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               MIRACLE: SIGNIFICANCE, MECHANISM AND LIMITS
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1. Miracle is something like 

         a God’s signature

         However this doesn’t imply 

         by any means 

         that God has to manifest himself 

         always powerfully

Miracle is not necessarily a prodigious fact. At all events, it is a sign of the presence of God, of his revelation to men. Somehow, it is God’s signature.

As stated before, on no account is it necessary for God’s way of manifesting to be noisy and clamorous. When all the prophets were persecuted and killed, Elias went to hide himself in a cave on mount Horeb, but Yahweh’s voice ordered him to get out  and stand in front of him.

This was the “passage” of Yahweh, according to the Biblical description: “Now there was a great wind, so strong to split mountains and break rocks in pieces before Yahweh, but Yahweh was not in the wind, and after the wind an earthquake, but Yahweh was not in the earthquake; and after the earthquake a fire, but Yahweh was not in the fire; and after the fire, a whisper of a light breath. When Elijah heard it, he wrapped his face in his mantle and went out and stood at the entrance of the cave” (1 Kings 19, 11-13).  

We can barely perceive God’s voice, speaking from within ourselves, therefore we have to listen to it in silence. It’s a tiny voice which can be perceived only by those who have reached a particular spiritual sensitivity: discernment.

It’s a discernment which can be acquired only by divine inspiration, towards which the subject must be receptive and must go on being such at all times. 

2. According to a certain apologetics 

         miracle, as an event which testifies 

         the divine omnipotence 

         is God’s credentials 

         that confirm the authority 

         of the Messiah, of his Church 

         and of the teaching 

         which the Church gives us.    

God’s revelation gets into being through a human vehicle, acting as channel and filter at the same time.

Therefore, the person who prepares himself to discernment asks himself: in front of a concrete expression of a supposed revelation, in which extent may be recognized in it God’s presence and the presence of divine truth? On the other hand, in which extent are we in front only of the “human, too human” of human vehicles through which flows the divine inspiration in order to communicate itself?

The answer may differ, according to every single being’s spiritual sensitivity. What’s lacking is an objective standard, which everybody can recognize no matter the personal interior formation that may lack in some individuals.

There are at least two categories of believers, which would be in crisis in case of lack of this objective criterion.

The first one is composed by common believers, who would like to be absolutely sure that God tells them very precise and incontrovertible things: God exactly told me… this and this and that. What more do we want? We are on a sure ground of existential securities which give complete guarantee to the subject.

There are, on the other hand, subjects who do not feel they have an authoritative and reliable guide and therefore are in crisis, not only unable to handle in which direction should their life go, but even unable to make up their minds in terms of everyday decisions. Among these people there could also be true saints but, let me say that, we would be in front of a rather immature kind of religiosity.

The second category is not composed by gregarious, but by religious leaders. These are those hierarchs of the Church who want the ecclesiastical power appear as certain and guaranteed in order to have believers who trust it completely without daring to add their own interpretations.

The “free exam” as proposed by Luther provoked such a strong reaction in Catholicism that too many officials of this Church fear anything which resembles an autonomous interpretation of the single believer as it were the devil.

Church’s apologists say that believers must entrust themselves totally to the teaching of the bishops and the pope only. These define all what we must believe.

At this point one asks why should one entrust himself completely to such an authority. Some apologists answer: ecclesiastical authority speaks on behalf of God who has entrusted it with the deposit of his revelation.

An ambassador presents the credentials of his king, which testify that he has been delegated to represent him and speak on his behalf. Which are God’s credentials, those credentials who validate the Church and therefore the clergy to practise their office with such authority? Where’s God’s signature? Where’s his seal? It is just the miracle.

Why should the miracle be an unmistakable sign of God? This is how usually the apologists answer: because it goes beyond any possibility of nature or man or other possible agent. Except of God.
These apologists associate prophecies to miracles. They refer, in particular, to the Old Testament prophecies on the awaited Messiah. Here, in an extent which appears to me rather limited, they consider prophecy as precognition, that is to say anticipated knowledge of a future event. Only prophets, they say, are capable of such precognitions, which are possible thanks to divine grace in order to validate the Church office as expression of the divine revelation.

In this extent, the apologists reveal themselves rather scarcely informed on the precognition phenomenon, or clairvoyance of future events, which appears to be obtainable, and with a great variety of details, by ordinary people too, people gifted, of course, with sensitivity, and in a context which has often nothing to do with the religious one.

3. But how may we say 

         that an event, although prodigious 

         exceeds the means of nature? 

         In fact the so-called miracles 

         appear to be classifiable 

         as paranormal phenomena 

         although their source is the divine Spirit 

         aimed to imbue and transform all realities. 

Let’s go back to miracles. Here we are in front of a big problem: how can we state  the exact boundaries of a natural phenomenon and delimit where the natural phenomenon ends and where the miracle starts, that is to say where the direct intervention of the Divinity takes place?

Do we really know nature’s law in order to determine its exact boundaries? And, therefore, are we consequently able to discern precisely the miracle from the non-miracle? It does not seem so to me.

The predominating vision of nature up to now has been the one proposed by Galileo and developed later on by Newton. According to this theory, positivists and scientists interpret the evolution of living species denying that there is any animating principle and reducing therefore everything to a mechanical determinism.

Such a vision, we have to say, gave way to a rigorous application of calculation and revealed to be fertile especially for the development of physics, of astronomy and chemistry and, in some extent, also of natural sciences. 

Determinism proved to be well applicable, with a sufficient approximation, to a macroscopic level, but does not stand up at a level of infinitely small proportions.

