The Texts of the Convivium

“YOUR SINS ARE FORGIVEN"

WHAT DOES THIS REALLY MEAN?
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1. "Your sins are forgiven" 

"When he returned to Capernaum after some days, it was reported that he was at home. 2So many gathered around that there was no longer room for them, not even in front of the door; and he was speaking the word to them.

"Then some people came, bringing to him a paralyzed man, carried by four of them. And when they could not bring him to Jesus because of the crowd, they removed the roof above him; and after having dug through it, they let down the mat on which the paralytic lay.

"When Jesus saw their faith, he said to the paralytic, 'Son, your sins are forgiven.'

"Now some of the scribes were sitting there, questioning in their hearts, 7'Why does this fellow speak in this way? It is blasphemy! Who can forgive sins but God alone?'

"At once Jesus perceived in his spirit that they were discussing these questions among themselves; and he said to them, 'Why do you raise such questions in your hearts? 9Which is easier, to say to the paralytic, Your sins are forgiven, or to say, Stand up and take your mat and walk? But so that you may know that the Son of Man has authority on earth to forgive sins' - he said to the paralytic - 'I say to you, stand up, take your mat and go to your home.'

"And he stood up, and immediately took the mat and went out before all of them; so that they were all amazed and glorified God, saying, 'We have never seen anything like this!" (Mk 2,1-12; see Mt 9,1-8 and Lk 5,17-26). 

In remembering with particular emphasis the famous words of Jesus, “Your sins are forgiven,” this passage and parallel ones in Matthew and Luke offer us cues for pursuing in depth many various implications. However, they should be compared with other episodes and passages of the Bible.

2. What is sin, and what is its origin?

What is sin? Sins are individual negative acts, but sin in general is both an attitude and a condition.

As an attitude, sin occurs when the creature turns his back on God and centers on himself as an end in himself, making himself the measure and legislator of all his actions. Making himself his own center, his own absolute, the creature cuts himself off from the first Source of all being, life, value, and good, thus condemning himself to withering away, to the point of death.

If sin is aversio a Deo (separation from God, in order to move away from Him), then the opposite is conversion. It is the return to the Creator, reconciliation with Him, making oneself able again to draw from that Source of life.

Conversion is the free act of the human will, made possible by divine grace. Only God can help us truly recognize our sin, desire to come out of it, and stay out of it forever, so that in our heart there may be space only for the divine Presence.

Sin as an act generates sin as a condition. We creatures are all united in sin. The negative act of each of us reflects negatively on all of creation.

At this point, the question arises of what original negative act, what original sin introduced moral evil into the universe, and thus every kind of evil.

In biblical terms, a very particular responsibility is assigned to mankind, as the administrators of creation. However, there is an even more original sin - that of the angels.

This explains why the battle of Jesus and His apostles against sin, and their healings of all kinds of illnesses, can be defined from top to bottom as a battle against the demonic, against Satan, the angel who rebelled.

"…Our struggle is not against enemies of blood and flesh, but against the rulers, against the authorities, against the cosmic powers of this present darkness, against the spiritual forces of evil in the heavenly places" (Eph 6,12).

Jude’s letter (v. 6) defines evil spirits as "angels who did not keep their own position but left their proper dwelling".

 "Everyone who commits sin is a child of the devil", writes the apostle John, "for the devil has been sinning from the beginning" (1 Jn 3:8). As early as the Book of the Wisdom of Solomon, (2, 24) it was written that "through the devil's envy, death entered the world". 

Jesus himself reprimanded, "You are from your father the devil, and you choose to do your father's desires. He was a murderer from the beginning and does not stand in the truth because there is no truth in him. When he lies, he speaks according to his own nature, for he is a liar and the father of lies" (Jn 8, 44). 

The devil tempts and incites to sin (Gen 3, 1; 2 Sam 19, 23; 1 Chr 21, 1; Mt 4, 1; 13, 28; Lk 22, 31; 1 Cor 7, 5; 2 Cor 2, 11; Rom 5, 10; Eph 6, 11) and is also the cause of illnesses (Mt 15, 22; Lk 9, 42; 13, 16; 1 Cor 5, 5; 2 Cor 12, 7); but Christ and his disciples resist his seductions; they battle and vanquish him (Mt 4,10; 12, 28; 25, 41; Mk 16, 17; Lk 9, 1; 10, 18; 11, 20; Acts 26, 18; Rom 16, 20; Eph 6, 11; 2 Tim 2, 26; Rev 20,10).

