everything, you give us yourself without limits, in full measure. 

And thus you, and only you, who are the Eternal, can give us eternal life. And, together with us, you make eternal whatever is of value for us and is rightly dear to us. 

You receive us in your kingdom with everything we are, to the best of our possibilities. 

You receive us in your kingdom with all our best affections, with all our loftiest aspirations that will be crowned there well beyond all our hopes and expectations. 

You create us for unbounded perfection and felicity. 

Everything true that comes to the fore in us is your inspiration. And every truth contains you, manifests you to us. 

Just as you come to us in every expression of beauty. 

Everything that is in us of being, of good and of value comes to us from you: and it is you who come to us through those as yet imperfect participations of yours that, little by little, are gaining ground. 

Just as you are the sum, the fount and the principle of everything that for us can be beautiful and good, true and interesting and stirring. 

Every friendship is a foretaste of your eternal friendship. 

Every human love is a glimpse of your infinite love. 

The human affections are light of your light, though compared with you they are like lights in the night waiting for the sun to rise and dazzle. 

And yet the human affections receive their sustenance from you, it is you who in the end will raise them to infinite power. 

How can I get even a remote idea of everything you are? 

Everything that is beautiful, pleasing and elect assumes form and sense in you. 

And in you I can delight with a joyful and grateful heart in all the values that come from you. 

Everything interesting and good I can find in the things of this world and the persons I meet on my way are your responses to my questions; and, always provided I succeed in reading them, help me to intensify my colloquy with you. 

Everything is in you, everything is your gift. 

From you we receive all good things and nothing but good. 

Each of these good things is imperfect participation in you, who are the absolute good. 

Each of these good things is but a shadow of that infinite good, the infinite happiness that will be mine when I become united with you. 

Every beautiful moment of life is a gift from you. I remember certain magic moments when I was truly happy. Every magic instant of our existence foreshadows that supreme instant in which you will donate yourself to us fully and completely to be “all in all”. 

Such an ultimate vision can be of help to us in the long and troubled series of the days of our existence, can sustain us in our difficulties, toils, delusions. 
I try to give myself at least a pallid idea of what that goal might mean. It means far more, incomparably more than anything I can imagine. 

That final experience is not a “void” where everything is overcome and forgotten; quite the contrary, it is a “full house” where everything is remembered as if it were live and happening again; where there will be given back to us the most beautiful moment, the dearest persons; where, rather, all will be dear to us, where each memory will have its beauty in the exalting vision of the immense fresco of being. 

It is this grandiose perspective that confers scope and sense upon our life. 

If you do not open for us a gateway to eternal life, everything becomes makeshift and precarious, everything is licit and permitted. There would no longer be an orientation towards moral life. In short, we should no longer know for what we are to live. 

But we know that it is precisely in view and for the purpose of this ultimate end of eternal life that you act within us and forge and inspire us, creating us each passing day. 

That is your provident and sovereign initiative, something in which we creatures can only collaborate. 

And such is the commitment of each one of us, who – albeit with all his limits and in all his misery – is yet the beginning of a new God. 
IV

From you we receive all good things and nothing but good 

Lord, from you we receive all good things and nothing but good. 

There are also those who attribute some of their ills to you, sustaining that you sent them with a view to some greater good. 

They are persons suffering from a great shock, perhaps the untimely death of a son or a companion very close to them: accustomed to seeing you as omnipotent, they are simply at a loss to explain to themselves how you could possibly permit such tremendous misfortunes. 

And thus they construct a theory to help them bear the great ill that has struck them, reducing its impact. There are those who even arrive at transforming the ill into something good or, at least, into something that is almost good. 

Lord, I have to allow for the fact that they are people who are suffering: the theory they have constructed is a kind of underarm crutch that helps their immense sorrow. 

They tell themselves the gentle fable that you stood in need of a particularly beautiful flower for your garden in paradise. 

Or theorize or simply affirm that their twenty-year-old youngster had by then lived all the experiences that he was to make on this earth. 

Or that, all said and done, it was a good thing that he died; had he lived, things would have gone worse for him or the family as a whole. 

Or, again, that the son’s death had already been written in the mother’s karma. 

Or that the son had already chosen a short life and that kind of death before he was born. And so on. 

There is always the need to feel reassured: to feel oneself in the hands of a just Divinity or in the cogs of a just Order. 

If we set aside the particular case and take a look at what is happening in the world, how is it that such a justice should want or permit the many horrors with which the history of mankind is beset, the innumerable violences and slaughters that have their antecedents in the very evolution of the living species, all this frankly remains a mystery. 

Lord, these poor souls know first and foremost their own suffering: and nobody can expect them to engage in a critically balanced philosophical search. 

You yourself, Jesus, God incarnate among men, who on the cross asked the Father’s pardon for those who “know not what they do”, are certainly the first to excuse for those who no longer know what they are saying, especially when they have suffered beyond all limits. 

Apart from the ignorance and the persistence in error that is the common condition of us men, it is perfectly true that many people do not know what they are saying if they explain the ills that afflict them by affirming that, be it even for good purposes, it was you who wanted their daughter to drown or their son to crash into a tree on his motorcycle and to die after a week of coma, or their husband or wife to die of cancer after months of atrocious suffering. They see everything predisposed by you for your mysterious purposes, though always intended for some happy end. 