Mechanism proves to be more and more insufficient to explain life phenomena,  when with the evolution we go through species which are  more and more complex, passing from the pure biological to the psychological and the spiritual.

Paranormal phenomena are systematically ignored by positive scientists. Why is it so? It is easy to explain it from a psychological point of view: these phenomena put determinism in crisis.

In the paranormal domain the mind proves to be autonomous from the matter. Moreover: it proves to be able to act directly on the matter, moulding it. Paranormal phenomena of telepathy and clairvoyance in the present relativize space. Clairvoyance phenomena in past and future relativize time and propose a vision of things where all events, even if in a successive sequence, appear to be happening at the same time and to be co-eternal.

Before coming to a definitive conclusion on what really are nature’s laws and which are man’s natural capacities within their own unsurpassable limits, it is necessary to study paranormal phenomena thoroughly.

Doing so, we’ll discover that nature has incredible capacities. We will be surprised by the extraordinary character of certain phenomena. We will be able, however, to see that they are not emancipated from all sorts of rule, but occur according to rigorous and precise laws beyond anything we can imagine.

Analysing miracles in a better way, we shall be able to see that they too, on their turn, happen according to the same laws ruling parapsychological phenomena.

I’d like to underline, however, that we do not have to merely identify miracles with these phenomena. Looking closer, we can see that they differ from these in two ways.

First of all: miracle has its essential factor not in psyche but in spirit. Miracle is not produced by man by his psychical forces, which are human by definition, but by God, the divine Spirit who dwells deeper in man and can forge psyche itself and, through it, the physical body of the subject and, therefore, the environment surrounding him. 

Secondly: the miracle, operated by God, may be very powerful, a sign of God’s reign coming on earth with terrible strength and power. This does not imply that God’s manifestation has to be noisy and clamorous, as stated before. In any case, we must underline that miracle follows a logic of its own, which is the logic of the paranormal phenomenon.

The mind is autonomous from the matter and survives and knows it beyond time and space limits and, finally, operates on the matter in a direct and immediate way. The mind’s action on the matter may be summarized in one single word: ideoplasty.
The mind does not build, like the artisan, first the working tools first and, with them, the pieces to assemble, in order to set everything together according to a sequence of partial operations. In the domain of paranormal the mind thinks and, in doing so, gives a global form to the thought reality. The mind proves to be creative as such. Paraphrasing the expression “Said, done” we could say “Thought, done!”.

If the mind’s action on the matter may be defined generally as ideoplastic, and if one wants to have an idea of how ideoplasty operates in details, we have to revise and analyse the phenomena themselves, a summary list of which will be given hereafter.

We have said that in parapsychical phenomena the human psyche acts on a human level, while in the paramystical phenomena it is the Spirit who acts, that is God himself. The English medium Daniel Dunglas Home, who was a nice guy but certainly not a saint, used to levitate. I’ve personally seen Demofilo Fidani’s levitations during mediumistic séances. It is something worth seeing and of great importance, especially because it expresses the dominion of spirit over matter. But it seems to me that St. Giuseppe da Copertino’s levitations reveal a spiritual significance of a different level.

Levitation here expresses, in physical terms too, the aspiration of the saint to reach heaven. And it anticipates what will be, at the end of times, a characteristic of resurrected people: freedom from all conditioning of matter.

We can say something similar about every single paramystical phenomenon: stigma and dermographism, luminosity, odour of sanctity, incombustibility, invulnerability, extreme starvation, prolonged waking, levitation. Here the psyche, moved by the Spirit, operates on the subject’s body. 

To these phenomena we have to add those which operate, beyond one’s own body, on the body of somebody else, on the surrounding environment, on nature: extraordinary healing, multiplication of food, provoking rains and storms or stopping them, loving control on animal, even on wild beasts and, more in general, on nature’s elements.

4. Miracle, which is 

         an exceptional prodigious fact

         foreshadows 

         the final condition of the risen 

         in which everything 

         will normally be a miracle 

In that final act of human history which will be the coronation of the entire creative process, resurrected people recover also their ancient human forms, but at a different level, a “glorious” corporeity, a corporeity of “light”, which can be moulded by mind and transformed into an adequate vehicle of a higher spirituality.

Therefore resurrected people will be able to modify, at will, their aspect which will be also expressing the luminosity and the scent of the spirit: they will be completely invulnerable, they will not need to eat nor to sleep, they will not marry, they will not die, they will not suffer from illnesses nor from any other kind of sufferings, they will control the environment around them and the entire universe with the power of love.

In the extent of their prodigious character, the para-mystical phenomena must be considered anticipations of the Reign of God which is coming and will rule the whole reality at the end of times. 

In St. Paul glossary each of these anticipations is called “first fruits” or “first instalment” (1 Co 15, 20; 2 Co 1, 22). 

Now, a first fruit is always just a part of what will be, when ready, the entire harvest. Therefore the “first instalment” (or deposit) too is a small part of the total amount that will be paid afterwards to complete a payment. In the same way, para-mystical facts, as prodigious as they can be, are just a minor event compared to the universal transformation they announce.

Here it is, then, the partial and relativistic character of the miracle which pre-announces the future transformation but still does not operate it except to a very small extent, which is indeed a little thing in terms of effectiveness but has great importance as a symbol.

Therefore, the miracle appears to be a symbol, a partial anticipation, a sign, a first fruit, the announcement of the coming of the reign of God, certainly not the demonstration that God’s reign is already operating in a full way. When the reign of God will be operating everywhere, everything will be miracle and everything will reveal the power of God, will sanctify his name and will take place according to the divine will.