3. The universality of sin
Sin is a very widespread and diffused reality. One can say, with the apostle John, "If we say that we have no sin, we deceive ourselves…" (1 Jn 1, 8).

Jeremiah says, (5, 1): "Run to and fro through the streets of Jerusalem, look around and take note! Search its squares and see if you can find one person who acts justly…" 

And Isaiah, (64, 5): "We have all become like one who is unclean, and all our righteous deeds are like a filthy cloth. We all fade like a leaf, and our iniquities, like the wind, take us away."

The Psalmists and the Prophet cited by Paul, "There is no one who is righteous, not even one; there is no one who has understanding, there is no one who seeks God. All have turned aside, together they have become worthless; there is no one who shows kindness, there is not even one.

"Their throats are opened graves; they use their tongues to deceive.

"The venom of vipers is under their lips.

"Their mouths are full of cursing and bitterness.

"Their feet are swift to shed blood; ruin and misery are in their paths, and the way of peace have they not known.

"There is no fear of God before their eyes" (Rom 3, 10-18; citations from Ps 14, 1-3; 5, 10; 140, 4; 10, 7; Isa 59, 7-8; Ps 36, 2).

If no man is just, then, no one can proclaim himself as just before the absolute holiness of God. "How then can a mortal be righteous before God? How can one born of woman be pure?" Job asks (25, 4).

The Psalmist proclaims, (143, 2), "…No one living is righteous before you".

And Paul, "…No human being will be justified in his sight by deeds prescribed by the law, for through the law comes the knowledge of sin" (Rom 3, 20). 

This holds for everyone, not just the wicked, even for good men, who strive to do their best to live according to God’s will. Paul offers us his own personal testimony to this, a strikingly lucid analysis, "…We know that the law is spiritual; but I am of the flesh, sold into slavery under sin.

"I do not understand my own actions. For I do not do what I want, but I do the very thing I hate. Now if I do what I do not want, I agree that the law is good.

"But in fact it is no longer I that do it, but sin that dwells within me. For I know that nothing good dwell within me, that is, in my flesh. I can will what is right, but I cannot do it, for I do not do the good I want, but the evil I do not want is what I do.

"Now if I do what I do not want, it is no longer I that do it, but sin that dwells within me. So I find it to be a law that when I want to do what is good, evil lies close at hand.

"For I delight in the law of God in my inmost self, but I see in my members another law at war with the law of my mind, making me captive to the law of sin that dwells in my members. Wretched man that I am! Who will rescue me from this body of death?" (Rom 7, 14-24).

Earlier, the Psalmist had said (38, 4), "…There is no health in my bones because of my sin. For my iniquities have gone over my head; they weigh like a burden too heavy for me".

4. The consequences of sin

Sin is hard slavery, "…Everyone who commits sin is a slave to sin", as written in John’s gospel (8, 34). Paul, too, speaks of men not yet redeemed as "slaves of sin" (Rom 6, 6 and 20).

Living in sin is the death of the spirit, as we recall in the famous Pauline expression "The wages of sin is death" (Rom 6, 23; see also 7, 9-10 and 13).

This connection between sin and death recurs often in the Bible (Gen 2, 17; Num 15, 30-36; Deut 24, 16; Ezek 18, 4; Lk 15, 24; Jn 8, 24; 1 Cor 15, 56; Rom 5, 12; 7, 10-11 and 24; 8, 10; Eph 2, 1; Col 2, 13; James 1, 15; 1 Jn 3, 14; 5, 16-17; etc.). As already mentioned, distancing oneself from the Fountain of life means walking toward death. But one can live as if dead, while remaining materially alive (as said more explicitly for example in 1 Tim 5, 6 and Rev 3, 1).

The Bible insists considerably on the idea that sin is punished by God. However, there also emerges and takes form the concept that the negativity inherent in sin is nothing other than a mere automatic effect. Negative action is degrading in itself, just as positive action improves and elevates our entire spiritual life.

However, we must consider another fact. God does not give us prescriptions and prohibition arbitrarily. He only orders what is good for us, and in any case, He inspires us to act for what is truly our own good. He does not want what is bad for us, and He inspires us to avoid it, to stay far away from it.