A grim and gruesome list that could be continued ad infinitum: for misfortunes and tragedies are extremely numerous, and this even in countries and situations where there are no longer wars and massacres with endless destructions, barbarous tortures on a vast scale, endless sufferings and cruelties in concentration and extermination camps where man is reduced to the most abject life in continuous terror. 

Attributing to you, my God, the determination or even the permission of such calamities and villainies is simple nonsense as far as I am concerned. Unwittingly, it ends up by being a kind of blasphemy. 

How could evil come from you, Lord, seeing that you are pure good? 

It would be like attributing shadow and darkness to the sun. The sun gives only light. If there is a shadow, it is due to some body that gets between us and the sun. 

That’s what logic would tell me with its complex reasonings covering a wider horizon. But in a more immediate manner, on a different level, the intimate gleam of experience I have of you tells me right away that you are good and only good, tells me that you are good in the pure state and without a trace of evil. 

That’s how I feel you. I simply cannot feel you differently. I cannot in any way conciliate the feeling I have of you with the vision according to which you decide or even only tolerate (or “permit” as some subtle doctors of theology would hypocritically put it) that certain disasters are to happen, that certain atrocities are to be committed. 

The Jewish-Christian tradition recognizes the existence of evil, it clearly sees its tragic reality. Evil is what it is. It is present as an undeniably negative reality that has to be called by its proper name and just cannot be reduced to good. 

Where does evil come from, then? The Jewish-Christian tradition concords in saying that your creation is intrinsically and originally good and that evil is introduced into it by the negative will of certain creatures. 

I don’t want to examine the merits of one doctrine or another, but simply to deepen the terms of an interior experience that leads me to deny with all the strength I have that evil could possibly come from you, be it even as a punishment or a means for obtaining an even greater good. 

You are pure good and therefore can do only good. It may be that I am limited and a simplicist, but I just don’t see what punitive will could animate you when even man’s imperfect justice is becoming ever more oriented towards the redemption of the guilty (At least in principle, of course. Just how far this principle is removed from what is being done in actual practice is quite another matter). 

Nor do I see how you could apply a kind of archaic law of talion by placing a goodly dose of evil on the other pan of the famous scales to bring justice into better balance. 

Nor can I see you invest massive doses of evil for good purposes with a kind of pious Machiavellism in which the goodness of the end justifies doubtful and even repugnant means. 

Evil is not intrinsic in creation, but unfortunately has been introduced into it and has run amok. And you yourself, Lord, are offended and hurt by evil, are crucified by it. You are certainly not hurt in your absolute essence, in the sphere of your eternity, but undoubtedly in your manifestation, your incarnation in things, in your being incarnate in the world. 

In creating, you give space to your creatures and are limited by them, at least on the level of the existing. Where a part of creation acts in a manner contrary to your will, you can well say, putting it in Jesus’ own words: “My kingdom is not of this world”. 

Nevertheless “Your kingdom come… on earth as it is in heaven” is our daily invocation as we repeat the prayer that Jesus taught us. 

For the moment, your kingdom is in “heaven”, which is your absolute dimension. And it is our dramatic everyday experience that the “earth”, the dimension of the world in which we live, is dominated by very different forces. 

Some day your kingdom will extend everywhere, after having expunged sin and even death in a decisive and definitive manner. 

This is the ultimate vision the prophets put before us in your name. 

At present, however, your manifestation is limited by forces that oppose it. It is nevertheless active and efficacious. 

And has to be sustained by the collaboration of us, your creatures. Yes, you stand in need of your creatures. In particular, you need the help of all men and women of good will. 

In this way we can be not only your collaborators, but also your Samaritans. 

As to yourself, Lord, if it is certain that you do not bring about evil for any reason whatsoever, it is just as certain that you intervene in a condition of negative things to convert it into a positive situation. 

Disasters, ugly situations, evils come about of their own accord, due to autonomous dynamics of their own. 

Journalists and even the experts always speak of the “dynamics” of the accident, saying that it was this, that or the other. 

And doctors do just the same, for when they diagnose an illness, they also define its aetiology, i.e. the causes , which may be biological, psychological, and so on. The illness or the accident has come about in that particular way. 

What, then, is it that you do? Though you have not determined it in any way, you intervene in the situation that has become generated – and let’s be quite clear in saying it – against your will. You intervene to transform the evil into an occasion of good. 

Whoever has suffered a misfortune can thus be spurred to change his way of life. 

Until that moment, even without damaging anybody, he may have lived in a trite and also a somewhat egoistic manner. 

It may be that you intervene in the shock the disaster produced in him to inspire him to consider the many vanities for what they really are and – from that moment onwards – to live for more essential things, in a more altruistic and far more significant manner. It may be that you transform him into a true apostle of good. 

There: from some evil not of your making you have derived something good. You did not send the misfortune or the disaster, but – by virtue of that incessant working of yours in that soul – the misfortune or disaster has become a means of purification and a spur for conversion to sanctity. 