5. If at last God’s kingdom 

         will spread everywhere 

         so that God will be actually omnipotent 

         may we really say 

         that He is already omnipotent 

         here at present 

         and not, rather, crucified 

         by his own creation?    

Given that the ultimate future will see the total and complete triumph of God’s reign in the world, can we really say that God’s reign is already of this world as from now? In other words: can we say that in this world everything is already happening according to God’s will?

Certainly humans disobey God: they are sinners. But, even avoiding to talk about the human world in order to focus all our attention on the animal kingdom, can we really say that this last one is truly the expression of divine will, when we consider the pitiless laws ruling it?

So many people feel moved when they talk about animals. But let’s observe them closer and we will see that all the forms of violence and overcoming characterising relations between men and their people, tribes and states, political parties and business enterprises and so on are already present in those beings preceding us on the evolution scale.

If God’s reign is already now “of this world” and if God is really omnipotent in act, how do we explain so much evil and pain and cruelty, which seem to be inscribed in the nature of things?

“God’s will be done” we say in front of all sorts of evil, as if everything happening in the world were according to God’s will. Such an expression may spring from a deep and true religiosity, but how ambiguous it sounds when it expresses the passive acceptance of the status quo of things! And when it expresses the acceptance of an illness, of every kind of evil and pain, of misery, of the social segregation, of the infinite forms of injustice and oppression of man on other men!

God’s will is rather different: it implies that, with the coming of his kingdom, all sorts of evil disappears. We are called to react to evil, except when it is not avoidable, except when, in front of a winning evil, we cannot do anything but endure it with dignity, having a philosophical attitude towards it or, if you prefer, with a sportive spirit and a bit of humour, accepting it as an opportunity of practising patience and charity and, why not, sanctity, welcoming it as something from which one can get out something good.

The kingdom of God, even if it is still far away from dominating this world’s situation, is a new reality in progress, it’s a germ full of potentials. These are potentials which express themselves through paranormal phenomena, according to that ideoplastic principle ruling them.

Ideoplasty is the principle ruling what Bergson calls organisation. He opposes it to fabrication. This last one is typical of man seen as craftsman who first makes his own tools and, with them, every other piece which he will compose afterwards.

While fabricating belongs to man, organizing belongs to life. The former is aware and reasoned; the latter is instinctive and spontaneous, and takes place primarily at an unconscious level.

Both fabrication and organisation take place on rough matter, which opposes resistance. Acting in an ideoplastic way, the “vital impulse”, the ascending impulse of life opens up a path overcoming every obstacle, or, when he cannot cope with it directly, turning around it. 

As Bergson points out: “Life seems to have succeeded in this by a constant humility, by becoming very small and sliding, by advancing through adverse ways with physical and chemical forces, by accepting to go along with them for a little while”. (B., L’évolution créatrice, 118th ed., Presses Universitaires de France, Paris 1966, c. II, pp. 99-100). 

The force of life pushes on with all its creativity, with all its inventive against all resistance of materiality and all involutional tendency. It overcomes or avoids obstacles, often goes backwards but then gets its strength back and goes ahead.

Bergson points out that that “modus vivendi between life and materiality, which is organisation” takes shape and acts at every step (c. III, p. 250).

I’d like to add here that every existing being, every “creature”, far away from having being projected by God in every detail, seems to be rather the result of a sum of positive and negative factors, evolutionary and involutional, which are extremely complex.

If they were only two, these factors would generate what, at school, we have studied, in physics, as the parallelogram of forces. Obviously, these forces are more than two! Therefore they would generate what would be defined as a polygon of forces, if these were to act on the same plane.

On the contrary, acting on many different planes, and being innumerable, they generate something far more complex which could be expressed, even if only symbolically, in a geometrical shape which would be extremely more articulated.

Matter and all kind of involutional forces oppose resistance which stop the “vital impulse” and show clearly that the power of life, that is the power of the divine Spirit operating in the world, is limited and as if it were imprisoned.

Now, limitedness and relative impotence in act of the vital impulse does not exclude at all that, at the end, it will triumph completely, bringing creation to its perfect completeness.

In order to express the same concepts in theological terms, we could say that, in his present condition, the living God, who is getting ahead with the creation of the universe, appears in his kénosis, in his depletion; he appears limited and, let’s say, crucified in his earthly manifestation, cosmic and historical.

Creatures’ sin may even kill God, certainly not in his absoluteness, but in his active presence in the world. This presence works in all things and through all events as the germ of a new reality which is still in fieri, which is still in the process of formation.

Nevertheless, God’s presence is still destined to resurrect and triumph over all realities. And it is in the final triumph of God’s reign that his omnipotence lies.

At present the divine omnipotence is not yet fully realized: it is a germinal omnipotence. It is a germ developing itself, a germ sprouting and growing in order to become, finally, a grown up and complete plant.

6. In this present situation 

         we may really say 

         that miracle  anticipates 

         the ultimate condition 

        But we must add that 

        this happens in very relative terms 

        without ever escaping 

        from the laws of the paranormal 

        Such laws, indeed 

        may be all summarised 

        in the principle of ideoplasty 

        as the examples proposed here 

        show it clearly.  

This germinal omnipotence of God manifests itself in the first fruits of the new condition which it starts to set down and which, at the end, will inform all things and will be a normal condition of all human beings, their perfect life. These first fruits are, exactly, the miracles.

The miracle, as first fruit, appears limited in its possibilities. It shows us to have its rigorous laws which are exactly, as stated before, the laws of ideoplasty.