It happens that, following what He inspires in us, we act for our own good and attain every good thing. If, instead, we follow the opposite inspiration, we may fool ourselves for a while that we are working to our own advantage, but sooner or later we become aware that those images of good were false, and that, at the end of the day, we have acted to our own detriment. For this reason, every action contains its own reward and punishment. This idea can be clarified for us by re-reading a passage from Leviticus, which reviews a double series of blessings and curses flowing respectively from the good and bad actions of the Jews, upon whom the Law is imposed.

If the people walk according to divine statutes, it will be strong, prosperous, and safe. If, however, the people of Israel deviates, its members will be weak, prey to sickness and enemies, to every imaginable evil and misfortune (Lev 26, 3-39). Certainly, as God manifests Himself to the Jewish people with particular power, it is understandable how any inadequate attitude and behavior could provoke a negative, even violent reaction by the Sacred.

In any case, God is the Source of all good, and taking a positive and receptive attitude to Him makes us still able to receive from Him being, value, and vitality.

That holiness can also express itself in terms of power over things and of increased life at every level is also made visible and tangible by the varied range of paranormal phenomena that seem to flow from an intensely lived religiosity.

These are the so-called paramystic phenomena: hierognosis or intuitions of profound sacred truths, penetration of hearts, clairvoyance in the present, past, and future, bilocation, levitation, incombustibility, body lengthening, luminosity, and transfiguration, the odour of sanctity, the incorruption of the body after death, the ability to survive without eating or drinking, and so on.

Such paramystic phenomena complete each other, and from a theological point of view, they all flow together to prefigure what might be man’s ultimate condition at the universal final resurrection. In any case, they confirm for us the power of the spirit and the possibilities that divine grace reveals to a holy life, even though the spiritual man may lack any desire to pursue the acquisition of these powers.

One can attribute to God the "punishment" of human sin because of a not-yet matured capacity to distinguish the First Cause from secondary ones, from natural, human factors. God is the First Cause, the original and fundamental Cause of everything: therefore, everything is attributed to Him, to His will, without further discerning possible mediations of causes closer to us.

5. What moves us to repentance and conversion

In the forms of immature religiosity, one asks forgiveness of God, that He may spare us threatened punishment, the earthly woes due to a fall to disgrace or, after death, the pains of hell. Greater sensitivity and deepened consciousness should induce us to tears for having offended, and in the worst scenario, killed in our innermost depths the presence of God, the God who gives Himself to us with so much love and is so poorly repaid for it.

In those who love, repentance and sorrow for having offended the beloved is a sudden feeling of the soul, as is the religious man’s repentance for having offended God. 

How can one “offend” God, the Absolute? Certainly, we cannot offend God in and of Himself, but God inasmuch as He participates in us. The God who, giving Himself to us, puts Himself in our hands, such that we can limit Him, marginalize Him, and even suppress His presence. The God who, dwelling in our soul, entrusts Himself to it as a small, weak child trusts in his mother.

What would a mother feel, if she had failed to follow her maternal instinct? Certainly, remorse, a particular kind of pain. And a similar pain and remorse will be felt by the religious soul who in his innermost depths discovers God’s entrusting Himself to him, and experiences in vivo, himself, the betrayal of that trust. 

But, in considering the negative consequences of sin, we do well to always keep in mind the other aspect that has already been considered: sin offends our own nature as men, because it degrades it. This is why, even before hypothesizing what punishment the Divinity may send us, we would do well to recognize that with sin, we punish ourselves.

6. The remission of sins

We are not able to free ourselves from the negative consequences of sin, from the slavery it entails, by our own strength: only God can liberate us from them. We must entrust ourselves to Him and to His grace.

This is what Abraham did. He “believed Yahweh; and Yahweh reckoned it to him as righteousness,” as written in the book of Genesis (15, 6). Saint Paul comments: "Now the words, ‘it was reckoned to him,’ were written not for his sake alone, 4but for ours also. It will be reckoned to us who believe in him who raised Jesus our Lord from the dead, who was handed over to death for our trespasses and was raised for our justification" (Rom 4, 23-25; cfr. 3, 29; 4, 1-8 and 5, 1).

