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1.   It is less proper to say
        that God “created” the universe

   and it is preferable to say

   that he “is creating” it  right now

To say that God “created” the world doesn’t seem a proper expression, although it is much used, and too often abused in its implications.

I think it is preferable to say that God “is creating” the world at present, right now. Moment by moment. He creates this world through time.

Creation is a work in progress, aiming at perfection, at accomplishment. Creation will be accomplished when it reaches perfection. The English translation of the Latin word perfectus is “accomplished”. When all creation is accomplished and perfect, only in that moment we will be authorised to say that God “created” the world, using a past tense.

Surely, also in this world as it is now, there is a presence of God, there is his mark. But there is also an entanglement of negative realities and aspects which appear, to say at least, intolerable. Do we really want to attribute all this to God? Do we really want to define all this, in all aspects, a divine will?
Here arises the problem of evil. It is an extremely  difficult and complicated issue, which would oblige us to open a too large parenthesis, stopping from the start a discourse that we wish, on the contrary, to develop as clearly as possible.

The individual who wants to face the problem of evil may choose between two possibilities, two different paths. There is a long one, which we can go through facing a complex  philosophical and theological issue; and there is a brief one, all reducible to an inner experience, which is immediate though fundamental and very essential: the intuition of the absolute goodness of God.

It is the experience of feeling the presence of God in one’s own interior spirit, and of feeling that he is good, fully and perfectly good without any shadow of evil, even minimal.

If such an experience reveals itself to us with such a great strength, if it is true that God is absolutely good, how can he want so many evil things? Even those walking in the brief path will instinctively answer that there is no evil deriving from a God who is extremely, uniquely good. Evil has certainly another origin than the Creator’s will.

Which origin? We can try to answer this ultimate question only by walking along the long path. But here we have to come back to this issue only after dealing  with the problem of evil and its origin in a deeper way.

Quale origine? Possiamo cercare di rispondere a quest’ultimo interrogativo solo per la via lunga. Ma è operazione da rinviare a un discorso che sia tutto centrato sul problema del male e della sua origine.

Ci limiteremo, qui, a dire: il male non può scaturire da alcuna azione divina; divino è solo l’atto che dà bene alle cose e le volge e le sollecita al bene, alla meta ultima del bene totale assoluto; solo a quel punto d’arrivo si potrà parlare di pieno avvento del regno di Dio.

Per ora, ahimè, il regno di Dio non è di questo mondo. Sicché, tesi a Lui da distanza abissale, noi dobbiamo limitarci a invocare “Venga il Tuo regno!”

2.  To accomplish his work of creation

   God calls his creatures to help him

   and particularly he calls us, human beings

   asking us to cooperate in an effective way.

Experience teaches us that there is a high number of people committing evil things, but that there are also many acting in a positive way, by promoting, on this earth, honesty and sanctity, knowledge of all things and their domination, and also every form of creativity and beauty.

Our sense of religion tells us that in any expression of truth, of beauty, of  good, there is God himself.

By both feeling and considering it, we are induced to conclude that in any positive action man not only does something good and useful, not only betters his condition, but also gives more and more space to the presence of God in this world.

Therefore that kingdom of God can establish itself also in this world and in the human family, that kingdom whose coming we invoke with the words “as in heaven, so on earth”.

So the creation of the universe goes on. Such a process aims at that ultimate accomplishment which will coincide with the deification of humanity, with the assumption of any reality in the kingdom of God.

Taking into consideration all this, we will persuade ourselves of our vocation, as human beings, we will understand the role we have in cooperating with God to the advent of his kingdom, to the accomplishment of his creative process and also to the deification of any reality at any level, that is to say: the perfect and complete incarnation of God into both humanity and universe.

Surely we cannot presume to be able to do everything without the divine help.

God is the Creator. It is he who brings into being both the Creation and the construction of his reign, and pours out his own divinity on man and, through him, to the whole creation.

Man is never the protagonist, he is only the co-operator. Nevertheless, he is  an efficient one.

Here the effectiveness is given by the fact that any inspiration, any energy from which the human action draws nourishment, is an emanation of the Divine.

3.     To collaborate with God to creation:

   what does it mean concretely?

We spoke about man’s vocation to cooperate with God to the creation of the universe. But to cooperate with God to the accomplishment of the creation what does it mean concretely?

It is clear that we can descend from the unity of a principle to an articulated multiplicity of applications. The application of this principle articulates, in its turn, in a various multiplicity of possible rules, which are very salutary indeed.

In other words, here we are in front of what we could define a true code of behaviour, without forcing the concept itself or without applying strict concepts.

We could call it the codex of the good co-operator of the Creation, or of the good worker of the Vineyard. And further: the codex of what we could term the proper way to operate for the construction of the kingdom.

It is a code according to which we affirm both the positiveness of everything which promotes the creation, and the negativity of all that contrasts it.

Actually there are actions, or even only thoughts, which are able to provoke a regress  in the subject and also in the environment, by polluting it.

And, on the contrary, there are positive behaviours, or even only positive attitudes, that turn out to be useful and beneficial to cultivate, because they help us in becoming more advanced spiritually and improve the whole situation.

So we see the importance of developing a phenomenology of good; to understand that it is important to ask oneself: what is good?

We will receive, in the most general terms, an answer such as this one:   “good” means everything which promotes the spirit; and not only among us, but also in other human beings; because we all are one.

Other questions will immediately follow, one after another, such as: what is good and what is not; what must we do in a more specific way day after day, in this or that particular situation?

It is important that we place ourselves in the best possible conditions, so that we can discern.

Such a work of continual discernment must be daily.

Therefore it is useful to do and renew an exam of conscience every day, through which we can wonder if and how far our actions, whether done or even only projected, have been done accordingly to this aim.

The first exam of conscience is that in which each of us questions his own conscience about the deep reasons of our human living.

Immediately after this it would be useful to determine how to define a coherent way of acting.

And then, as soon as we get up every new morning, we should offer the Lord the day ahead:  “Lord, I offer you all my actions of this day. The actions of today want to be a contribution, even minimal, offered to you for the accomplished creation of the universe, for the full advent of your kingdom”.

And finally, from time to time (and even – why not? – every evening) wonder if and in what extent we have contributed to it all.

A more general exam of conscience can be of great help in order to give an order to all our existence.

For each of us the question is, firstly, to create order in our own inner life, at a more closely spiritual and religious level; then to create an order in our cultural life; finally to put in order what we could term the more “external” aspects of our own acting in the world, to contribute to make it better. The point is: we must start doing this, starting from our own  neighbour, the single individual, to end up with the most intense participation to the dynamics of the society, to its great collective work, even to its decisions on a collective level.

4.    The individual being collaborates in the creation

   first of all by helping God in operating

   in the inner spirit of each person

My cooperation with God in creation begins by cooperating with him in the very moment in which he is creating my own self: that is to say cooperating with the creation of my personality and spirituality.

First of all: it’s a question of  an inner maturity taking place, promoting everything able to heighten the spirit, avoiding everything which could hinder its development or could cause a spiritual regression.

Let us give an example, among all possible ones: to consider as inevitable and necessary the high number of evil things existing, or even to consider them –  even worse – as wanted by Deity, contributes for sure to numb the soul, to make it insensible.

We cannot justify a fact for the simple reason that it is a fact: something which either is happening or has happened. The true and deep being of each man is one thing with his “ought to be” which is always in charge of judging life itself, the existence, the actual being.

The person who accepts everything that happens just because it is happening, will for sure end up by giving a sort of sacrality to whatever misdeed, crime and horror is taking place.

What is evil must be called by its proper name. What harms spirit must be identified as clearly as possible.

We must explain as clearly as possible, and in a very detailed way, what exactly is the sin against the spirit.

Spirit is in great danger. We have to save it.

We have to reinforce its positions and stop the tide which is coming up. This precious good, which is the only true good we possess, has to be cultivated and increased as much as possible.