We have to get an idea of these laws: we will not be able to understand fully what is the mystery of miracles, but we’ll try, nevertheless, to have at least a glimpse of it.

It is still ideoplasty which explains levitation, luminosity, incombustibility, invulnerability, scents, dermographism  and stigmata.

It’s still our thought that, with its creative force, works on matter transforming it in order to make it lighter and subtler, so that a subject may be able to walk on water or go through a wall or a closed door or dematerialise himself where he is in order to re-materialise himself somewhere else, even far away.

In this way, thought may act on the matter belonging to the body of the subject himself, giving it luminosity, invulnerability, moulding it at will and so on.

It is still ideoplasty which acts outside the physical body of the subject, so that his mind may exert a direct action on other bodies, on other people, on animals and plants and other nature’s beings.

Lazarus’ resurrection, as narrated in John’s Gospel 11, 1-44, could be explained as an ideoplastic action which, moving from Jesus’ person, worked in a powerful way on a corpse infusing life into it. 

We could say that, as Lazarus’ death was a real death and not an apparent one, a strong mental influx of Christ, even if exerted at a distance, preserved him from physical corruption. In fact, Lazarus’ divine Friend was told about Lazarus illness. But two days after he had known by himself, directly through paranormal channels, of his death. Jesus wanted to resurrect Lazarus, therefore it is reasonable to think that he was already preparing the miracle by first providing that his body would keep uncorrupted.

When Jesus orders to remove the stone from the tomb, Mary, sister of the deceased, expresses her perplexity saying: “Master, it smells already, it has been lying there for four days”. We can deduce that this conclusion of Mary, that the corpse already had a bad smell, came not from an effective verification (as the stone closed the tomb well) but simply from an ordinary reasoning: usually after a few days the decomposing process is already operating. The dead one has been there for four days, therefore…

A corpse preserved from corruption – and we can suppose this is what has happened in preparation of this miracle – is a phenomenon which has been verified thousands of times in the tombs of persons dead in odour of sanctity. 

 A strong and pleasant perfume may emanate not only from the living body of a saint, but this may persist also on his corpse after being entombed.

Not only this: the corpse, without any treatment, may reveal an absence of rigidity, persistent heat and blood flux and a sort of natural immunity from corruption, even for a very long time, sometimes for centuries.

Considering Lazarus’ resurrection it comes natural to go on considering Christ’s own resurrection. First of all I’d like to point out something related to an event which is extremely prodigious. It has been ignored in spite of the many testimonies which testified it with detailed accuracy. These testimonies were all exact and concordant with each other. I won’t spend more words on these, and will go immediately to the analysis of the case hereafter. 

The event is narrated by Vittorio Messori in his book The miracle, whose subtitle is: Spain 1640: investigation on the most astonishing Marian prodigy. (Rizzoli, Milan, 4ª ed. 1999). Apparently, for intercession of the Virgin Mary of the Pilar, the 23 years old countryman Miguel Juan Pellicer, from the village of Calanda in Low Aragona, got back a leg which had been cut by a cart’s wheel and had become gangrenous and, therefore, had been cut off two years before, at four fingers under the knee.

According to Messori, el Milagro de los milagros would be the strongest and most convincing answer to the old and often used objection: nobody had an amputated limb grown again.

In my view that objection appears to be still valid as, up to nowadays, I have not received any sufficiently convincing answer. Lizards’ tail grows again, even if not with a bone structure but with a cartilaginous one. Limbs which have been torn away or left to the catch of the enemy grow again to crawfishes and crabs (of a certain species), not to humans. Miracle cannot do everything, but just works according to the laws of ideoplasty and within its limits.

Messori well states the limits of the miracle and attributes them to a certain discretion of God, who does not want to “overdo”: he does not want to dazzle man in such a way to compel his intellect to adhere to the divine truth. He just proposes, with a limited evidence, something that, in order to be believed, demands an act of faith. What would be left to believe when obviousness were overwhelming?

God can do things, but does not want to intervene too loudly, as he respects man and wants him to do something as well, in order to save himself. I allow myself to express a clear dissent from such a thesis.  

Here it is said that God could do things, but does not want to overdo them. But, please, my God, overdo what you like, if by such  an overdoing there could be fewer violent deaths, fewer people in hospitals or anywhere else suffering for unbearable pain beyond the bounds of our capacity of bearing pain, fewer innocents buried alive in the ruins of an earthquake, fewer oppressed, alienated, desperate, miserable people on the edge of brutishness!

What should we say about somebody who has the power of saving innumerable beings from sufferings and dreadful illnesses but would refrain from doing it simply in order to… be discreet? It does not matter how much I do appreciate discretion, but, in this extent, I really would not appreciate it at all!

So, why on earth divine discretion was not observed in the Calanda wonder? Would it be an exception which confirms the rule? This is what Messori asks himself. Nevertheless he has the impression that el Gran Milagro was a “distraction of God”, which cancelled that “ambivalence” which has always been respected elsewhere in order to preserve to faith its character of free “bet” (p.46).

In exchange, in spite of the echo given to the event at that time, in spite of the accurate and verifiable documentation, after four centuries that prodigy has become the object of a strange oblivion, may be providential in order to re-establish the “ambivalence” above mentioned. This is the possible conclusion sprouting from the logical thread which is eloquently woven in Messori’s discourse. A discourse I do not agree with, and I say this with all my humility.