"To reckon" can give the idea of something that is attributed to a person who has no right to it, as if he did. But, if we look more closely into the question, we can understand well how even under apparently juridical-legalistic formulations, one can express, in fact, a lively spiritual, religious, and mystical experience.

Similarly, the exquisitely spiritual meaning of the expression, “forgive the debt,” is very clear; our bad action, which offends the other and the Divinity Himself, is forgiven. “Forgive us our trespasses, as we forgive those who trespass against us,” or in other words, “Heavenly Father, forgive our bad actions, as we forgive those who have committed them to our harm.” We should mutually forgive each other and be done with it: this is no bookkeeping operation, but the triumph of the love that abolishes any debt, and even any memory of it that could be calculated into the credits or debits of any master book of accounts!

7. The need to entrust ourselves to God 

who alone purifies us from sin

“…Whatever does not proceed from faith is sin,” (Rom 14, 23). The opposite attitude to sin is not justice, which man can never attain through his own efforts, but a way of being, a condition of being just, or holy, that man draws from his faith in God, entrusting himself, consigning himself to divine grace, divine initiative. God is the one who justifies man; He does not limit Himself to considering man just, but He makes him just, concretely; He sanctifies him, deifies him.

A clarification is essential here: the opposite of sin is not simple natural honesty, but faith, the only gateway to what the Jews call “justice”, or holiness, the assimilation into God.

In these things, the initiative is always God’s, no matter how much man in his freedom can collaborate or not, either adhering to God, to live in Him, or turning his back on God, condemning himself to dry up, and in the extreme case, to die. 

8. The purification and resurrection of the people of God 

in the prophecies of the Old Testament

God Himself, through the prophet Ezekiel, promises His people that He will so sanctify them that they will sin no more, and will remain forever just and obedient to the divine laws, "It is not for your sake, O house of Israel, that I am about to act, but for the sake of my holy name, which you have profaned among the nations to which you came. I will sanctify my great name, which has been profaned among the nations, and which you have profaned among them; and the nations shall know that I am Yahweh, says the Lord God, when through you I display my holiness before their eyes. 24I will take you from the nations, and gather you from all the countries, and bring you into your own land.

"I will sprinkle clean water upon you, and you shall be clean from all your uncleannesses, and from all your idols I will cleanse you. A new heart I will give you, and a new spirit I will put within you; and I will remove from your body the heart of stone and give you a heart of flesh. I will put my spirit within you, and make you follow my statutes and be careful to observe my ordinances" (Ezek 36, 22-27).

The spiritual renewal of the people of Israel, brought about by God, will also improve their material conditions: "And they will say, 'This land that was desolate has become like the garden of Eden; and the waste and desolate and ruined towns are now inhabited and fortified'.

"Then the nations that are left all around you shall know that I, Yahweh, have rebuilt the ruined places, and replanted that which was desolate; I, Yahweh, have spoken, and I will do it" (Ezek 36, 33-36).

Just after reporting this oracle of Yahweh, Ezekiel describes a singular vision. Yahweh transports him in spirit to a plain full of dry bones. He tells him to command the bones to come back to life. The prophet does so, and hears a great rattling and sees all the bones re-form and be covered again with nerves and flesh.

At a second command, the vital breath enters the dead and revives them, and thus a vast army stands up before him. It is the house of Israel, which rises again to return to the land of its fathers. This resurrection of the dead symbolizes the spiritual and also the political resurrection of the Chosen People, who will receive prosperity and all good things (Ezek, ch. 37).

Other prophecies like this one can be dated to fairly close periods of the VI and V centuries before Christ; they are in the second Isaiah (the author of chapters 40-66 of the book said to be by Isaiah), Zachariah, and Malachi. 

Thus, toward the end of the Second Isaiah, God Himself once again expresses this spiritual resurrection, "Then whoever invokes a blessing in the land shall bless by the God of faithfulness, and whoever takes an oath in the land shall swear by the God of faithfulness; because the former troubles are forgotten and are hidden from my sight.

"For I am about to create new heavens and a new earth; the former things shall not be remembered or come to mind. But be glad and rejoice forever in what I am creating; for I am about to create Jerusalem as a joy, and its people as a delight. I will rejoice in Jerusalem, and delight in my people; no more shall the sound of weeping be heard in it, or the cry of distress.