We must not miss any opportunity of instructing and educating ourselves, of  refining our sensitivity, of maturing and growing up. Or, better still, we must do that in a methodical, programmed way. It must be our daily engagement.

Dante’s Ulysses says to his companions of so long a war and navigation: “Think of your offspring: / you were not made to live as brutes / but to pursue both virtue and knowledge” (Inferno, XXVI, 118-120).

The apostle Paul exhorts (Phil 4, 8): “…Brothers, fill your minds with everything that is true, everything that is noble, everything that is good and pure, and everything that we love and honour, and everything that can be thought virtuous or worthy o praise”.
But the first thought should be for our Creator, who gave us life and gives us, in perspective, everything which is good.

We must reserve a thought of infinite gratitude and praise, as the gift we receive is infinite.

A thought of love, a real falling in love. A desire of staying close to him. Constant communion and communication face to face between every single being and God, in adoration.

A continual offering to him of everything we have, and firstly, of ourselves.

Daily oblation and consecration for a full time service.

If I really love somebody in a deep and complete way, I will also love everything and everybody he loves.

A thought unceasingly turned to God cannot exclude his creatures, if it is true that God himself loves his creation beyond measure, in an infinite way.

If I love God, I cannot abstain from loving his creatures. I will love them in God, as signs and vestiges of him. But, in imitation of divine love itself, I will also love any single creature in itself, in its proper being.

By doing so, by loving each creature in itself, I will love it in God, as this is precisely the way God loves it.

To have pure and great thoughts means to fly high, it means to live in a spiritual way.

Good thoughts, the positive ones of any kind, should be cultivated  systematically, intensively, continually.

Do I dedicate too much space to trivial thoughts? To thoughts of low quality? To thoughts which depress rather than elevate me?

Do I think too much about myself, about my own comforts and ambitions, about my vanity, my money and purchases and shopping, and do I take more into consideration these things rather than you, my Lord, and your kingdom?

Every kind of agricultural activity requires large spaces and a good fertile ground. In the same way cultivating good thoughts requires spaces of silence, which could assure a good receptivity.

Inspirations come from a God whose words we can hear only in the silence of our souls.

Moments of silence  should be cultivated, programmed, extended.

Asking questions is necessary for obtaining answers. But it is impossible to clarify everything. Therefore also the anxiety of a continual interrogation should be suspended, when one perceives that, in front to mystery, it is much better to remain silent.

The noble desire of knowing must be encouraged; but also, at the same time, the sense of mystery should be refined.

We know well, thanks to our personal experience, that we, as humans, can only cooperate to the creation of our intimate life: our spiritual life and its development depend essentially on God, and on his grace.

So we feel the necessity of committing ourselves to divine grace. From this, two things arise: both prayer, and the act of commitment to God, which is essentially faith.

Almost since its beginning, the Church has been feeling the need of specifying the contents of its faith; so it formulated, in its “symbols”, in its “credo”, some precise listings.

But, in the original and proper sense of the word, to believe doesn’t simply mean to adhere to listings of formulations of “truths of faith”: it primarily consists in committing oneself to a Person.

To pray is to recognise that each force comes from God.

By no means does a prayer intend to teach God what He must do for us.

Not even to remind him of that: God is not forgetful.

It all consists in reminding ourselves that, after all, whatever need may be arising, every kind of help comes from God: and at this point we’d better open ourselves to receive all forms of help coming from him fully trusting him,  and doing therefore an act of faith.

Prayer must become a constant and continual habit: an attitude, a way of being, a breathing of our soul.

We must not feel completely autonomous subjects who act on their own account: we must rather feel God’s creatures, who act in God himself, and   are drawing from him not only their beings, but all kind of help to get better and better, till we reach the ultimate goal of a full, total, absolute being.

We must cultivate the thought that it is God who does everything, and we are nothing but co-operators of his work.

The opposite thing of sin is not virtue, but faith.

If I don’t believe, if I don’t nourish my faith in a sufficient way, I am in a state of sin: I am a sinner.

While doing a daily exam of conscience I should ask myself: “Today have I committed myself to the Lord? Have I done at least an act of commitment? Did I, in some way, cultivate and nurture my faith?”

Sacrifice means to transform my own being in a sacred object: something which doesn’t belong to me anymore, but to the Sacred, to God.

Both life and the spirit of sacrifice are attitudes of continual offering.

By recognising that we don’t belong to ourselves, but to God, we should consider ourselves a daily and continual sacrifice.

Further we need a continual and daily training in the art of sacrifice, in the art of sacrificing ourselves, in  self-giving , in renouncing.

It is very important what the apostle Paul says, using an image borrowed from athletics:

“All the runners at the stadium are trying to win, but only one of them gets the prize. You must run in the same way, meaning to win. All the fighters at the games go into strict training; they do this just to win a wreath that will wither away but we do it for a wreath that will never wither. That is how I run, intent on winning; that is how I fight, not beating the air. I treat my body hard and make it obey me, for, having been an announcer myself, I should not want to be disqualified” (1 Co 9, 24-27).

And further: “Forget about satisfying your bodies with all their cravings” (Ro 13, 14).

We could also give an ascetic interpretation to the following saying of Jesus: “Since John the Baptist came, up to this present time, the kingdom of heaven has been subjected to violence and the violent are taking it by storm” (Mt 11, 12).

In other words: the kingdom of God opens its doors to people who are ready to sacrifice themselves even by doing violence to themselves. In what way? According to the example given by the Baptist: “What did you go out into the wilderness to see? A reed swaying in the breeze? No? Then what did you go out to see? A man wearing fine clothes? Oh, no, those who wear fine clothes are to be found in palaces. Then, what did you go out for? To see a prophet? Yes, I tell you, and much more than a prophet” (Mt 11, 7-9).
It is by mortifying, in our inner soul, the “old man”, that is to say the ego, the empirical and profane ego with all its egotism, that we can give room and space to the advent of the “new man”, of a man renewed by the divine grace, of a man sanctified and deified.

All our good thoughts cooperate to such supreme objective, with prayer and faith, with hope and charity, with mystical practice and sacrifice, with all what we are ready to do, ready to improve ourselves and other people and the whole universe. Generosity itself is a boomerang of good, which primarily pours on the person who is practising it.

5.    The individual being collaborates to creation

  also through a realisation

  on a humanistic plan

  at all possible levels;

  and it is here that

  the necessity of a universal co-operation

  among us creatures

  –  who really form all together

  one immense being – 
  becomes mainly manifest
The religious man yearns for living in communion with God. But this relationship between God and man should not turn out to be an elopement from the real world.

Two people who really love each other tend to put together everything they have, every single object, every single feeling, everything which is loved by each one of them, so that the other one can take part in it and starts loving everything belonging to his/her beloved.

Now God takes care in a serious way of what he has created. Therefore the religious man, willing to love God in the deepest possible way,  loves the whole creation as well and strongly desires to know it. He also wants to enrich creation with all possible beauties, to transform it realising the best possible form of creation. Finally he wants to co-operate to bring it to its accomplishment, to its ultimate perfection.

To love God in such a complete and deep way becomes love for creation turning into complete humanistic commitment.

For those engaged in mystical practise and prayer there can be moments in which they perceive things such as humanitarian arts, culture, sciences, technology, economics and social activities as distracting factors, powerful enough to inhibit a full absolute concentration in the religious commitment they have.

It may be the case that the mystic individual decides to withdraw  from any form of humanism, at least for a while. But to suspend one’s attention from humanism doesn’t mean at all to exclude it. It is too essential to  spiritual life, too important for those wishing to accomplish spirituality in a complete way.

If it is true that God is the Omniscient, the Almighty, the supreme Artist of the creation, therefore it must be also true that cultivating sciences, to progress in technologies, to engage oneself in artistic creation means to imitate God himself. Consequently, every form of humanism has a high spiritual value and a high religious value.