Be you praised and blessed for all the good you give us, especially when you transform into good the very evil that otherwise would have overwhelmed and destroyed us. 

The very flame of your love that regenerates us, that transforms us into your angels and vehicles of grace, is a purifying flame that burns the dross of our innumerable vain attachments to the ephemeral things of this world. 

Sure, it is a flame that gives us both joy and suffering, but that is the only suffering that comes from you: it is a blessed suffering that has nothing whatever to do with the evils that we talked about, which are and remain evils. 

Lord, give us clarity, so that we may learn to better discern what you are for us: our only true and pure good, without shadows, without limits and without end.

V

The answer that we, your creatures, can give you 

Lord, you only give us good and all the good. The good you have already granted us in limited measure is a foretaste, an anticipation, a down payment of the infinite good you hold in store for us in your boundless love. 

You loved us right from the beginning, you give us everything, you make us the gift of yourself.  

There is a heredity already waiting for us, and all we have to do is take possession of it. All is already ours, as a gift from you. 

How could there not be kindled within ourselves that selfsame love that burns in you, how could it not burst forth in boundless gratitude. 
A great saint remained astonished at the idea of a creature who did not passionately love its Creator. And he himself suffered on account of not loving you as infinitely as he wished. 

A hymn of thanksgiving, an effusion of love, of adoration, of praise is the first prayer that should burst spontaneously from our lips.

Lord, make good this incapacity of ours and kindle this infinite flame within us. 

So that the whole of our being should no longer be centered within itself, but in you, who are its true Centre. 

And because you are our Life, may we henceforth live only in you and for you. 

Every genuine religious soul longs for you, its nostalgia and desire for you exceeds all else. 

Two passages in the Old Testament express this longing particularly well. 

“I will extol you, my God and King, / and bless your name forever and ever. / Every day I will bless you, / and praise your name forever and ever” (Ps 145, 1-2). 

And Isaiah is on the same line: “O Lord, we wait for you; / your name and your renown are the soul’s desire. / My soul yearns for you in the night, / my spirit within me earnestly seeks you” (Isa 26, 8-9). 

My God, to stay with you, without asking anything, just to express all my love to you. 

To stay with you, partake of your life, think your thoughts, contemplate with your look that makes all things be.  

Live your cares, want what you want, help you to complete the creation of the universe. 

Live the passing of the days and the alternation of the nights in your breath. 

Feel the silent comfort of your presence in all the vicissitudes. 

I want to live only of you. But in you I shall find all things. 

I shall find everything in your infinite love for each single creature. 

We are together, you and I, and, with us, all things, everybody. 

You are present in everything that gives you glory. But you are a prisoner and crucified in everything that limits value, in everything that opposes truth and good. 

You are humiliated, offended and, in the limit, killed by the negative will of your creatures. 

I want to partake of your pains, just like the Psalmist consumed by his zeal for your cause. 

Suffer with those who suffer means suffering with you who remain nailed to the cross to the end of the world. 

It is you who inspire my love for you. 

And you do not do this for your own glory, but only to make me be in the optimal manner of creature. In other words, for my own good. 

I am myself to the highest degree only if I dedicate my entire life to loving and serving you. 

When I love you, I am at my best. 

One may pray because one needs something, or even for pure need of praying. 

Potentially there is in all of us a true need for loving you, thanking you, praising you, adoring you all the time. And also to be close to you and remain united with you in the silence that is the most profound communication. 

It is a need that is often hidden and remote, but belongs to human nature on account of that part of you that personally indwells it and, little by little, pervades it with your Spirit. 

To live only for you does not mean denying myself: living for you means living for my true self, living truly for myself, for my own advantage, for realizing myself fully and to the very limit. 

Nor do I have to deny anybody else. In you I rediscover all the others, because you love creation and each creature in infinite measure. Loving you, I love all creatures as they should be loved, as you yourself love them. 

If it is true that one always acts with a view to an end, the best manner of acting is surely to dedicate the action to you, our Creator.

Acting for you, inspired by you, with the force that you give us, for the ends that you pursue. 

*   *   *

Our spirit swells and truly matures when we come to see the problems of others just like our own. And when we come to see as our own also your problems, those of the project of affirming your kingdom. 

We often say that we dearly love a person, but then we refuse to share any part of his thoughts. And that is exactly what we do when we take no interest in your creation, which is your thought and object of your love and all your care. 

Your are truly the Soul of evolution. (Plotinus called this mode of being of yours the Soul of the World). Ignoring cosmic evolution means ignoring something with which you are immensely, infinitely concerned. It is but another way of remaining distant from your thoughts. 

What are your thoughts, my Lord? I long to know them, so that I can make them my own, so that no part of you remains hidden for me. 

I want to penetrate your very mysteries. And your thoughts are mysteries: “How weighty to me are your thoughts, Oh God!” / How vast is the sum of them!”, exclaims the Psalmist with a sense of dismay (Ps 139, 17). 

Everything that is of you fascinates and stimulates me. 

I want to forget myself in you. 

I want to make myself transparent, so that your light may filter through my entire being to the point of making me but a radiation of yourself. 

May your kingdom come within me and outside of me. 