As it is possible to deduce from what I’ve already said, I would set the question in different terms: God’s reign will be, ultimately, also of this world, but it is not yet. At present divine omnipotence it is not active yet, it is only germinal. From this it follows that miracles are a sign of the arrival of God’s reign, and not yet of a reign already here and perfect and ruling at all levels of existence. Therefore, miracle itself is still imperfect.

t is an event that we could define as natural, in dealing with a field where nature opens a window to the Beyond. It is a phenomenon which certainly arrives from the Beyond but which expresses itself according to modalities which are defined, in a larger extent, as natural and, more precisely, of that neoplastic nature that official science ignores and removes, without succeeding however in suppressing it.

That stated and underlined, I would also dare to say that the same Calanda miracle could be defined as a paranormal phenomenon, paramystical more precisely speaking, which proceeds according to the modalities and in the path of ideoplastia.

I would like to observe, above all, that it is not proper here to talk about a “leg grown again” (page 50). It is an expression which Messori lets slip, too busy in answering to the classic objection that anybody who had an amputated limb never had it restored again.

But soon after the writer and famous scholar corrects himself and, 35 pages afterwards, says: “There was no creation but an astonishing ‘restoration’: not a ‘new growth’ but a ‘re-attachment’. Even if there must have been ‘creation’ for what concerns muscles, nerves, skin, tissues, blood vessels, destroyed during the amputation and in the following, devastating, cauterisation with fire” (p. 85).

Thus it is decidedly a question of a reattached leg. Because of that traditional respect that Christians have for the body, which is destined to resurrection, the limb had been buried in the cemetery of the Real y General Hospital de Nuestra Señora de Gracia in Saragossa, where it had been amputated. The place of the internment was well identifiable, but, in spite of that, no trace of the leg was found when one had excavated to search for it after the miracle had happened.         

Thus we can conclude that the separated leg had been reattached and welded again to the body. It was just the same, as we can also state on the basis of the evidence not only of the man concerned but also of his parents and fellow townspeople, to whom an Aragonese peasant daily appeared with naked calves, as his trousers covered his legs only till the knees.   

But we could ask ourselves why on earth a leg which had remained buried underground for two years had not putrefied? At this point we could recall that human bodies buried lifeless kept uncorrupted also for centuries. They were mostly bodies of saints, which anyway appear to have been maintained uncorrupted by a divine force.  

It has been assumed, and I think with good probability of being right, that Christ’s charismatic power worked to maintain Lazarus’ corpse uncorrupted for four days, before raising his friend from the dead. 

Concerning the amputated and buried leg of Miguel Juan, I think that we can assume that the same charismatic power attributed to the Saint Virgin of the Pilar, reinforced by the spiritual vibration of all devotion flourishing around her, succeeded in maintaining the limb uncorrupted from the beginning.

It is, surely, from the beginning that the devotion and personal faith of the young man must have contributed to this effectively. No doubt he must have succeeded in keeping in what I can call the “aura” of the Virgin of the Pilar, if I may use this word, as it is difficult for me, at least for the time being, to find more suitable ones.

First of all, we must bear in mind that Miguel Juan constantly invoked the Virgin with great fervour, either before the surgical intervention than during it, in the spasms of indescribable physical sufferings.

When he got out of the hospital, he lived for two years in Saragossa begging (with a regular permission) in the chapel of Our Lady of the Pilar, beginning each new day with the Mass. Every day he used as ointment for the stump of his leg the oil of the burning lamps in front of he Virgin, getting it when the sacristans lowered them in order to fill them.

He insisted in this daily practise in spite of the medical negative advise, as doctors feared that humidity would stop the cicatrization process.

After spending two years begging, he decided to go back to his village. It took him a week to go back home, sometimes walking with great difficulties, or asking for a lift on some carriage passing by and, finally, on a donkey sent by his parents entrusted to a boy, their domestic servant. 

The night of March 29th, 1640, the night in which the miracle occurs, his bedroom is assigned to a cavalry soldier, and Miguel Juan has to sleep on a mattress on the floor beside his parents’ bed. He lies down, after his usual prayers, and falls asleep. 

About an hour later his mother, who holds an oil lamp to light her way, gets into the bedroom and smells, with great wonder, a strong perfume, a sweet heavenly scent.

She looks at her son, who is sleeping covered by his mantle, as he had also to give the soldier the only blanket he owns. She looks attentively and realizes that, at the end of the mantle, two feet appear! At first she thinks that, by mistake, the soldier is sleeping thereby. So she calls her husband, who is still in the kitchen.

They look together in the light of the oil lamp and there are no doubts: the man who is sleeping there is their son, restored with his two legs. They try to awake him but he sleeps so deeply that, before he wakes up, there would have been time enough to say two Creed (prayers were the chronometers of that epoch).

When he finally awakes, Miguel Juan tells them what he was dreaming: he was in the Chapel of Our Lady of Pilar and, as usual, he was greasing the stump of his leg with the oil of those lamps. Before falling asleep he had prayed his heavenly Protector more fervidly than usual.

What happened in substance? I think we are in front of two separate phenomena, both of which can be set in the ideoplasty scheme

First of all we are in front of the transport of the amputated leg from the place where it was buried (the cemetery of Saragossa Hospital) to the place where Miguel Juan was falling asleep, that is to say to his house in the Calanda village, at a distance of 118 kilometres. It’s a phenomenon of asport (or, in other words, of dematerialisation followed by a re-materialisation elsewhere) which is well known to the psychic research. Here, as in telepathy, the event may occur even at a great distance.

What takes place in a second moment is the phenomenon of the “reattachment” of the leg to the rest of the body. Such a rejoining should have been helped by the fact that the amputated leg had kept uncorrupted. It would also have been facilitated by the fact that the ideoplastia may work on the skin surface of a body and within it. 