Furthermore, humanism co-operates to the divine creation of the universe, brings it forward and accomplishes it. Therefore humanism has its own inner validity that justifies itself.

Moreover: a humanism which is recognised as valid in itself is not anymore conceivable in a purely instrumental and ancillary sense. A certain philosophy was conceived as something at the mere service of theology. In this same perspective, sacred art is corroborated only as far as it is employed to solicit the religious feeling. Policy is appreciated only as far as it establishes an order, which encourages a steady and quiet development of religious life, supporting it with all necessary means.

In the perspective here outlined, the work of artists,  philosophers, scientists, politicians, and so on, is not seen anymore only as a co-operation among all of them, aiming at creating the most favourable milieu for that religious committment, a commitment which will be considered the only and exclusive path to paradise.

We can say, in other words, that humanism is the sum of activities put into being and performed not only to give us the opportunity to deserve access to paradise, but to give us  all the required means we need to help God in building that paradise itself..

If we like to define paradise as the highest realisation of the whole human work, we will say that the construction of the paradise or, in other words, of the kingdom of God, is a collective work of men co-operating with God himself, who is the Lord of creation, evolution and history.

Here the religious “salvation” doesn’t concern a number of isolated individuals, but is universal: it is the salvation of all. It implies a true historical process: a “history of salvation”, seen as the final step of the whole evolution of both universe and mankind.

It seems worth rejecting the idea that I, as a single person, can realise and save myself as an individual, without the rest of mankind and creation.

It seems also worth rejecting the idea of a human existence conceivable as an individual test or examination, which John will pass, attaining the eternal price of paradise, and Peter will fail, going to hell forever.

It comes spontaneous to remark (not without grief) that, if even a single creature would end damned without any possibility of rescue, the whole creation ought to be considered a failure.

In the Hebraic-Christian religious vision, all creatures are actually summoned up to co-operate with the Creator to the accomplishment of creation.

That is the vocation of angels, through whom the divine creativity makes itself present in the multiplicity of spaces and situations and flowing of time.

And that is also the vocation of men, whom, according to the Jahveist text of the book of Genesis, God called to work the land, so that the whole environment would be transformed and bettered in its conditions of life. In this way humankind was able to carry on, through the work of men, and develop more and more the original divine creative project of God.

In the Ebraic-Christian vision, God reveals himself as the Principle of all our being and goodness. And not only of my personal being and being good, or of those of a few selected persons, but of the whole creation, which is all united in the solidarity of its common origin and ultimate destination.

In such a perspective, nobody can deceive himself trying to convince himself that he is able to exist by and for himself. We all are creatures of God tied together by solidarity. Each creature derives from God, but is also in debt to the others. So no creature can accomplish itself without any help, a help which should come both from God and from other created beings. Each creature is created and, at the same time, creates, together with the other ones.

I am neither from, nor for myself: my true being is the Whole, which  includes all beings. So, as far as I live for the Whole and for all and everybody,  I really am, and I am more.

That is why I feel an inner need to open to the existence of others, to the existence of the universe and of the whole creation. And that is why I feel the need of not limiting my view to my particular, to my private interest, to my own business, but I feel I have to pursue and try to fulfil other people’s needs as I would do with mine, feeling them as they were mine.

A spontaneous motion of my soul, which comes from a deepening and refinement of my feeling, pushes me to immerge myself into the others, to identify myself with them.

My religious sense tells me that, as God is the Depth of each creature, to immerge myself into God means also to immerge myself into the deepest being of every single man.

At this point the individual biography of each man will appear the story of the ascent of that man to God. Each human existence will appear as the long, suffered, path of that single man to reach and join God as ultimate goal.

It is the divine epilogue that makes the existence of each of us noble, making it a stairway to perfection, although this supreme goal can also be achieved through the most complicated path, committing many errors and having to come back so many times.

If it is true that I am part of a Whole, this would also imply that every other single being is also part of myself.

Even the most lonely and solitary individual being will start feeling this.

Moreover: solitude, loneliness can be a more direct way to communicate with others, with everybody, in a deeper and better way, after having gone through a first superficial encounter and chatting.

Maybe at first we felt isolated, and even more in certain particular moments. Afterwards we have learned to dig deeper inside ourselves. Finally, we have discovered  that each of us is part of a whole.

We have discovered  that  we are, all together, similar to an immense multitude of leaves and flowers, springing out from the branches of a tree whose trunk has an only, common root.

Actually we are all leaves and flowers of the same great tree, which embraces the whole universe and the totality of being. The unique roots of that tree is the Absolute.

The words which Giuseppe Mazzini dedicates, in the book The duties of man, to the collective work of all humans, seem particularly fitting the case: “Mankind… is a man who is always learning. The individuals die; but that truth they thought, that good  they operated, never get lost with them. Mankind gathers all that, and men who walk over their sepulchres take advantage of it.

“Today the birth of each of us happens into an atmosphere both of ideas and beliefs elaborated by all previous Mankind: maybe without knowing that, each of us brings in himself an element more or less important to the life of the following humanity.

“The education of Humanity progresses as, in Orient, those pyramids are elevated, to which each wayfarer adds a stone. We pass, as wayfarers of one day, called to accomplish our individual education somewhere else. The education of Humanity shows itself as flashes in each of us, and reveals itself little by little, progressively, continually in Humanity”.

The spirituality that Mazzini proposes is not at all a disembodied one, but, on the contrary, quite ‘bodily’, incarnated in beings and happily integrated: “To the others who speak about Heaven as separated from Earth, you will say that heaven and earth are, just as the way and the goal, one thing”.

“Don’t say that the earth is mud: God created it so that through it we could go up to him.

“By no means is the earth a place of either expiation or temptation: it is the place of our work for an end of amelioration and development toward a degree of higher existence”.

6.   Love and solidarity

 which keep us tied to the whole mankind

 far from being something abstract

 must be nurtured in the living relationship

 with the fellowman, seen as an individual being

“An abstract love of humanity is almost always egoism”, writes Dostoevskij (The idiot). One can cherish the concept of humanity without loving, concretely, any individual”.

An authentic human relationship is mainly with a single individual. It takes form when one begins to feel sympathy and real concern. One loves someone else by listening to him, and taking part to his life and to every joy, pain and hope of his.

With each single person one has a unique relationship, because no individual is interchangeable with any other one.

We can get to know a new person, and maybe we immediately sympathise with him or her. But in other cases the process of discovery is gradual. Sometimes we can take even a quarter of a century to learn to estimate the true value of a person, to become fond of somebody. Such a slowness can be reason of regret, but at least it protects us from too untimely infatuations.

To love a person means to be interested in him or her, to care for him, or for her. It is not a question of poking one’s nose into the life of someone else in order to gossip about his private affairs: it is a concern which, in a purely spontaneous way, springs from both sympathy and benevolence.

We tend to be “fan” of those who succeed in appearing “nice” to us, Other people may appear to us less agreeable. And there are some others that we consider even disgusting. Some other times it may happen, that when we learn to know these last ones well, we start liking them.

Furthermore, there are some characters, real or belonging to fiction, who are the protagonists of history, either of the greater or of the minor one, or even only of fiction novels, cartoons, movies, or ‘telenovelas’ which drag on for years. These are “our heroes”, through whom we can relive by proxy our nonexistence as kings, queens, leaders, statesmen, saints and promoters of civilisations, benefactors, punishers, revengers, gangsters.

So we take an interest in the life of nice and good fellows, but also, more and more, in much less amiable persons, of the most miserable and wicked kind. Even though we don’t justify their evil doings necessarily, we can comprehend their tormented motivations.

Getting our interests broader and broader may induce us to take also interest in the life and existence of the most ordinary, common and even mediocre people.