And, just as I cooperate to make room for you at every level within me, I can give you true help in pervading the world with your presence, with your transforming power.

*   *   *

We are called upon to collaborate in the completion of the creation not only of ourselves, but also of the others. 

The others, too, are entrusted to us. Contrary to the answer that Cain gave you, we are very much their keepers.

If we are called upon to be the keepers of our neighbour in a more generic sense, we are required to be so in a very specific manner for those whom the circumstances of life have brought to our attention.

Each one has to be served as if he were you, not least because in a certain way he is you. 

You truly are the authentic and profound Being of each one of us. You are the potential that is in him, his germ of infinity. 

In serving others we serve you. 

Who loves you sees your presence emerge in each creature. Sees it in every value as it tends to the supreme Value. 

Who loves you, loves your project. Is anguished when he sees how your will is opposed, how your law is disregarded. 

Whoever loves you to the full sees you, absolute Truth, as you express yourself in every aspect of truth, be it even partial and deformed. 

All this becomes his daily concern, just as every implementation of good enthuses him. 

Whoever loves you takes care of the creation. 

Every now and again he will feel the need for detaching himself to some extent from the creation, but only so as not to be dominated by the creatures, to place himself solely under your guidance and then to shape creation even better in keeping with your Design. 

We have to detach ourselves from the creatures to turn you into the centre of our life and then return to the creatures. 

You manifest yourself not to be celebrated above all creatures, but to donate yourself to each and every creature to the point of being all in all. 

You donate yourself to the creation, live for it, incarnate yourself in it. It is by your will that the creation has a dignity of its own. 

And therefore the creation as a whole is worthy of love. And each created being is worthy of it, each existing in his singularity. In particular, each human being is worthy of love and the utmost attention. Each has an end of his own. And, in a certain sense, is an end of his own, a new God taking shape.

*   *   *

What can we offer you, our God and our All? In Holy Mass we offer you the fruits of the earth and of our human labours, so that you, taking body in them, should become incarnated in our humanism, and not only in our humanity and earthly condition. 

Humanism completes your reign, just like every positive work of ours. 

We can therefore offer to you any positive action that intends to cooperate in your kingdom, that wants to represent a small brick in its erection, the construction of paradise. 

We can offer you a work of art. When we realize a work of art, be it even minimal in size and value, in our own little way we imitate you, supreme Artist of creation, cooperate in enriching the universe with beauty. 

Even of a morally appreciable action we say that it is a beautiful action. And we also say that a profoundly good soul is a beautiful soul. Here the beautiful comes to merge with the good. A moral existence is also a work of art. This, too, is something we can offer you, so that the world you are creating will be more beautiful in every sense, in all its expressions. 

We can offer you the pursuit of a truth, which you undoubtedly inspire in us, but which requires us to make an effort if we are to receive and pursue it, requires us to overcome our mental indolence.

We can offer you everything that contributes in some way to improving the condition of us men, making us live better together, cooperating more zealously in the construction of your kingdom. 

We can offer you a step forward, no matter how small it might be, made along the road that ultimately leads to omnipotence, as can be a technological realization. 

We can offer you an act of abnegation, dictated by the desire of participating more intimately in your suffering as incarnate and crucified God, or also dictated by the desire of overcoming ourselves, acquiring greater dominion over ourselves, so that all may be ours and we may be yours. 

We can offer you the bearing of both great sorrows and small disappointments. Just as I did a few minutes ago, when the power failed for a moment and I lost an entire page that I had written but not saved. I am getting good at tolerating these small mishaps and taking them in my stride, I owe that to you, it helps to train me.

Thinking of much greater woes, it seems improper to me to say “I offer you my sorrows”, or things like that. I don’t think sorrows are the right thing to offer to anybody. But I can offer you the bearing of a sorrow, my victory over it, the using of a sorrow for a good purpose, for greater maturity. That, indeed, is a spiritual realization that I willingly offer to you, supreme Spirit. 

We can offer you not only acts of goodness, acts of charity, but also the simple, though not always easy fact of chasing from our minds some ugly or uncharitable thought. 

A mentality studded with good thoughts undoubtedly improves the quality of our existence. A thought is already of itself creative, is already of itself a concrete reality, a force that urges us to improve our actions. 

We can offer you all the acts that place us at your service in a disinterested, humble, devote, attentive, constant, persevering, patient and courageous manner. 

We can offer you all the acts in which we resist temptations of every kind, coarse or subtle as they may be. 

We can offer you all the acts by which we give ourselves courage, overcome repugnance or bother, make an effort to pay attention also to things that did not previously interest us. 

We can offer you the effort we make inside ourselves to keep silent about something that should not be said or, to go to the opposite extreme, to speak, to shout, to bear witness even when it is troublesome and, in the limit, dangerous. 

We have to be yours in everything, without holding back, without calculating, without fear, ready for every sacrifice, so that out testimony of love for you may be total, just as your love for us is infinite and the gift you make us of yourself knows no limits.
VI

Prayer, ascesis, humanism

Lord, our being in communion with you is realized not only in prayer, in ascesis, in spiritual search, but in every form of activity. 