"No more shall there be in it an infant that lives but a few days, or an old person who does not live out a lifetime; for one who dies at a hundred years will be considered a youth, and one who falls short of a hundred will be considered accursed.

"They shall build houses and inhabit them; they shall plant vineyards and eat their fruit. They shall not build and another inhabit; they shall not plant and another eat; for like the days of a tree shall the days of my people be, and my chosen shall long enjoy the work of their hands. They shall not labor in vain, or bear children for calamity; for they shall be offspring blessed by Yahweh - and their descendants as well. Before they call I will answer, while they are yet speaking I will hear.

"The wolf and the lamb shall feed together, the lion shall eat straw like the ox; but the serpent - its food shall be dust! They shall not hurt or destroy on all my holy mountain, says Yahweh" (Isa 65, 16-25).

The advent of a condition of such generalized, strong, and definitive grace will be made possible by a previous purification, worked by divine initiative, this too with definitive, unalterable effects: "In the whole land, says Yahweh, two-thirds shall be cut off and perish, and one-third shall be left alive. 9And I will put this third into the fire, refine them as one refines silver, and test them as gold is tested.

"They will call on my name, and I will answer them. I will say, 'They are my people'; and they will say, 'Yahweh is our God.'" (Zech 13, 8-9).

Compare this with Malachi’s corresponding text: "See, I am sending my messenger to prepare the way before me, and the Lord whom you seek will suddenly come to his temple. The messenger of the covenant in whom you delight - indeed, he is coming, says Yahweh of hosts. But who can endure the day of his coming, and who can stand when he appears?

"For he is like a refiner's fire and like fullers' soap; he will sit as a refiner and purifier of silver, and he will purify the descendants of Levi and refine them like gold and silver, until they present offerings to Yahweh in righteousness. Then the offering of Judah and Jerusalem will be pleasing to Yahweh as in the days of old and as in former years" (Mal 3, 1-4). 

9. The purification of humankind 

and the final universal resurrection

In the prophetic texts just reviewed the resurrection is that of the people of Israel, and the same can be said of the purification and the prosperous, happy condition of fullness of life that will flow from it. 

Subsequently, an ever-clearer idea takes shape, seeing a necessary correspondence between this regeneration and a universal resurrection. An ultimate event, a new creation will conclude the whole series of events of the world as well as the history of salvation.

Jesus Christ reveals to us that he will return to manifest himself on this earth accompanied by the multitude of his “angels,” by his apostles and holy martyrs, with whom he will judge and sanctify humankind and the entire world.

It is an event that is being prepared in heaven, and will be possible concretely when the earth is ready and disposed to welcome and to follow it.

Jesus and his saints will be able to act with decisive efficacy only when all together they have attained the apex of holiness. For its part, the earth must progress in humanism, in the most varied and different forms of knowledge, creativity, and power of the spirit over matter, in such a way as to also reach here the highest point.

Only then will the world be entirely sanctified, glorified, and deified, inasmuch as the Kingdom of God will spread and take possession of it on every level.

The task of men living on this earth is to promote humanism, while the task of the defunct in heaven is to progress in holiness. In this way, even though with different degrees of awareness, the two formations will cooperate in preparing that great final synthesis of holiness and humanism that will bring about the ultimate and supreme perfection. 

In such an outlook, the resurrection appears to be the moment of truth, when truth emerges, judging men and situations and dispelling every mistake, every error, every idol or false absolute. Absolute truth, which is absolute judgement, will reveal itself. 

The fire of divine love brought to the earth by Jesus and the saints will purify our world, on every level, from all evil. It will destroy evil and annihilate death. “On judgement day,” burning all dross of deceit, illusion, and imperfection, the divine flame of love will free every man of them, so that each man, “will be saved, but only as through fire,” according to the well known expression of Paul (1 Cor 3, 15).

We would do well to remember the entire passage, "…No one can lay any foundation other than the one that has been laid; that foundation is Jesus Christ. 1Now if anyone builds on the foundation with gold, silver, precious stones, wood, hay, straw - the work of each builder will become visible, for the Day will disclose it, because it will be revealed with fire, and the fire will test what sort of work each has done. If what has been built on the foundation survives, the builder will receive a reward. If the work is burned up, the builder will suffer loss; the builder will be saved, but only as through fire" (1 Cor. 3, 11-15).