So we start getting involved, being interested in the minute facts of people, maybe even in those of the most dreary nature. Is it a question of sickly curiosity? Or it is because we get relief looking at the misfortunes of others, and consider ourselves lucky not to be in their place? Maybe there is, at least, a component of this last factor as well; but we cannot deny the existence of a true human concern, which is genuine and sincere.

The television too offers some programs with an index of audience often very high, programs such as those in which somebody is interviewed and asked to tell his personal story. But it is evident that the best human relationship is the one that starts with a direct encounter.

Not always this proves to be positive. For one of the three characters of a drama by Sartre, (Huis clos, Closed door) damned to live together for the whole eternity, “Hell are the Others”.

Anyway, living with the others, in their company, is vital for the existence of the single subject. The smallest noise, a voice far away, whatever sign of human life can be of great comfort for a prisoner condemned to live in total isolation.

The other can appear amiable even to those who profess that they do not love humanity at all, generally speaking, as Jonathan Swift, who in a letter to Alexander Pope writes: “Mainly I hate and despise the animal called man, though I love John, Peter, Thomas, and so on, very much”.

Here the single person is accepted just as he/she really is, and the same can happen to the totality of men, when somebody, as Max Stirner, spontaneously loves them as they are.

The great anarchist thinker confesses: “I too love men, but I love them by the conscience of the egoist, I love them because their love makes me happy, because it is incarnate in my nature, because I like it”. Nevertheless he adds: “I don’t recognise any law which can impose me to love” (The unique and his propriety).

However in each of us there is not only the being in action: there is also, I would say mainly, a deeper being: how the being ought to be, his true destination, the ultimate landing place on his path  towards enlightment

To love someone deeply means to accept him/her just as he/she is. But not only that. It also means to have the capability to foresee and perceive what he can become: what is his most authentic and true realisation.

To really love mankind means to perceive the infinite richness which is contained within.

To love mankind in God means doing our best to help him to bring into being his potential deity.

7.   A really effective solidarity among all men

 can be achieved only through a universal community

 which must be unified also at a political level

“To mind one’s own business” is the greatest sin of  insensibility, estrangement and indolence. On the contrary, the person who loves the Creator, loves in him all creatures, loves his neighbour and is sympathetic to him. Moreover, his way of showing love to his neighbour turns out to be the most sincere attention and assistance he can offer to each one and also the most generous and concrete form of help.

There is, however, a further implication: the person who wants to put into practise this kind of love for his own neighbour in the deepest sense of the word, will have to take care of others as singles and groups, and in humanity as a whole, and will have to get interested in all major world’s problems.

These cannot be solved through a superficial and occasional help to single individuals, but require a common action on a large scale, to be done also at a political level.

To quote Mazzini again, I will refer again to the same book: “What can each of us do, by his own isolated forces, for a moral improvement, for the progress of mankind? From time to time, you can express your faith in a sterile way; you can do, very seldom, for a brother who doesn’t live in your land, an act of charity, but nothing else. But charity [to be intended as a help which one offers his neighbour as a single] by no means is the word of future faith.

“The word of our future faith is association, which means a brotherly co-operation towards a common goal. In comparison to charity, it is as higher  as the work of many of you, who join in concord to raise a building in order to dwell together in it, is higher than the work you should do if each one of you built a separated little house, limiting yourselves to exchange a little help of stones, bricks and lime one with the other”.

That solidarity, which all men need to realise themselves, and, most important of all, in order to survive,  needs to express itself in an universal associative form.

In this way the idea of a community which embraces all men and peoples of the world starts taking shape.

Can we say that a worldly community already exists? Yes,  without any doubt. It is a community involved in a process of continual and growing realisation.

In the past, we were used to think in individualistic terms: tribe, town, nation. Finally the empire, but on a limited scale.

Afterwards, in Western Civilization, a regression to national states took place, however “modern” they were both in their concept and organisation. Somehow, although through regressive phases, Western men started to think more and more in universalistic terms. So they overcame any separation between free citizens, and barbarians apt to serve. Moreover they integrated women, oppressed and excluded racial and religious minorities in society, giving them full human rights.

An universalistic vision already appears in the latest Greek philosophy and gets stronger in Christianity. It develops in the Humanism of Renaissance, in the French Revolution, in the Religion of Humanity of Auguste Comte, in the political-religious vision of Giuseppe Mazzini, but also in Marxism. Of course, this listing is incomplete.

National states are considered, still nowadays, as the only ones entitled to have the right of sovereignty. But in philosophical terms we could here develop the idea that, in order to talk about a true and fundamental human community, we must create a community able to join all men together. That is the place where fundamental sovereignty dwells, which is the root of any other form of sovereignty.

A universal community planned to take shape in the form of a state, a state which would not be unitary but federal, wouldn’t take away anything from anybody in terms of sovereignty: a deeper awareness would help us in understanding that such a state, as a structure in which mankind can give itself a political form, would be the natural holder of that primary sovereignty, which belongs to the universal society of men.

In these last centuries a gradual shaping of nowadays’ modern nation model took place, conceived as an ethnic and linguistic, cultural and spiritual, economical  and political unity. The nation took more and more shape as an absolute entity. This gave way to all sorts of nationalism, imperialism and fascism, with led us to wars, destruction and unutterable sufferings.

This idea of nation is now facing a crisis: one understands that this idea doesn’t go hand in hand with the idea of a true solidarity among men, which is essential for the progress of humanity.

The fundamental condition  for this true progress is peace; actually, such a nationalistic absolutism is not at all the most apt to grant it, apart from the numerous forms of narrow-minded exclusion and closure which it implies, and which makes it intolerable from any point of view.

Let us consider with the due attention  how deeply felt is this need for peace – of a right peace, where also the rights of the weaker are safeguarded – that today is more and more felt in the civil world: nothing could assure a right peace better than a really sovereign world authority.

This authority will be provided either with real powers and a military force which is sufficient to impose its decisions, or must limit itself to a purely mediating action, by playing on the good will of the parties. In this second case it is clear that, at present, the world authority is by no means able to maintain a right peace among the nations just for the reason that it is unable to defend and enforce it.

On the other hand, if we asked ourselves which is the precise moment in which a state takes shape, the most obvious answer would be: the state is constituted when  a community gives itself a structure, with laws and with an authority enforcing these laws.

Here the observance is mainly in the hands of human good will. However, when this lacks, the observance is imposed in a constrictive way. We are not talking about systematic coercion, but about the possibility to enforce it, when and if it is necessary. This is true sovereignty. Another possible distinction is when we find a social body having an organisation which has authority but, nevertheless, is not sovereign in a proper way.

The idea of a world political organisation finds its first concrete expression in the League of Nations and, after the failure of it, in the United Nations Organisation. Double finality of both institutions: to safeguard peace and to solicit co-operation among the peoples.

The present UN does, laudably though pathetically, its best to promote both peace and collaboration between states, but unfortunately it is not provided with the force required to impose its decisions to any state which is free to oppose the UN decisions. It draws a real material force not from itself, but only from the support of great powers.

L’attuale ONU fa lodevolmente, e pur pateticamente, del suo meglio per mettere paIt is evident that the United Nations, just because of their military weakness, are still very far from realising the idea of a sovereign world state. For this same reason they are still very far from being able to grant a right peace worldwide. Only a world government would be able to grant it by breaking off any initiative which can compromise it; and not through war, but through a mere police operation.

Sovereignty is effective in the extent in which a state has at its disposal an organised force to defend itself. So the deliberations of the United Nations will be effective as long as they will be supported and enforced through the use of a real military force.

In certain well known historical circumstances, the force they had, consisted in the military apparatus of the United States of America.

In other situations the United Nations had to solicit something like a collection among the member states, so that each state would put at the UN’s disposal a company of infantry, or a battery of cannons, or a ship, or a couple of planes, or some tents of the Red Cross.

The point is: disarming national states without abolishing them.  They are political expressions of historical entities, which are well individuate and difficult to be suppressed. To try to eliminate them would be a very heavy act against nature,  which would end up in a failure.