If it is of positive content and intended for good, every activity of us men can be conceived as an imitation of you. 

You create and we continue your creative work, and this no matter what we do, even the most humble things. Any human work can be a continuation of your work of creation. 

Cooperating in some way in your project, we can achieve syntony and communion with you. 

And thus you bless and assist every positive human work that enriches your creation. 

The efficacy of your assistance depends also on our receptivity. 

That is why we should always open ourselves to you to the greatest possible extent, placing our trust in you no matter what we do, every moment of the day, in all circumstances and every form of action. 

Every act of ours should be entrusted to you, so that it may prosper and be more fruitful. 

And also every initiative, so that in your name it may be crowned by the success it merits. 

Acting without you is presumption. 

Invoking you and entrusting ourselves to you is recognizing that everything comes to us from you. 

Praying is to prepare oneself to receive the gift. 

You give us everything; but we are so little receptive that your gift, or at least the greater part of it, is often lost by the wayside. 

Praying is to open the whole of  our being to the gift you make us, which in the last resort is the gift of yourself. 

The more we presume to do by ourselves, the less we open ourselves to you, the less we are ready to receive your help. 

Before you we are weak and needy. Without you we are nothing, but in you we are strong, for we become the vehicles of your power. 

It is when we are weak that we become strong: when we realize that we do not have enough strength of our own, we recognize where our true strength resides: not in us, but in you; and thus we become capable of drawing on it. 

*   *   *
In any case, rather than a request for grace, prayer is living in you. 

It is the most proper, correct and reasonable attitude that we creatures can assume before you. 

It is as well that prayer should be a constant habit and like a second nature for us. 

Prayer must become the breath of the soul. 

Entrusting ourselves to you does not mean that we don’t have to do the best we can. 

Our selfsame interior life is the fruit of a collaboration between you and each one of us. 

We invoke you, we rely on you, well knowing though that we have to do the best we can with our own human means. 

The fact that our capacities are limited does not mean that we have to despise them to the point of foregoing their use. 

Whoever wants to achieve something, will make every possible effort, availing himself of all the means at his disposal, relying on God for all the rest, but only after he has done his human best. 

If one wants to do one’s best, it is as well to keep in practice. “Ascesis” means exercise. Constant exercise is a good thing in all possible activities, from study to sport, from driving a car to playing the violin. It is essential even for the writer and the poet. Why, therefore, should it be superfluous in spiritual life? 

Even in spiritual life we have to train ourselves, work on ourselves all the time to keep in form, refine our sensitivity, strengthen our will, make ourselves available and ductile to your will, deepen our experience. 

Ascesis is self-discipline. It is putting oneself in the best condition for receiving you, a constant improvement of one’s receptivity. 

Ascesis collaborates with you, but cannot presume to substitute your silent initiative deep within us. 

The presumption of believing that we can obtain everything through ascetic exercise, i.e. with our own forces, will only close us to you. 

Our ascesis, always provided it is sustained by you, enables us to forego everything, to die to ourselves, to belong only to you, to make ourselves available solely to your sovereign will, to incarnate you, become vehicles of your grace, angels who announce and assist your manifestation. 

Face to face with you we have to die to all our desires, aspirations, projects, to live only for your design. 

You give us everything, but before you can give it to us, you have to take the whole of us. You have to empty us of all other things, filling us only with you. 

We have to resign to you everything we have and are. 

Die to ourselves is the initiatory death: an obligatory point of passage to be resurrected in you, so that we can say that we no longer live, but only you in us. 

This calls for a great act of courage. But you sustain us in taking the great step. 

Though necessary, is it not that the ascetic attitude of renouncing everything will deprive us once and for all of the pleasure of tasting the good things of life? Are they not gifts of yours? Are they not the foretaste of the total gift of yourself you will grant us in the end? Does the ascetic attitude isolate us from the world and the commitment in the world? Is asceticism opposed to humanism, does it exclude it? 

Humanism is working in the world, being committed in it, it is immersing oneself in the realities of the world, living a full life in the world, enjoying everything beautiful and gratifying, interesting and exalting, enthralling and enjoyable that life can offer us. Does this mean that asceticism puts an end to all this, puts a kind of tombstone on top of us? 

Here we should remember the famous principle that the Christian has to be in the world, but not of the world. Humanism expresses and implements the first of these two concepts, asceticism the second. 

It seems to me, Lord, that the two moments, rather than opposing each other, have to alternate, just as the left leg and the right leg are put forward one at a time the while we walk, just as our heartbeat consists of systoles and diastoles. 

In practice, Lord, I accept your gifts with gratitude, with enthusiasm, relish them to the full, and live a full human life in joy and gladness. Nevertheless, I feel the need for not letting myself be dominated by all this. I realize that I must keep it all under the control of my will. And this will of mine has to be kept under the dominion of your sovereign Will. 

I realize full well that all good things, no matter how licit, have to be taken with the necessary detachment, so that we shall always be available for greater and loftier things. 

The ascetic moment is an obligatory point of passage, but is not the final point of arrival. 

Detachment may be an end in itself for Buddhism, but certainly not in the Jewish-Christian and Islamic monotheist perspective. 