7. We may add other examples 

         which all confirm that 

         miracle is the limited, laborious and gradual 

         action of a God, whose kingdom 

         “is not a kingdom of  this world” 

         but will come, at the end 

         “on earth as it is in heaven”  

Stigmata, for instance, that is to say the signs of Christ’s passion, not only deal with the skin surface but may also be impressed inside the organs. An autopsy may reveal signs which have been impressed inside the heart thanks to the moulding power of that mental concentration which already appears creative of its own. This is the case, for instance, of sister Maria Villani (who died in 1670): in her heart was found “an open wound of the same shape and dimension of the one that the deceased nun had drawn herself on a page of her treatise De tribus divinis flammis” (Thurston, Fenomeni fisici del misticismo, Edizioni Paoline, Alba 1956, p. 271).

Centuries before, formations of organic matter reproducing the crucifix, the flagellum, the column, the thorn crown, three nails, a spear, a sponge had been found in the heart of sister Chiara of Montefalco. Marco Margnelli refers about this and proposes, moreover, a table with 13 cases of internal plastic stigmata in the heart, where the tools of Passion are proposed in various ways. (M. M., Gente di Dio, Sugarco, Milano 1988, pp. 25-30). 

In particular circumstances, a subject, as a medium in trance, may lengthen his body or make it incombustible (Thurston, pp. 221-258), or modify the features of his face, and even its dimensions. Sometimes an immediate formation of wrinkles or  appearance of moustaches and beards can take place. The medium, or another person participating to the séance, would assume therefore an aspect wholly unlike his usual one. 

All this happens, they say, in order to allow the personality of the deceased person who is trying to communicate with living beings, to reveal himself also on a physical level, to show up as he was during his earthly life. Such a transformation would keep during the whole of the presumed mediumistic communication (cfr. E. Bozzano, Dei fenomeni di trasfigurazione, Editrice “Luce e Ombra”, Verona 1963, pp. 67-97).

Ideoplasty works more easily and with a more evident result when the subject is in a particular state of consciousness which we could call trance in its wider extent. In fact, The sound sleep which Miguel Juan was immersed in, was bordering on trance and could perhaps be identified with it.

Such an ideoplasty could – why not? – work even in order to realize the re-attachment of an amputated limb to the living body of a human being. What is needed, of course, is a partial transformation and a partial creation of matter. It is ideoplasty that, just as such, by its very nature, can work both of them. 

In that kind of healing which we may define “psychic” or “spiritual”, even a tissue can be partially reconstructed.  When we transplant a tissue into another one of a different nature by taking the first one from the same organism or from that of another animal, the transplanted tissue ends up, in time, by assimilating totally to that that now constitutes, so to speak, its new environment: true histological transformations are happening in the first tissue (cfr. E. Duchâtel e R. Warcollier, I miracoli della volontà – Sua forza plastica nel corpo umano e fuori di esso, Casa Ed. Europa, Verona 1947, pp. 68-71). 

In certain stigmata something more can be achieved: for example, the creation of the caps of the nails of crucifixion, which are not, obviously, made of iron but of organic matter. This is true for many saints with stigmata, starting from saint Francis of Assisi (see Vezzani, Mistica e metapsichica, SEI, Torino 1958, p. 128).

What one dared to say, up to this point, with reference to the Calanda prodigy does not diminish at all the true extraordinary character of this event. We do not want to diminish it here, but just to show how this “miracle”, as prodigious as it may be, may be explained with the mechanism and the logic of ideoplasty, getting from it its strength, its way of expressing, its efficiency and, also, its limit. 

In the Calanda prodigious event, ideoplasty has worked by steps, as it has worked, for instance, in a miracle told by Mark (8, 22-26) where Jesus heals a blind man, blind since his birth, by two well distinguishable phases.

Let’s read the Gospel’s narration: “And he took the blind man by the hand, and led him out of the village; and when he had spit on his eyes and laid his hands upon him, he asked him, ‘Do you see anything?’ And he looked up and said, ‘I see men; but they look like trees, walking’. Then again he laid his hands upon his eyes; and he looked intently and was restored, and could see everything clearly”. 

A sentence of the archbishop of Saragossa (april 1641), stating that the Milagro has a miraculous character, in spite of the above mentioned gradual proceeding which will be better examined later on, states, concerning the blind man of Bethsaida: “He who could be healed with a word is healed little by little (we are talking about somebody blind since his birth) in order to underline the depth of human blindness, which gets back to light only with difficulty and somehow step by step and shows us His grace, by which He supports every increase of our perfection”.

Why shouldn’t we say, in a much simpler way, that Jesus’ power, not his virtual one, but the power he had in fact, had its limits? Mark is the most realistic of the evangelists: now doesn’t Mark stress such limits even in Jesus, when he states that Jesus, in front of the incredulity of his Nazareth fellows, could not make any miracle there? “…He could do no mighty work there, except that he laid his hands upon a few sick people and healed them” (6, 5). One could argue that it was a question of persons affected by light infermities. 

As far as the Milagro is concerned, the bishop’s sentence itself underlines that, even if Miguel was restored with two legs, “wasn’t nevertheless able to restore immediately the use of his foot. Nerves and foot fingers were in fact contracted and almost useless, he could not feel the normal warmth of the leg, which had a cadaverous colour and was neither long nor fat as the other one: all these things seem to contrast with the essence of the miracle; either because it did not happen instantly, or because such an imperfect reality does not seem to come from God, who does not know imperfect works” (Messori, pp. 251-252).