However, we need  to have national states reduced to a much more modest role, comparable to the one that, in general, the member states of the present federations have at the moment.

It is necessary for national states to renounce to a part of their present sovereignties in favour of a world federal state, and to confer on it the necessary force, so that it can enforce its law in the name of a more general interest, of a broader common good.

It is also necessary for national states to renounce to a part of their present sovereignties in favour of a world federal state, and give it an adequate material force, so that the world state is able could impose the observance of its law in the name of a more general interest, of a broader common good. Such power could be conferred to this federal government by putting all armed forces of the world at its exclusive disposal. The national states should renounce to possess individually all military forces that are not those strictly necessary for the maintenance of their internal order.

Once and for all, we need to cancel any possibility of wars, that could be fatal to human race and lead it to its own destruction.

The end of all wars is not an utopia anymore: it is clearer and clearer that this has become an urging necessity.  When the alternative is the end of everything, we must stop talking about utopian dreams, and speak out to people and explain them that it is time to wake up and face the real dangers that are incumbent on us, therefore putting into being whatever is required to stop all this, while still in time.

The institution of a world state is indispensable to guarantee humanity’s survival: this is the most urgent need which must be taken into consideration, even before speaking of humanity’s progress.

The risk related to the employment of atomic weapons comes from both great and little powers. The most insignificant dictator in the world can have his own atomic bomb. An ingenious mad man could even build it at home, on the basis of  information easy to collect. We are at the mercy of the criminal madness of anyone. Until now we have succeeded in coming out unscathed, but nobody knows what could happen tomorrow,  in this situation of complete lack of international control.

8.   Only a state arising at a world level

  can face in an adequate way

  the most serious problems

  of nowadays’ mankind

Together with the problem of the war use of nuclear power, there is also the problem of its pacific use, which is taking more and more alarming directions. The radioactive wastes can sow destruction and death on a very large scale.

There is in action a radioactive pollution, but also a pollution of the air. This is connected with the destruction of the woods and the arsons. Among other things, we must consider not only the desertification, but also the increasing use of asphalt and cement covering more and more huge areas of our planet. Then we must underline the decrease of the chlorophyllose function, which is mainly overwhelmed by the growing production of carbon dioxide and other noxious gasses. The civilisation of the machines is a great destroyer of oxygen. The civil and industrial waste, the burnt gasses of cars, smog, tank-airplanes, refineries are spreading all sorts of poison in the atmosphere.

The pollution of the soil is determined by the solid, civil and industrial waste and also by poisons falling down to the soil, the same ones which have already polluted the air.

Water pollution of both rivers and seas is caused by the waste produced by built-up areas and industries, and also by agricultural wastes, above all detergents, fertilizers and persistent insecticides. Sea pollution on a large scale is due to the wrecks of the tankers and to other accidents occuring to them, and is also caused by the mere unloading of the water which acts as ballast. Among other things a large fish murrain results from all this.

The increase of water temperature originates from great quantities  of hot water discharged by nuclear power stations, producing a thermic pollution. The so called “greenhouse effect” contributes to it: an excessive amount of carbon dioxide can form layers comparable to greenhouse panes, as they hamper the dispersion of the earthly heat in the higher zones of the atmosphere. Such an effect causes the increase of the average temperature of our planet. So all this provokes the melting of the polar ices, the rising of sea level and the submersion of inhabited coasts.

To all these kinds of pollution we can add the acoustic one, provoked by the prolonged exposition of human beings to noise in factories, roads and houses. We can also consider the thunder of the planes and especially the bang of the supersonics, the high volume of the music in the discos. Such an aggression of an increasing amount of decibels provokes either psychological or physiological damages.

Furthermore we can speak of food pollution: manipulations, colorants, cyclamates; food, which is adulterated in order to maintain an appearance of freshness; intensive breeding; estrogens, which are applied to animals to favour a more rapid growth, and tranquillisers, which are administered to them against the hypertension caused by overcrowd; pesticides and other chemical pollutants, which end in the food, and so on.

Adding to all this and adding to the single polluting action of each individual, pollution in all its forms is increasing in an exponential way. And such is the production of poisoning substances, that nature is not able  to dispose of them anymore. Consequently we risk to die asphyxiated in an atmosphere more and more unbreathable, or buried under the growing heap of our waste.

Giving a brief account about these different ecological problems, which are all very serious, I made a longer detour in order to resume the thread of this discourse with more data. These various forms of pollution are not limited within the boundaries of a single country: they constitute more and more a danger for all mankind, because, as a whole, they can compromise the survival of the planet.

“We all dwell in the same house”, declared some years ago a former President of USA, concluding therefore that “we must clean it all together”.

These are problems which it is impossible to face in an effective way using a limited local/regional logic. It is becoming more and more evident that we need a world joint venture which could both plan and enforce global strategies of intervention. And we understand more and more how important it would be to give better instruments and greater powers to the United Nations.

It seems to be necessary to reinforce the United Nations, until they are transformed into a world state endowed with a sovereignty of its own, in order to solve all the other related problems.

There is an over-exploitation of nature by men, which causes a growing sterility of the ground and extinguishes many animal species.

But there is also an uncontrolled increase of the world population: a real demographic explosion.

A large number of the world population lives in poverty, and this poverty covers large areas on a vast scale: true misery at the limit of survival. Three billion people, that is to say half of the world population, live with less than three dollars a day. More than a billion with only one.

The ill-fed persons amount to a little less than a billion. And this gives us only a vague idea of the number of people in the world who starve to death.

The underdeveloped countries accumulate debts, which they will never be able to settle. In order to pay their foreign creditors, they exploit both fishing and mineral deposits, and so on, beyond measure, cut their trees in a savage way and destroy their forests, postpone their economic development. How could we all agree on an abatement, at least partial, of such debts, if not through international negotiations?

Migratory phenomena of biblical proportion are in act; adding to this there is also the explosion of urbanism, within a single nation, with all the negative consequences that such uprooting provokes.

A multitude of children are abandoned to themselves, when not exploited, ravished in all ways, even killed so that their bodies can furnish organs to be transplanted, often enrolled in formations of guerrilla as in gangs and other criminal associations.

Violence rages in all forms. There is a form of terrorism which takes shape as guerrilla and used by oppressed minorities, minorities which have no other means to make themselves heard. There is a violence fed either by excessive social inequalities, or by massive migrations, those migrations which are the cause of the uprooting of so many people – too many – from their ethos, who had to leave their land, and are now forced to mingle with others in a cohabitation full of conflicts, in an urban jungle.

That is a micro-criminality as a mass-phenomenon, but also a criminality in grand style with its fatal halo of crimes against humanity. A large part of the capitals which, after an opportune money-laundering, circulates throughout the world has a criminal origin. In some particular countries, mafia organisations have succeeded in controlling a large part of the economy and  in reaching the highest levels of power.

There is a widespread desperation and alienation, with evasion into drugs and its exploitation. There is a general situation of spiritual flattening and decline. Closely connected with the above mentioned forms of pollution, there is a most serious psychological and spiritual pollution as well.

Such crisis cannot be contained anymore into the boundaries of a state. These are very serious problems, that only the universal community of  all men and women can face in a really effective and decisive way.

Let us consider the gap between the North and the South of the world, which tends to increase. Here we clearly see an evident necessity of promoting the development of the South in all possible ways, without losing anymore time. It is the responsibility of the most industrialised countries, but it is also in their interest, as they are interested in avoiding any contentiousness with the Third World countries, and in avoiding mass migration and all sorts of related phenomena.

Nevertheless, it is not possible to rely on both foresight and goodness of the single national governments. In each nation one feels the need for an organic program for the development of its own South supported by a precise and resolute and enlightened political will: in the same way, the same problem arises at a world level and requires the intervention of a strong supranational authority.