Only you, God, are our ultimate goal. And in you we find our fullness. 

In you we not only find the Brahman, the pure Self that contemplates itself in absolute detachment from all empirical reality. 

You are pure Self, Brahman, but you are also absolute Consciousness of all the things and all the facts that happen in time: you are Consciousness that adopts all things in a simultaneous vision of an eternal present. You are absolute Consciousness, universal Mind, Logos, Verb, eternal Image of the Father. 

And you are also living God and Creator, Holy Spirit who lives and works in space and time and mediates and incarnates you in the world and among men. 

I may practice Yoga, I may seek to unite my I with the divine Self, with the pure originary Principle as yet undifferentiated and devoid even of your Divinity, but even when I immerse myself in this dimension, I must never forget that there are other dimensions in you, less originary, certainly, but not for that reason less essential. 

The samadhi, the culminating experience of the Yoga, is being united with you, merged into you, but this does not by any means exclude the possibility of establishing other relations with you, does not exclude travelling along other roads, all complementary for the implementation of a truly integrated spirituality. 

The search of you is search of a fullness, where spoliation is a simple stage along the road that has to be covered, but is certainly not the ultimate goal.

You do not call us to a detached spirituality. For me it is not a case of evading from this world with you like two lovers who “run away together”. It is rather a question of working together to create a better and, in the limit, perfect world. 

You loved me first and give me all. The love I offer you in return may stammer these poor words, may find highly imperfect expression in these poor ideas, but becomes validated first and foremost by my playing an active part in your great work of creation.

VII

All is vanity, except loving you and serving you

Lord, just as we say that all roads lead to Rome, let us hope that all roads lead to you, at least in the end, be it even after long and aimless wandering.

But the roads seem many and all different. What spurs us to set out along them? There is, perhaps, a common denominator: the aspiration to be realized. 

To realize oneself is feeling alive. But, then, each one of us feels alive in his own particular way. There is something for every taste. 

I certainly do not think that all these ways are equivalent. Without presuming to lay down a code, I am convinced that one can at least outline a scale of values. Essentially, all would seem to depend on our different maturities. 

Certain choices seem altogether questionable, to say the least. They enable us to have more, generally by depriving others of it. But do they really help us to be more? Do they really make us grow? 

Certain choices lead us directly to evil, to an evil that will strike us in a very tangible, unequivocal and painful manner. 

Other choices will eventually prove vain: the benefits they have procured us will prove to be ephemeral. 

“Vanity of vanities! All is vanity”, says Qoheleth at the beginning of his famous book, one of the most disconcerting of the Old Testament (Eccl 1, 2). 

Pleasures are fleeting, accumulated wealth will have to be left sooner or later, of the wise there remains no fame; it is not even worth while to have acquired some skill in work, for death comes and renders it all vain; “I found more bitter than death the woman who is a trap, whose heart is snares and nets, whose hands are fetters” (7, 26). 

I put this passage in quotation marks: words of the Bible, not mine. I note that a little further on the same text exhorts: “Enjoy life with the woman whom you love” (9, 9). Already a little better. 

Qoheleth exhorts man to eat and drink, to dedicate himself to what people call a fine life, for his time on earth is brief and “there is no work or thought or knowledge or wisdom in Sheol, to which you are going” (9, 10), in the kingdom of the dead, that is. 

The apostle Paul seems almost to reply to Qoheleth when he writes to the Corinthians: “If the dead are not raised, let us eat and drink, for tomorrow we die” (1 Co 15, 32). 

There: if there is something that makes our life of men worth while, makes it differ from what would otherwise be its ineluctable vanity, it is the fact that you, our God, not only made us in the first place, but continue to create us for the best and everything, and do not hesitate to incarnate yourself in the human condition. If the negative forces of your own creation crucify you to the point of killing you, you rise again, and your resurrection is the pledge of the resurrection of all men at the end of time.  

That is why the dead are raised, the very opposite of what Qoholeth said, and with very different implications for the orientation of our life, moral life included. 

And it does not by any means follow that at the proper time we should not eat and drink and be merry, and to do with gratitude and to the glory of you, giver of these good things, just as Paul tells us (1 Cor 10, 31), even though for his part he was perfectly trained to be self-sufficient, to be content both in abundance and in want, facing both plenty and hunger (Phil 4,11-12). 

If the book of Qoheleth affirms that “all is vanity”, the book of the Imitation of Christ very appropriately completes the concept: “Vanity of vanities! All is vanity”, certainly, “except loving God and serving only him”. 

That is the conclusion I have come to, my Lord. And I am endlessly grateful to you for having inspired it in me. 

You create us, Oh Lord; you give us all the good thing, so that we may pursue the ultimate Good, yourself. You are our All. 

And therefore you not only are the end of all our actions, but are also their sole right and valid and essential motivation. 

No other end, no other motivation can hold good. Every act has to be accomplished for you. 

It is true that at times, unwittingly perhaps, we may do things that are objectively valid, quite apart from our intentions. Things are objectively valid to the extent to which they serve your cause, to the extent to which they represent a service, be it even an involuntary one. 