“God – goes on the archbishop – could well have granted instantly a complete recovery to Miguel, nevertheless he wanted to give him back, by a miracle, his leg,  even if weak and shorter than the other; then , by another miracle which happened  three days later, He wanted that leg to have back its natural temperature, with its nerves and fingers got stretched, and to become equal to the other one again” (p. 253).  

From the collected evidence it results that the consolidating process (what is called the second “miracle”) took place slowly and gradually in three days time.

How should we explain that gradual proceeding in the work of God who, according to those theologians, could do everything instantly? Faith inspires to the archbishop an answer, as hypothetical as it may be: all this happened in such a way “maybe in order to manifest the fact that it had happened at the request of the Blessed Virgin of the Pilar: only after Miguel went to visit her, he had his health restored. Thus it is underlined Miguel’s faith and devotion, and favoured, therefore, also our own”.

As we can see, the necessity of safeguarding at any cost the present omnipotence of God pushes theologians towards the most strange formulations in order to explain what appears to be a clear limit also in the miracles themselves.

As a corollary to all this, it is time to say something about Christ’s resurrection, doing it with humility and without pretending of clarifying its profound mystery. Trying to explain Jesus’ resurrection, nothing else but the mere and simple para-psychological mechanism, we could suggest the idea that such a resurrection consisted in two distinct and different operations: the first one, of dematerialisation of the corpse; and a following one, of re-materialisation of the human aspect of Jesus, in its most tangible form.

The corpse would have been dematerialized inside the funereal sheet, with such a luminous effect that the physical features of Jesus have remained impressed on the Holy Shroud, in the same way in which a picture imprints itself on the negative slide of a photo plate. 

In a second moment, Jesus’ image would have been materialized more times and in several occasions with such a power to surpass what is obtainable in those materialisation phenomena, which, even if exceptionally, happen during mediumistic séances taking place indoors in a dark or poorly lighted room. It is in this way that the regenerated corporeal form of Jesus was able to speak and, moreover, could be touched, could eat etc. manifesting itself as a true and real living person.

I do not mean at all that Jesus’ resurrection should be ascribed to dematerialisation and materialisation phenomena which, although in rare cases, happen in mediumship with physical effects. Jesus’ resurrection is an unprecedented immensely powerful phenomenon; nevertheless its mechanism is still the ideoplastic one, that we can point out and define in parapsychological terms.

This is what we can say about all paramystical phenomena, even including those called miracles. We can end up saying that, altogether, these phenomena clearly express the idea of the divine omnipotence: an omnipotence which reveals itself to be not yet fully present and realised, but in a process of growth. It is a question of a laborious growth, among thousands of obstacles, aiming at acquiring full possession of its legitimate reign.

8.   A historical excursus 

      of the best known interpretations of miracle 

      doesn’t add anything which can invalidate 

      the thesis exposed in the present essay. 

I have confined myself to comparing my interpretation of miracle with that that is expressed in the volume Il miracolo (Miracle) by Vittorio Messori. At this point it seems convenient to compare it also with some classical positions which emerge from the history of thought. 

A certain largely shared position, which I might call positivistic, lies on the presupposition that the laws of nature are only and exclusively those established by Galileo’s and Newton’s “modern science”. They concentrate all attention on the physical phenomena as far as these ones can be defined, measured, calculated, and then foreseen. One gives a deterministic interpretation to each phenomenon. Each phenomenon is reduced to a mechanical one, in the last analysis.    

And it is just such a presumption that infuses into a scientist the certainty of possessing at least some sure data, expressible in mathematical  formulas. Any escape from such a mechanism should put his certainties into a critical position: it could give him the impression of founding science not on the rock of  the most rigorous objectivity, but on the uncertain ambiguous quicksand of subjectivity.     

However miracle is the negation of any determinism, as it expresses, just on the contrary, a finality. Moreover it seems to deny every law that science has ascertained until now.   

And this is the conclusion: a “miracle” who violates the laws of nature ascertained by science is absurd and impossible, a contradiction in terms. It even contradicts the will of the Creator, who has given whose laws, and shows it to be unsteady and irresolute. Such is the classical position  of Spinoza, Hume, Voltaire. (Of Spinoza see the Theological-political treatise; of Hume An enquiry concerning human understanding, section X; of Voltaire see the 27th chapter of The considerable examination of Mylord Bolingbroke, or the tomb of fanaticism, )

In the Christian field, Rudolf Bultmann declares all that contradicts the results of the scientific research to be unacceptable. Therefore he proposes a “demythisation” of the Gospel and more generally of the Scriptures purged from any miracle. Although he professes to be a Christian, he clearly moves away from the tradition of the Christian Churches in general. (Fundamental essays published about such a question: New Testament and mythology, On the problem of demythisation, Jesus Christ and mythology, About the problem of demythisation).
The Gospel presents the miracles as the signs of God’s kingdom which is coming with the Messiah Jesus to redeem all of us from sin, to make us free from evil, to deify men, to glorify all realities at any level not only spiritual but physical as well, to inaugurate new heavens and a new earth.  

In the perspective of the Gospel the miracles astonish men and  induce them to believe and commit themselves to God. The miracles are attributed to God because they seem to express a power that only God possesses. Man must be able to read, in miracle, something that God wants to communicate to him: for example, that He is with Moses (Ex 3, 12), or with Jesus (Acts 10, 38), that Jesus is the Son sent by his divine Father (Jn 5, 36-37), that he is “the one who is to come” to save all men at any level (Lk 7, 20). 