Another huge problem is connected to the fact that the world economy development is carried out in a really savage way.

It is as if, in the boat of the world economy one would take in a free elephant who, because of its unforeseeable movements, exposed it to the risk of turning upside down. The elephant is the Global Finance, where the real economy tends to yield ground more and more to a virtual economy of paper and electronic bits, where one buys and sells only for a speculative end in a continual bet, in a kind of universal casino.

Huge capitals suddenly move where it seems that it is  possible to make more money.  These are movements both untidy and unexpected, of such large proportions, to cause serious lacks of balance, erasing in a few seconds the hard-earned savings of years and years of work.

To balance the boat of the world economy we would need to oppose some adequate counterweights to these movements. To be effective, they should consist in enormous amounts of money, while the International Monetary Fund has scarcely about the fifteenth part of it at its disposal.

That total and savage free trade, which today has its most promoters and theorists in the United States, tends to consider profit as an end in itself. Money is the measure of the value of each person: a man is worth if he makes money. So the expansion of the company is the supreme goal, the supreme good, the idol to which everything should be sacrificed. It is the triumph of materialism.

Here the interest of the single entrepreneur-owner, and then of his association with others, and of a company which becomes larger and larger by a series of mergers, is something which one must pursue at all costs.

Certain trends identify the company with a permanent élite, with a kernel of superpaid managers, who will employ temporarily, without any grant of stability and with the lowest salaries, not only less qualified manpower, but also administrators and technicians of intermediate level.

The work offer is high, especially in those countries where manpower is much cheaper,  where a company can transfer some of its branches, and where it can train new workers at low and also intermediate levels. Pressed by a strong competition as they are, workers of both inferior and intermediate degree will be induced to accept even a worsening of their conditions, provided they don’t remain unemployed.

Economic enterprises also grow by merging, until they assume gigantic dimensions. In front of their excessive power, workers are not sufficiently protected anymore.

Among other things, there is a crisis of trade unions. Workers show more and more a growing distrust.  This same phenomenon is occurring also in the relationship between workers and left wing parties, in which they were traditionally accustomed to see the defenders of their cause.

Who can lay down the law to the multinational companies, who can give them rules protecting general interest, if not a strong world government? Who can, better than a strong world government, push effectively in the right direction, so that economy can operate at man’s benefit instead of finalising to itself a continual abnormal growth, similar to that of a gigantic cancer?

Actually it seems necessary to put limits even to economic development. Not only governments and industries but also trade unions of whatever consistence, and further the public of the consumers must be oriented in that sense.

Consumers must not let themselves to be conditioned anymore. They must react in a clear and neat ecological direction. The fact is, that any time consumers tend to a direction that production had not foreseen, it is just production which adapts itself, though unwillingly, on its own prompt initiative. Such a remark induces us to hope that, at a certain moment, production will feel solicited even to start programs of “green” reconversion just on its own initiative.

Anyway, it is necessary for an authority to prevail, for the common interest, on any particularistic one. This world authority, to be really able to impose its own directives, should not only be endowed with adequate powers, but also supported by a public opinion, which on the subject of common good has clear ideas and a strong will.

The birth of this kind of public opinion will be hindered  by a strong complex of particularistic interests which act in an opposite direction. It is a question of interests which are very difficult to contain. A great economic enterprise can be more powerful than a state. The sales’ volume of a big company can exceed the gross product of a whole nation.

A centre of economic power is able to collect innumerable data and news also on the private life of innumerable persons. Further on, it has newspapers and radio-television stations, which are all tools apt to form a favourable public opinion. It also owns funds to finance the electoral campaign of politicians and the enormous expenses of political parties (which will be happy to oblige). Not to talk about all other possible forms of corruption and influencing. Ideologies, parties, traditional political institutions, parliament and government are devaluated, and policy itself tends to become something private, even when it isn’t “Cosa Nostra” politics.

In front of such formidable particularistic and centrifugal forces, the United Nations have to do something and can’t stay there just staring, limiting themselves to the role of a parallelogram or, more precisely, of a polygon of forces, formed by the union of national interests and by any other kind of particularistic interests. The United Nations must act as an autonomous subject which has a strength of its own.

The natural weakness of the United Nations, and of their specialised agencies as well, consists in the fact that they can act only after having reached an unanimous adhesion of all member states. Such unanimity is reinforced by the right of veto.

On the other hand, to reinforce the institutional authority of the United Nations means to enable them to execute their decisions also in the case that the deliberative assemblies and committees do not reach unanimity.  A scholar writes: “Unanimity is unsocial”. It is more than ever necessary to pass from the principle of unanimity to that of majority.

A decision based on a majority vote implies  that the body assigns to itself a part of sovereignty, denying it to all national states.

The United Nations will be able to reform themselves only going through a reform of their own body, a reform which should start from getting hold of the kind of sovereignty above mentioned; therefore, assuming the form of a world state, they will be able to guarantee world security and eliminate any danger of atomic suicide, thanks to the disarmament of all nations.

The peace the world state has to establish has to be a rightful one: it  absolutely cannot be intended as the reinforcement of a system of iniquitous relations, like the actual one.

Therefore, another fundamental commitment of the United Nations of the World will be to cancel the economic disproportion, which managed to set so many underdeveloped countries in a state of a true new colonialism, subjected to much more developed and wealthy countries.

Without claiming to outline here all its possible attributions, we can say that such a supranational state should have the right to intervene with full powers and should be provided with an effective intervening force whenever there is a violation of human rights or an act against the general interest of humanity.

Therefore a world state should be the exclusive owner of space.

Being in charge of the control of all forms of nuclear energy, it would also control and rule all possible exploitation and would stop the production of nuclear weapons, destroying the already existing ones.

It should have its own financial organisation, and control directly large enterprises, maybe by a system of state shareholdings to be used for goals of common interest.

Levering on its own sovereign authority and partly on its influence and on its economic weight, the world state could promote everywhere a well balanced development of economy, a fair repartition of resources among communities and individuals, an adequate diffusion of education and culture, a proper reform of legislation.

By assuming such a form of world state, the United Nations could become more and more a place of encounter and study of all common problems. In the same seat, representatives of the various states could easily meet to subscribe bilateral agreements or even multilateral ones. Finally, above all, the destiny of the so reformed United Nations would be that of becoming the natural seat of a true parliament.

A world parliament should not be composed only by representatives of all states’ governments. We should add to these ones, sooner or later, representatives of peoples, until an assembly of their own will be formed and will become the low house of the parliament, elected on an universal suffrage basis.

The executive body in charge of putting into being all deliberations of the world parliament should be a world government, which could be created reinforcing what at present is the Secretariat of the United Nations.

The world government could concentrate in its hands, as its own offices or departments, all, or at least a large part, of the activities which are carried out separately by the specialised agencies of the United Nations: UNESCO, FAO, ILO, IMF, WHO and so forth.

Another important body would be created joining the already existing ones (the world parliament and the government): the world court of justice. At present this role belongs to the International Court of the Hague.

The world court should accomplish a function similar to that of a constitutional court: therefore it could solve controversies between two nations or between the federation and any national state.

It should also be called to judge if the constitution of a state or its legislation or policy comply with human rights and the world’s laws.

In a very particular way it would judge the crimes against humanity, or at least it would preside over their repression done by the national courts.

Whenever the world laws and human rights are violated, this world government should be enabled to intervene effectively through a simple police operation, rather than through a war.

Everything should be as simple as possible; it would not be permitted to national governments to have armies of their own. It is worth underlying here once again: neither army, nor navy, nor air force, but simply police forces, to extinguish fires and order traffic, forest guards, zoophilous guards to settle all stray dogs waiting for an adoption in comfortable kennels! Let’s keep away every dangerous toy from the hands of national states and would-be dictators!