This passage from First Corinthians expresses an important suggestion: if it is true that God wants the salvation of all, Mt 18, 14; Lk, ch. 15; Jn 6, 39; 17, 12; 1 Cor 10, 33; 1 Tim 2, 4 and 6; 4, 10; 2 Pet. 3, 9; see also Col 1, 20; Eph 1, 10), then the fire of the last judgement into which the angels will cast the evildoers may be a purifying fire that will destroy evil and recover and save the sick.

It is clear: not always in an easy, painless way. It is certain: not without the necessary labour pains. Not without, alas, those pains that inevitably appear because of the depth of evil, sin, negative thought, and the bad habits to be burned down into their roots. 

10.  The full purification from sin 

 will not happen in this earthly life

One can say that in good souls who are faithful to God, sin is already overcome definitively before the resurrection, in virtue of that process of sanctification that occurs in the life beyond life, in the next world, after physical death.

Instead, one cannot say that sin can be entirely extinguished in this earthly existence, at least not before the universal, final resurrection. If Paul’s analysis is right, even the greatest saint, before dying, will continue to be tormented and tempted at all times by the tendency to sin, rooted in the earthly human condition as such.

For this reason, even the greatest saint continues to consider himself a sinner. In fact, the further one goes along the path of sainthood, the more one feels like a sinner before God—and certainly not because he progresses in sin! I would say, instead, that it is because as a man grows in holiness, he gains a sharper, more and more living and burning sense of sin. 

It appears that, in earthly existence, perfect holiness is an unobtainable objective. Even so, this does not diminish the fact that here on earth one can savour the first fruit, a foretaste of the full possession possible only in the other world after physical death, and eventually, at the final resurrection, when he can enjoy the fullness of the entire harvest.

11. The remission of sins is a seed 

 that grows like the Kingdom of God

After all this consideration, we can return to our original question. What does the remission of sins mean? In substance, what does it really mean to say ‘Your sins are forgiven’? 

A sick man was brought to Jesus. Christ knew well that the deep cause of physical infirmity is sin, the condition of sin to which all of us human beings tend, the sin he himself came to save us from. Thus, for Jesus, liberating that man, or any man, from physical illness and freeing him from moral illness are the same thing, two different aspects of one and the same liberation.

Total, definitive liberation from all evil and redemption from death itself, contained in each evil, happens with the “regeneration”, the resurrection of humankind, with Christ’s return in glory with his angels and saints. Thus any partial liberation that occurs on this earth before that final event is a first fruit, a “down-payment” in the Pauline sense (2 Cor 1, 22), a harbinger, a preview of the full liberation that will happen at the end. 

The Kingdom of God is like a mustard seed, which will grow into a great plant. Thus Jesus’ miracles were always of limited reach: they healed the individual from an illness, but they did not transform him fully; they still did not make him a perfect, divine being, which he can become only at the end, though the grace of the total and supreme Miracle.

The true remission of sins is the healing from sin, achieved so totally and definitively that man will no longer backslide, but be free forever. For this reason, only at the end will there be the total remission of which “Your sins are forgiven,” is at once the prophecy and the concrete beginning.

12. The remission of sins demands faith from man

The remission of sins is a divine gift, progressing just like the Reign of God itself. The beginning of the long process of liberation from sin, of healing from the disease at the root of all evil, such a beginning happens with the sinner’s entrusting himself to God, which is the act of faith.

Only when some people presented the paralytic on his bed to Jesus, only when “Jesus saw their faith” was he induced to say to the sick man, “Your sins are forgiven.”

Then, sensing the bad thoughts of the scribes, their doubts and insinuations, Jesus wanted not only to affirm his ability to “forgive sins” but also to clearly show them the meaning and significance of those words. He wanted to show them that “forgiving sins” is an action that transforms the beneficiary on every level, spiritual as well as physical; it is an action that, extended to all men, means redemption of everyone and everything at every level.

Jesus exercises on each and every one of us a sanctifying, deifying action that already to some degree operates and transforms us in the moment in which we welcome it with faith.

Now, the sanctifying action of Jesus is prolonged in the Church through the sacraments, which are the operating presence of Christ.

When we receive the sacraments with faith, or when our personal faith is lacking, but we are helped by the faith of those who are near to us, and pray, and invoke, and await with faith for us, the conditions are created that allow the sacrament to operate best. Here, then, Jesus can well say, “Your sins are forgiven.”