For St. Augustine everything is miracle: it is man’s birth, it is his coming to being from nothing which is really prodigious, much more prodigious than resurrection. By miracle, God gives a sign of himself, which rouse man from indifference and pushes him to turn his attention to his Creator. 

Now, how does God work a miracle? Normally he acts on the seeds of the realities which we know; and it is in this way that He makes each plant, animal, man arise and germinate and grow. But there are other seeds, other virtualities which are less known and intelligible, more mysterious: and a miracle just happens in the very moment in which God intervenes on these semina seminum (seeds of seeds) awakening such drowsy forces (see De Trinitate, b. III, chap. 8, 3; and more generally the cc. 5-10; see also De Genesi ad litteram, chap. 14 of the book IV and cc. 16-18 of the b. IX).    

Revisiting such a concept of Augustine can help me to justify the idea I have proposed here: God acts in this world by working on virtualities and according to laws which already are here. And even if He carries out exceptional phenomena, manifestations of a great power, God does it by working on present, though hidden, virtualities, according to laws which can be mysterious but nevertheless are real: God never works out of nature laws. These will be, in the case of miracles, the virtualities and the laws of the paranormal.     

In other words: the miracles too happen according a logic which is already inscribed in the nature of things; no miracle suspends the order of things; no miracle contradicts the laws of nature. 

Surely the laws of things, the means of nature must be better studied and deepened. Might we say that we know just everything about them? Nobody might oppose nature and human forces, on one side, and, on the other side, God, so to conclude that certain things exceed all virtualities of nature and man, and only God can do them. What does he know about the deepest and most secret laws of being? 

Such a God who every now and then  would intervene contradicting the laws of nature could do it only by a succession of acts. Now an image of a God who does something before and something else afterwards, and first gives certain laws which He will suspend then, doesn’t such image of Deity contradict a more correct idea of a God who expresses himself in the absolute simplicity of one act infinite, eternal, without any becoming? 

Nevertheless, if we would maintain such a strange concept of Deity, we would be compelled to such a conclusion which appears to be decidedly improper. It is just what a certain theology does, when it admits that God can intervene extrinsically, from outside, in order to validate certain revelation of his as it were by subscribing to them in his own handwriting.    

We have a first start to such a conception in the thought of St. Thomas Aquinas. He defines miracle as “something arduous and unusual” which “exceeds” not only “the hopes of  man in admiration”, but also “the capacities of nature”: it is supra facultatem naturae (Summa theologiae, Ia, q. 105, a. 7, ad 2). “It is a miracle what happens beyond the order of the whole created nature. Nobody can do it but God” (q. 110, a. 4, c).

This order of nature was conceived by Thomas in a metaphysic sense, but afterwards Thomas’ epigones  conceived it more and more as a law of phenomena drawn  from scientific observation. Father René Latourelle remarks that “until the end of the nineteenth century, and even at the beginning of the twentieth, most manuals still conserve a definition of miracle only centred on their physical aspect... The dominating viewpoint is that of the physical transcendence of the miraculous phenomenon” (R. L., Miracoli di Gesù e teologia del miracolo, Cittadella Editrice, Assisi 1987, pp. 366-367).  

Here both scientists and philosophers of a rationalistic- positivistic mentality were, and still are, in a good position when they object that nobody can and will ever be able to define once for all what exactly are the means of nature and its impossibilities.   

The complex thought of Maurice Blondel about miracle proposes some equilibrated correctives: miracle induces man to believe; but the subject must be receptive in order to be induced to take it in the right consideration. (See especially his article Notion and role of miracle).

The Second Vatican Council only just mentions miracle as something which, together with other factors (presence and manifestation of Jesus, words and signs of his, and his death and resurrection) “accomplishes and completes revelation and corroborates it with the divine testimony”. Testimony of what? Evidence “that God is with us to liberate us from the darkness of sin and death and to raise us for the eternal life” (Dogmatic constitution Dei Verbum, 4). Here miracle is considered in a less abstract and rigid way, and is inserted in a wider vision more in conformity with that of the Gospels.    

On the contrary the concepts of the First Vatican Council appear, as such, to be insufficient at the very least. The dogmatic constitution Dei Filius considers in miracle nothing but the manifestation of the divine “omnipotence”, just as it considers in prophecy nothing but the manifestation of the divine “infinite science”. Miracle and prophecy are defined “divine facts”, “external proofs” and “quite certain signs of the divine revelation, apt to any intelligence” (Denzinger, Enchiridion symbolorum…, 3009; see 3033 e 3034; and also the Motu proprio Sacrorum antistitum which contains the Antimodernist Oath, Denzinger 3539). 

It is even too clear, that the council Fathers who put those words together have never dedicated a minimal attention to the results achieved by the psychic research, or parapsychology. Here phenomena not too dissimilar from miracles, appear to be anything but impossible. Here that even detailed knowledge of future events – to which prophecy has been reduced, as aforesaid – shows itself to be well possible also out of any religious context. There are just these paranormal phenomena that mediate both domains of normal and paranormal and make it difficult, if not impossible, distinguish both domains from each other if not in the abstractness of concept.       

Parapsychology, which is a forgotten science wholly to be rediscovered, reveals what unsuspected possibilities are hidden in the deepest nature of things and man. At this point, much more than keeping on affirming an absolute physical transcendence of miracle it would be convenient revisiting what St. Augustine told us about the unsuspected mysterious virtualities that still are to be found in the deepest nature of things. But even more essential is a direct and living intelligence of all this paranormal phenomenology, which appears to be so rich and revealing.   