As already, and repeatedly, pointed out, the world federal state could evolve from the United Nations through their progressive consolidation. The first ones to take an advantage from it would be the smallest countries, because of the greater security they would get from it; the less developed ones, for the disinterested help they would receive from a supranational government, which would act over any particular interest, aiming only at promoting a better economic balance and a distributive justice.

The countries of the Third World form the most numerous group: a group which more and more shows repugnance and rejects the idea of siding with singles great powers, or for setting themselves unconditionally under their guide, and are acquiring  more and more consciousness of their common  condition and of the common interests  which tie them together.

By co-operating amongst them until will form a common force, it is in the interest of the countries of the Third World to ask to reinforce the United Nations. Here, inside the present General Assembly, where each member state has a vote, a new majority of states is taking form, each aiming both at security and development: these are particularly the Third World countries.

The countries which really control the United Nations are the biggest superpowers. Among other things they largely provide to support the organisation financially. The United States have, in that sense, a much heavier financial charge. And also that turns out to be something which gives to the USA a greater influence, a position of hegemony.

It is probable that within the nations of the Third World, and however within the weaker ones, a movement aiming at the creation of a world state is taking shape. This could be supported by strong movements of public opinion that could arise even in the most powerful nations, even in the United States. It is there, in fact, that in the last decades, such movements have succeeded in conditioning the government’s action in a less “nationalistic” sense.

It is not excluded that, afterwards, even the most sensitive part of American public opinion could succeed in pushing its government towards a closer integration with the United Nation and even towards a gradual renouncement of national sovereignty.

The problem seems to be much more difficult where there are dictatorial regimes, and in those countries where citizens have fewer opportunities of exerting an active pressure on their governments.

Excluding all the cases in which the population of one country managed to succeed in becoming an unified nation through a series of conquests, history teaches us that all those nations which were at the beginning divided into several, separated single states decided to give life to an unitary, or federal state, only when their governments were induced to do it by the pressure of a public opinion, which had matured the consciousness of their belonging to one and only people.

A similar phenomenon will possibly take place in the world scenario when in all states the irresistible force of a world public opinion will act, deeply conscious that all men are bound together  by a tie which is much more important than any national one.

To contribute to the formation of such a public opinion is a task that each of us must feel committed to. For everyone of us it is a question of coming out from the shell of that egoism, where both individuals and families shut themselves up, only thinking about themselves and being successful by exhibiting expensive toys, symbols of a more elevated status, with the complicity of consumerism.

Only by a deep inner transformation, each person will start feeling the problems of others, of the community, of the whole world just as if they were his/her own problems.

We should allow the birth of a new spirit, of a new way of considering others, which finds its best expression in Kennedy’s “I care”.

Caring about something external to the suffocating shell of one’s own private life turns out to be a passionate participation to social and public life, also as simple citizens of good will. It is a deeply spiritual and moral need from which any voluntary service springs spontaneously.

It is in this way that a public opinion takes form, which is enlightened and sensitive, steady in its purposes, and always ready to defend human rights against any encroachment, and public good against any danger related to particularistic interests.

Thanks to this new kind of public opinion, we will assist to an increasing number of initiatives of voluntary service. We must remember, however, that the pressure of all expressions of social egotism will be so impetuous and insidious that those who are in charge and are conscious of the common good should be extremely vigil. So the whole movement shall pursue its objectives with extreme energy and tenacity. Promoters of universal humanism shall draw their strong action from very deep motivations.

As far as world unification is concerned, the public opinion must be aware of this deep and clear conviction: all national autonomies ought to be respected, all local ones ought to be promoted; nevertheless, while each individual, or group, or community works in its own domain, it is necessary for us all together to found a universal society. Such is the society which will have its political expression in a world federal state. It is the society which we belong to as human beings. Therefore, the first thing to do is to promote a humanistic awareness in everybody.

9.   We feel such a necessity more and more

 as far as “globalization” gains ground

 within economy, finance and information:

 such a phenomenon can bring immense benefits

 but can also provoke strongly negative effects

In the way in which Anglo-Saxons express themselves, “globalization” is a synonymous of “mondialization”. Today everything tends to assume a world size: economy and finance, capital and market, sciences and technologies, transports and any form of communication, information science and telematics, publicity, culture, and, finally, politics.

It’s a very high ideal, that all people living in the world can join together and become a large family tied by a strong solidarity, an ideal expressing a deep human aspiration. But how can such a unification realise itself in real terms? Is it a phenomenon which we can handle and control, a phenomenon aiming at the common good? Or is it, rather, like a vigorous horse out of its rider’s control? Of such a massive phenomenon we have to consider the concrete paths – which are so harsh indeed – and then the terribly high human costs.

In 1944, while World War Two was still on, the Allied governments gathered an international conference in the little town of Bretton Woods in New Hamsphire. It was agreed to found the World Bank and an International Monetary Fund, and also to set the foundations of the General Agreement on Tariffs and Trade (GATT), which became the World Trade Organisation (WTO) in 1995.

By making trade as free as possible, by eliminating any limit to circulation of goods and capitals, those organisations proposed to increase the economic development at its most. No doubt they succeeded in fulfilling that purpose.

However, they didn’t realise that the development of this planet must be submitted to certain limits if we want to avoid an ecological disaster. Nor did they expect that the medal of a great economic take-off should have the heaviest reverse in terms not only of an environment degradation, but also of poverty, frustration, and violence.

The essential cause of all this is that the above-mentioned agreements tend to eliminate any state control which could check all free economic enterprise. Economic convenience has induced many firms to create corporations, even beyond state boundaries, by creating the so-called “stateless firms”, and even those “multinationals” whose power can be stronger than of one or more governments. Therefore, even the most well-meaning government doesn’t succeed anymore it controlling economy in defence of common interest.

Instead of regulating the economic life of the nation in security for a greater social justice and defence of the weak, the state resigns itself to leave economy to its spontaneous course. So the “advanced capitalism” becomes a “savage” one: a kind of jungle, where each subject pursues his immediate profit in a Darwinian never-ending struggle for survival.

Thus a pure pragmatism takes shape, and tends to express itself as a one and only thought, as a doctrine which reigns without adversaries. It is a doctrine which finds its assertors, for example, in the economists of the Chicago School. These try to make less dramatic the immediate effects of the economic revolution in act. They surely recognise the traumatic character and the heavy human costs of the initial phase of this new phenomenon and transformation process, but consider in a more optimistic light a future in which the spontaneous forces of economy will concur to get things straight by producing a new equilibrium and welfare for all.

That everything is destined to a happy end, is a pure dogmatic assumption of the theorists of this trend. Also the free-traders of the eighteenth and nineteenth centuries did profess an analogous conviction. However, it is a matter of fact that the heaviest crisis of this system could be coped with in an efficient way only by a massive state intervention. Only this could really succeed in sustaining and correcting the market, and giving both security and balance to the entire economy.

It seems to be more reasonable to expect a worsening of such a situation, if all things are abandoned to their free course without any, though minimal, intervention of a superior authority in defence of the general interest.

Meanwhile, the work of man is more and more alienated and rejected from the production, and this phenomenon, which once was simply conjunctural, therefore re-absorbable, becomes more and more connatural to the economic system, therefore hopeless.

Both managers and members of the techno-structure departments form the hard core of each company, and they can rely on stability and high wages. Since the fall of the Berlin wall, a billion workers at low cost have been made available. The management of each company can choose its workers and lay down the law concerning working conditions as it likes.

Therefore, the less qualified workers see their salaries diminishing more and more in real terms. Getting a job is becoming more and more difficult for young people. Job is more and more precarious. Permanent unemployment is inevitably a heavy factor of destabilisation, due to frustration, anxiety, accumulation of resentment, and even increase of criminality, as a consequence.