He also told Mary Magdalen “Your sins are forgiven,” adding, “Your faith has saved you.”

Here, love also played a very particular role. “…Her sins, which were many, have been forgiven; for she loved much” (Lk. 7, 36-50).

This sublime idea is echoed well in Peter’s first letter: “Love covers a multitude of sins” (1 Pet 4, 8; see Prov 10, 12 and Jas 5, 20).

13. The remission of sins 

 and its relationship with evangelization 

 the battle against demons 

 and the healing of sickness

Faith makes the human person particularly receptive to both the remission of sins and the healing of illness. “Your faith has saved you” is a sentence Jesus addressed to a sinner like Mary Magdalen, with reference to the remission of her sins, and it is the very same sentence he addressed to a person he was about to heal of his infirmities, or had healed just a few minutes before, such as the woman with the hemmorrage (Mt 9, 22; Mk 5, 34; Lk 8, 48), the Samaritan leper (Lk. 17, 19), and Bartimaeus, the blind man of Jericho (Mk. 10, 52; Lk 18, 42). Here in a particular way, moral and physical infirmity seem closely connected, two aspects of one universally diffused evil.

The connection between moral and physical healing is certainly reaffirmed in Jesus’ words to the paralytic he healed at the Bethesda pool of Jerusalem: “See, you have been made well! Do not sin any more, so that nothing worse happens to you” (Jn 5, 14).

A vaster, and yet intimate and substantial, connection encompasses healing, battle against demons, remission of sins, and evangelization, all aspects of the one work of salvation that the apostles must carry on in his name, as his representatives and followers: "…Jesus called the twelve together and gave them power and authority over all demons and to cure diseases, 2and he sent them out to proclaim the kingdom of God and to heal. He said to them, 'Take nothing for your journey, no staff, nor bag, nor bread, nor money - not even an extra tunic. Whatever house you enter, stay there, and leave from there. Wherever they do not welcome you, as you are leaving that town shake the dust off your feet as a testimony against them'. They departed and went through the villages, bringing the good news and curing diseases everywhere" (Lk 9, 1-6).

Incidentally, who could forget Jesus’ words to the disciples John sent from prison to ask if he were the Messiah who was to come? Jesus replied, echoing the prophecy of Isaiah: "Go and tell John what you have seen and heard: the blind receive their sight, the lame walk, the lepers are cleansed, the deaf hear, the dead are raised, the poor have good news brought to them" (Lk 7, 22; Isa 35, 5-6; 61, 1).

As for the remission of sins, this too is part of the powers that Christ grants to His apostles. Remember the words "Receive the Holy Spirit. If you forgive the sins of any, they are forgiven them; if you retain the sins of any, they are retained" (Jn 20, 22-23). According to the Gospel narrative, these words were pronounced on a different, much later occasion, after the Resurrection. But what is enunciated here is implicit in every preceding discourse, where the remission of sins appears clearly included in the mandate Jesus entrusts to His disciples. Didn’t John preach and impart “a baptism of repentance (of metanoia, change of mind, repentance, conversion) for the forgiveness of sins” (Lk 3, 3)?

Thus the twelve, to whom Jesus had entrusted this mission outlined above, "went out and proclaimed that all should repent. They cast out many demons, and anointed with oil many who were sick and cured them" (Mk 6, 12-13). 

14. More on faith

The issue of faith deserves a digression, but only in appearance. Recall the gospel episode of the healing of the possessed boy. The apostles were not able to liberate him. At this point the boy’s father turned to Jesus, pleading, “If you are able to do anything, have pity on us and help us!” And Jesus replied, “If you are able! All things can be done for the one who believes” (Mk 9, 22-23).

At this point the disciples took Jesus aside and ask, “Why could we not cast it out? Christ responded, “Because of your little faith. For truly I tell you, if you have faith the size of aPRIVATE "TYPE=PICT;ALT=Gk faith as a grain of" mustard seed, you will say to this mountain, 'Move from here to there', and it will move;PRIVATE "TYPE=PICT;ALT=Other ancient authorities add verse 21, But this kind does not come out except by prayer and fasting" and nothing will be impossible for you" (Mt 17, 19-20; cfr. Lk 17, 6 and Mk 11, 22-24). In Nazareth, Jesus “did not do many deeds of power there, because of the unbelief” of his own fellow townsmen, Matthew recounts (13, 58). And Mark (6, 5), “And he could do no deed of power there, except that he laid his hands on a few sick people and cured them”. (One can suppose that these were much less serious illnesses). 