All is vanity, except loving and serving you. Only what serves you remains: a small jewel set in the midst of the innumerable others of the immense edifice of your kingdom. 

*   *   *

I have served you at times without even wanting to do so. It would have been much better had I done so intentionally. An act of generosity is valid for its own sake. And what gift of love could have been directed towards a better end than an offer to my Creator, to my All? 

It may well be that I have done something useful in my life. But what was the end for which it was intended? 

From ambition to the craving for profit, to the most insane passions, all these and many others can serve as motivations. 

But standing in the service of these motivations does not lead anywhere by itself. Not even serving the well-being of the family or one’s country, which is always derived and secondary as compared with the supreme good: yourself. 

How much better would it have been had I dedicated all things to you! I should have been the richer for it, gaining treasures that moth and rust do not consume nor thieves can steal (Mt 6, 19), treasures I shall take with me when I pass to the other dimension, whereas I shall have to leave behind all the rest, the vanities. 

Serving you is to work for the love of you, loving you concretely is to serve you. Loving you and serving you are but one and the same thing, the only serious thing. 

No other motivation can stand by itself, we must never absolutize any one of them. Our positive and legitimate affections, founded in you and sanctioned and blessed by you, are all contained in love for you. Because in you we find everything and all. 

I believe that I have now more or less overcome practically all my former vanities. Many have died, some are moribund, let them all rest in peace. 

I was making my first experiences of the kind and had the enthusiasm of the neophyte. When I got my degree, for example, and being called “Doctor” made me feel somebody. 

Or when I passed my driving test and bought myself a flashy new car. And many years later, marriage and a fine new house. 

Or when I gave lectures and spoke in public for the first time. Or the first time I saw an article or book printed with my name. And so on. 

There are times when I should like to get enthusiastic about things that nowadays leave me more or less cold. And that is already a bad sign, I fear.

Around me I see lots and lots of people who are moving heaven and earth, sometimes licitly and at others even illicitly, in the common endeavour of “feeling to be somebody” (and there is an infinite number of ways in which one can feel to be somebody!), but I can’t fall into line with them. 

Sign of tiredness? Could be, in part at least. But I hope that’s not the complete explanation, things would really be in a bad way if it were. 

For tiredness is the worst enemy I have to face these days. Tiredness tells me to take things easy, seek rest in you, in contemplation and prayer. 

But it seems that this is not enough, that I am still called upon to commit myself more actively and even to oppose other persons who have different plans, plans that I (possibly mistakenly) deem to be improper. 

That is the greatest gift I can make you: to remain at your disposal for any form of collaboration that you may ask of me, even if of the kind that is particularly hard for me. 

Every time I get the idea of doing something, to take some kind of initiative, more than the advantages and the glory, there immediately comes to my mind the toil it would cost me in the physical sense, and even more so in the psychic sense. And yet, I must at least be prepared to keep on working for you. For the love of you, I have to face the toil, win tiredness and the temptation to rest. 

Though establishing a continuous dialogue with you is my loftiest aspiration, it comforts me to think that even in action I can keep on talking with you and feeling you by my side. 

How much time do I still have in front of me? What can I still hope to achieve? I just don’t know. I could die today, or tonight, or in twenty years’ time, or… well, let’s not put limits on your providence. 

To say that I have neither attachments nor regrets would seem a great big lie to me. I’m getting ready to face them, and that’s already something. In any case, “my bags are packed and ready”, as Pope John used to say. 

I have to reconcile two seemingly conflicting needs: on the one hand, I have to plan my possible future on earth, but I must also be prepared to see my plans become changed or even cancelled by circumstances. 

How can we put our trust in our own projects, that would really be reckoning without the host. 

On the other hand, how can one do without some kind of project, especially in a superplanned day and age like the present? 

There could even be need for a long-term plan. Now, as I translate my outline design into ever more detailed plans, it is quite inevitable that I should end up by distributing my proposed future toils according to a time table. 

On the other hand, even the Gospel exhorts us to let each day be an end unto itself. After a little daydreaming about how I could distribute in the year or perhaps decades to come, I decided simply to live day by day without ever worrying about tomorrow. 

All said and done, I live and work for you. You, or your angels on your behalf, will see to it that I shall have whatever I may need to carry your work forward. 

This conclusion has given me a great deal of serenity, and I just can’t imagine it not being inspired by you. 

So, now I am with you, stand before you. I speak to you, I exist and live in you. 

I fall into line with your eternity, the fleeting moment in which this selfsame eternity is present. I live the eternal. 

The day is sufficient unto itself. Even this moment is sufficient unto itself. I shall have lived it to the full, even if I should die the very next moment. 

This moment is perfect. 

VIII

In your eternal present we talk with the future of each one of us

In you, Lord, we meet the others. We meet each of the others. And we are in the company of all. 

There are, of course many different ways of keeping company. There is a way of staying with others that does not create dialogue. 

We are  there to say a commonplace or two, just to pass the time. 

There are also improper confidences that create a kind of false intimacy.

There are various ways of being together, embraces, contact, intercourse wholly devoid of communion. 

Very often the most intimate relationship comes into being over a distance, or in silence. 