It is the management of the firms that entirely dominate such a situation. It exerts a power, which is not submitted to any authority. Therefore no government is able to really impose itself in security for the general interest, for the common welfare. The only rule is the law of the market. Firms simply want to make money, pursuing immediate profits. They don’t invest on research beyond a certain minimal amount of capital. In their myopic viewpoint, they invest in order to make money at once, not in long-term programmes. A market economy pursues immediate profits, and is reluctant to finance far-reaching projects, whose realisation requires more time.

Nowadays, marxist ideology, and also those ideologies which oppose it (Fascism, Social Democracy, Christian Democracy) are in full crisis; therefore “ideology” is replaced by the most pragmatic “method”. A manager’s new ethics is inspired by these principles: business is business, business is an end in itself, I invest my capital just where it is most profitable. No sense of solidarity, no attachment to one’s own country. My country is where I make most money. Pure economism, supremacy of economy even on politics.

A shift of capitals may occur at once everywhere in the world, in the timeframe required to insert data in a computer. Not only the capitals can be transferred in an extremely easy way, but also information, goods and even persons. So space barriers are dissolved.

Strong markets, weak governments. Now, all financial markets have become an only one. As far as globalization of economy goes on, capital tends to dodge any control of national states. We were saying that a multinational can be much stronger than a single state. But also the middle and small enterprises can dodge its authority. A whatsoever government which adopts restrictive measures, or even exerts a mere control which could be felt as heavier and less tolerable, risks to provoke a flight of capital. Therefore, it is hard for national industry to cope with the competition of the foreign ones.

If a government imposed a heavier taxation, the observance of higher welfare contributions, more restrictive measures also for what concerns the defence of the environment, an industry would look for more favourable conditions elsewhere by transferring its capital to other countries. It is extremely easy for it to find less expensive workers elsewhere, a more tolerant environment legislation, a lighter taxation, and more generous governmental subsidies.

The national state tries to lighten taxation as much as possible, because it wants to avoid to overtax the firm’s budgets; but these lower receipts limit all governmental investments destined to finance research, to improve technologies, to create infrastructures, as well as to defend environment, health, welfare contributions, to give employment to everybody.

An order is required in any case, for the common good. A national state doesn’t succeed anymore in controlling economy. Nor could do it a federal government of continental size. However, it would be a question of an authority able to control only a part of a system, which now covers the entire terrestrial globe.

Also, agreements among nations could prove to be useful, but insufficient.

We should say the same about all possible agreements among economic subjects, that is among companies, in defence of a common interest to correct certain dangerous lacks of balance.

Even the help that international agencies can give, could be decidedly insufficient: it is true that they extend on a planetary scale, nevertheless they appear to be imperfect, deficient and weak, mainly as they are lacking effective sovereign powers.

Another initiative could show itself insufficient, though likewise essential indeed: that of weaving a tissue of small local autonomous communities, each one aiming at saving its own specificity, its environment, its local production, human relationship and solidarity, its own cultural diversity.

Another likewise essential but insufficient initiative will be that of parties and trade unions, non-governmental organisations, associations of consumers and ecologists and all sorts of engaged citizens and men of goodwill, until the confluence of those various movements flows into the foundation of a supranational sovereign state.

The current globalization of economy, finance and information requires more and more the constitution of a strong world federal state.

Much more than to mediate, the world power must warrant. The first warranty will be the one that such a government can offer to the development of those right and sound autonomies.

The world state will be able to warrant the common interest only by imposing to everybody very precise rules, that national, regional, local powers ought to apply, each one into its own domain, in the most rigorous way.

The aim which ought to be pursued is that capital, it shifts, must wherever be charged in an equivalent way. No exemption from certain punctual obligations must encourage funds to flow elsewhere: for instance, where they can realise easy and immediate profits, by sacrificing all that it is possible to do, also in terms of research, infrastructures, warrant of social justice. There must not be the possibility to opt for a country where lower taxes and lower welfare contributions may enable firms to realise big savings and profits, with a serious detriment of the workers.

A world government shall guarantee that in each part of the world every single person can work serenely, being remunerated in an adequate way, surely doing his best, but sheltered from any form of endemic unemployment. Each nation shall be not only helped, but obliged by law to give itself the structures of a civil and progressive country. Moreover, each nation shall be obliged to distribute all opportunities of employment among its citizens in an equitable way, even when such opportunities are very scanty, at the cost of reducing both working hours and salaries. It will be able to fulfil such obligations, as stated in world laws, by agreements among industries, trade unions and governments.

It is worth insisting on the idea that all the goods of the planet earth are owned by the whole mankind in common. This is the basis of that primary sovereignty, which ought to be attributed to the world state, as it is the political expression of human community. The world state manages all affairs of mankind as the collective owner of the earth; and it is this principle which can and must give such a state all the weight, all the force it needs in dealing with everybody, with every single association or community, with every firm, with every national or local government.

The way to attain the goals which we propose appears to be very long indeed. We must undertake it with decision, courage and constancy but, first of all, with intelligence and will to go deeper and deeper, with a precise knowledge of the whole situation and of all its difficulties. The first thing to attain all together is a new awareness.

10.   But the first form of co-operation

    is the one we can have on a spiritual level:

    actually all human beings are associated

    in a great mystical body

    which is engaged in a collective evolution

    aimed at the ultimate goal

    of the universal resurrection

The institution of a political community of all men of this earth can grant a good co-operation among them.  This takes place mainly on a social level, as far as the material aspects of associate life are concerned. However we must not forget that, at a deeper level, the first co-operation  has to be realised on a spiritual level.

We can say that, on the spiritual level, men form all together a community which we can define a mystical body. Now each member of the mystical body has his own vocation, with a corresponding charisma.

The mystical body articulates in a sort of system of communicant vases. We can refer to the theological idea of the communion of saints.

Whatever each person realises, he/she, realises it for himself or herself and, at the same time, for the others. Each good action and, prior to this, each good thought enables not only that subject, but all mankind as a whole, to advance a little step forward.

So every negative thought, manifested or not, which takes the form of a corresponding negative action, pushes backwards all men and the whole creation, in an imperceptible, though real, way.

There is a division of work: basing on this division, each person accomplishes his task and pursues some results, that at the end will pour on all others. Therefore every individual being will benefit from anything somebody else has done also for him.

I don’t believe in reincarnation, but I agree that the supporters of such a doctrine are perfectly right when they remark that no single human life is sufficient to enable a man to reach the full and ultimate perfection. On the other hand, to have only one life may be sufficient, and more than sufficient, to anyone who can rely not only on his own existence, but also on billions of other people’s existences, all aiming at the same universal common finality.

In such a sense the communion of saints can be defined a kind of reincarnation, but of a different kind, differing from the classical one: a plurality of existences to be lived by no means in a succession, but, I would say, contemporarily.

It is arduous to imagine how a single man, on his own, can proceed along the path of ascension not only of religious and mystical spirituality, but also of  knowledge, of a gradual acquisition of power on everything and artistic creativity.

First and foremost, the help of the divine grace is necessary and, afterwards, the help of any other human subject, the co-operation of everybody.

In a Christian perspective, we human beings and the whole universe with all existents are God’s creation. As creatures constituting in their totality a unitary creation, we are intimately associated in one single immense being.

If we all are one, my life belongs to the others too; in the same way, the others’ experiences become mine, in a sort of mutual exchange. Therefore I have one thousand lives, billions of lives. They are the billions lives I need to reach those supreme goals of  my human evolution.

If other persons reach them, it will be so also for me. Getting hold of others’ conquests will be easier for me, as these goals have already been reached by other beings, which are already part of my own being. It is a part of my being, which will transmit to another part something which belongs to both and which is shared in common, as it belongs to the whole being.

What we all form, what we all are in our whole, is a creation that God  gradually accomplishes through ages and ages, until he brings all his creative work to perfection. We, as creatures, do take part in God’s creative work cooperating with his divine initiative. Here it is a matter of both vocation and responsibility of every individual, single being. Here the “ought to be” of each man coincides with his deepest and truest being.
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