In his boat, Peter saw Jesus walking on the water, and asked to be able to come to him across the water. When Jesus commanded him to do so, he got out of the boat and began walking on the surface of the lake. But the wind got stronger and Peter became afraid and began to sink. Then Jesus, reaching out His hand, grasped him, saying “You of little faith, why did you doubt?” (Mt 14, 23-32).

15.  The full effect of the remission of sins 

 takes place in the existence following this earthly life
But let us return to the main line of thought. “Your sins are forgiven.” This sentence, so often pronounced by Jesus, can also be repeated in his name by the priest of Christ who mediates his presence.

Jesus, or in his place the priest, forgives the sins of the person he finds with the right, positive disposition, who repents of the evil he’s committed, and even before that, of his own straying from God, one who turns to God and entrusts himself to Him, giving himself, and follows Him, in order to live in Him and of Him.

When one so entrusts himself to the Divinity and obtains the remission of sins, he finds himself fairly able to live a holy life, but as long as this life continues on earth, he is in no way exempt from temptations and the dangers of backsliding.

Often it seems that the remission of sins is ineffective or of little efficacy in the course of this earthly existence, where the spirit is willing but the flesh is weak, for the mind, incarnated in matter, seems imprisoned.

Instead, one has the impression that sacraments, prayers, and good thoughts are much more effective in the effects they produce in the other world, which is entirely and only mental. In this way, a sacrament administered in earthly life can perhaps produce its more tangible effects once the soul passes on to the other dimension.

The important thing, however, is that the soul continues to cling to the source of grace. Or, in other words, that it remains in the grace of God.

In this case, the soul that converts to the Lord and obtains remission of his sins can continue to be tempted a thousand times over to backslide; but once he passes on to the other world of God, he will find himself in the condition of sinning no more. In such a case, the choice made during life on earth will no longer be called into question daily, as on earth, but will be solid, binding, and irreversible.

If we might be authorized to attribute any credit to mediumistic communications, we could recall the image proposed by an illustrious English scholar, Robert Crookall, who dedicated many years to a comparative study of these revelations.

He compares man’s spiritual path to the trajectory of a projectile. Here on this earth, during our existence in this world, we take aim. Afterwards, the projectile speeds along the chosen trajectory, which continues in the otherworldly existence according to the direction set here.

If the projectile were furnished with a directional apparatus, could a man seated on the cartridge manage to exert a change of route? Certainly so, says Crookall, but at the cost of great effort and suffering, when mistaken choices had been made on earth.

On the other hand, if the earthly choice was right, the ensuing positive trajectory would be confirmed and consolidated, without the effort and suffering required on earth to move ahead, to manage to persevere, notwithstanding all difficulties, confusion, negative tendency, weakness of the flesh, and resistance of matter.

16.  Opening up the windows of the soul 

 so that the Divine Sun may break in, ever more brightly

From all this, one sees well the importance of reconciling oneself with God right away, without waiting for anything, in order to obtain forgiveness and thus the remission of sins, and, through this, to open or re-establish the channel of grace.

If we ask God forgiveness for our sins, and if then in the depths of our being we sense that we have obtained this forgiveness, we mustn’t think that He has two different times: one in which He still hadn’t forgiven us, and one in which He had forgiven us. The infinite life of God is realized in its entirety in one, same instant, while succession is in us.

We are the ones who, changing our attitude, make ourselves receptive to divine forgiveness, which is eternal and everlasting. 

We are the ones who, opening the windows of the soul, let in that sun, which has always been there waiting. 

The entrance of this ray of sun into our soul is essential so that we can be born again in spirit. But it is still a first, very weak, ray. Once an initial glimmer enters, we must always open up more, so that the sun can illuminate us and warm us fully, so that it can burn all our imperfections and transform us and pervade us entirely. 

The remission of sins, reconciliation, the baptism of water and of fire is the first step in an infinite spiritual journey toward infinite perfection and fullness of being, toward total deification.
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