The most intimate relationship with others, the most profound communion is the one we realize in you. 

In you we meet the others for whatever they may have of the profound and essential. 

In you we realize true friendship with others. 

In you each one of us can dialogue with all, with each one of the others.

When we dialogue with you, we enter into communion with all who live in you. 

There is a point in which each creature is in you. 

Each creature is in you in your act of thought that brings it into being in the dimension of eternity, the eternal present. 

Every human being is in you in that final, eschatological instant when he or she becomes perfect and merges with you. 

In that supreme moment each human being achieves omniscience and, just like yourself, overcomes everything that divided him from us, so that he fully understands and pardons us. 

And fully understands any message we may send him. 

We can therefore speak freely to him, certain of having all his attention.

Since the eternal is compresent in all moments of time, we can already turn to the dimension of the eternal as if it were something present here and now. 

To  talk to you, we tune in to the sphere of the eternal. 

When we do so, we can enter into contact with everything comprised in this sphere, with all those who are in it. 

With all those who are in it and, more precisely, the way they are there, that is say, in the mode of being they assume in that dimension. 

Each one of us participates in the sphere of the eternal in that specific manner of his being that corresponds to what he himself will become at the supreme moment of acceding to eternity. 

But the sphere of the eternal is already compresent in the temporal sphere of the instant that we live here and now. 

In that moment of transparency infinite horizons open in all directions and beyond all limits of space and time, and universal reality offers itself to us as a whole, in block, all together and all at the same time.  

And thus even as of this moment can we speak to the future of each one of us. 

The ultimate future of every person is omniscient, listens to us and understands us perfectly. 

Here we have the conclusion and resolution once and for all of a long series of incomprehensions, if not actual conflicts. 

Here we recognize and pardon each other. 

In you, Lord, even an enemy is a friend: not only future, but friend to the highest degree and without limits from this moment onwards, in your sphere of the eternal that is already present. 

*   *   *

There are many times when I changed my mind, when I matured inwardly and regretted things that I had previously done without even giving them a thought. And so I began to see others. 

I was particularly impressed by the testimonies of converted sinners, people to whom certain Protestant, Pentecostal and Revivalist churches accord a great deal of space. 

There the converted re-evoke their negative attitudes of former days, the occasions when they did not behave well and their specific misdeeds, but only to repudiate them once again and to thank you for having illumined them and making them change their life. 

Certainly, I am here talking about people who have really repented, not about certain rather suspect aspects of criminals turning State evidence that are so very fashionable these days. 

Among the things that struck me very favourably among these converted people was their not wanting to defend themselves, their not wanting to defend their incriminated ways of earlier days: which is the most concrete way of repudiating them. 

In spite of the enormity of the crimes he had committed, I was struck by the attitude in court of a young American who had killed many other youngsters with whom he had had homosexual encounters. 

He did not say a single word in his own defence; he only expressed contrition and shame in token of complete repudiation of what he had been, what he had done. 

He replied to the expressions of hate of the families of his victims, their maledictions and insults (and insults is really an understatement) with words expressing comprehension for their frame of mind and, once again, of profound consternation and  burning remorse.  

In the end, recognizing that he did not merit any reduction or alleviation of the penalty, he refused even to ask for any kind of pardon. 

Thinking of this and many other testimonies, I find it difficult to believe that anybody could be wholly beyond redemption. 

The change of direction, though not necessarily already on this earth, will come about later on, but is inevitable, constituting an obligatory point of passage for entering the new and loftier condition. 

Not being on the defensive any more, that young American was in an attitude of extreme aperture and availability. 

At least seemingly so, the “old man” had died in him and an entirely new man had been born, perhaps still in conflict with his monstrous tendencies, but pure in intention. 

He seemed to be a sincere convert who – considered apart from the situation and the horrendous antecedents – had by then assumed an attitude very similar to that of a strongly religious man, the attitude of one of your saints. And it may well be that he already was such before you, in your merciful judgment, which is often so very different from that of men.

*   *   *

 Similarly, after passing through undoubtedly far less atrocious experiences, many people who become converted recognize their old errors and do not even attempt to defend them. 

That is undoubtedly the most favourable moment for a serene and constructive dialogue that may lead them to becoming reconciled with many other people with whom they were previously in contrast and perhaps even in conflict. 

Of course, it may also be that these others, in their turn, did some wrong and in need of making amends therefor. 

It is not particularly important to establish who was right and who was wrong. 

It is difficult for all the white to be on one side, and all the black on the other.

 The essential thing is to reconcile the contrasts (even when they are of opinion or belief) in the Truth and  the Good that is you, my Lord. In the Truth and the Good that you are for all of us, who look for you along different roads. 

*   *   *

Some day we shall all know each other, understand each other, love each other with perfect love. That day already exists within you. When we talk to you, we can already project ourselves to that day, have a foretaste of it. 

When we are with you, we are already dialoguing with each one of them as they will be that day, the moment of their maximum perfection. 

And thus in you, even as of this moment, we are at peace with all, and each one, from wherever he may be, collaborates with all the others in full and close communion: so that all may become a single soul and a single heart in trepid and serene expectation of the coming of your kingdom. 
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