The Texts of the Convivium

THE  SPIRITUAL  WAY  OF  MANKIND 

IS  ARRIVED  AT  AN  EPOCHAL  TURNING

What is called the “manifestation of the children of light”, from which  the Hope Movement has originated, is a phenomenology that seems to be very comforting and encouraging for every person open to accepting it. Such manifestation reveals that our dear ones survive, though invisibly, close to us. Thus the day will come in which we will be able to see them again and to stay together again forever. For the moment a dialogue which had been interrupted is reopened.

Actually many people consider communications with the souls of the hereafter as something blameworthy. On the contrary, the souls themselves say they are coming to us not only with God’s permission, but according to divine will. 

I feel instinctively disposed to fully agree: the communication with our beloved ones seems to me, as such, something very beautiful. Then, if I enlarge my vision to a wider horizon, I see the importance of of the communications confirmed by other motives. 

These last centuries have seen the flowering of a very refined scientific-technologic civilisation, which in a relatively short time has made great strides. I ask myself what factors have made it all possible: what human attitude could constitute its mainspring.  

When all is said and done, that mainspring seems identifiable with the attitude of concentrating all attention on this world, on nature, and then on human life. However human life is considered more in its external aspects than in the interior ones, from which, and from which only, it draws all its meaning.    

Actually the exterior, material aspects of anything are those which better fit with an objective verification, with calculation, so that they become a proper object of study of the exact sciences. The interior life is set aside together with all spiritual dimension, with Deity itself  dwelling inside. One prefers to concentrate his attention more on this earthly dimension than on the other one. Further, this is more and more sidelined until it falls into oblivion. All this implies a triumph of materialism. Human life is getting rich with more and more sophisticated means, while it is losing the sense of itself and its end.  

Now it seems to me that through the manifestation of the children of light the hereafter comes again, on its initiative, to show itself in a powerful way. It seems, furthermore, that the other dimension affirms itself as the dimension of God and eternal life. The young men of light, and with them all our dear ones who manifest themselves, tell us that life doesn’t finish on this earth but continues in a further existence, from which earthly life itself receives all its meaning. 

The heavenly condition which is waiting for us is a divine life. Then we are not destined to survive in a trivial or even mediocre way. On the contrary, our survival aims to a superior, perfect life, to a divine life. Our final goal is deification. 

When one thinks about it, it is no different than what Christianity has been telling us. Once many people, who had been following Jesus, began to abandon him, so he asked his apostles: “What about you, do you want to go away too?” Peter answered in the name of the other ones: “Lord, to whom should we go? You have the words of eternal life” (Jn 6, 67-68).     

If the core of the Christian message proposes to human beings words of eternal life, we can say that the manifestation of the children of light is clearly consistent with that message, on the same line in a strict continuity.  

The Christian revelation, and in its wake the manifestation of the children of light, have words of eternal life for man together with all of his positive legitimate values.    

The Christian vision is clearly distinguishable from a certain Hindu tradition which continues through the Upanishads, Vedanta and Yoga. In the Hindu perspective salvation is attainable by the  human Self or Atman only in its pure self-transparency, while all the rest  of the human personality is dissolved and forgotten because of its illusory nature. In contrast, the Christian perspective holds that the entire person reaches salvation at any level, with all that is positive and valid in him.      
The words of eternal life of Christianity are valid for the whole human endeavour: for science and all forms of knowledge which pursue, at last, the divine omniscience; for art, which in some way emulates the divine creativity, so that creation could be more and more rich in beauty; for all technologies aimed to transform reality, so that we can bring into being a better world concretely on any level; for social activities through which human solidarity becomes operative.       

The words of eternal life of Christianity are for all authentic values of man and for all his legitimate affects, for all that man righteously loves and for all loved persons. Nothing is lost of all that has a value. Nobody is ever lost forever; even if a person can become invisible to us for some time; even if it can seem that our relationship with him remains for some time as suspended. 

The messages of the children of light confirm those words of eternal life, and then exhort their dear ones left on this earth to never despair and to never close themselves in their mourning. They also exhort their dear persons to work in this world, to be useful, to be active. Not only do they invite each one to come back to God, resuming a relationship of dialogue, prayer, and commitment, but also co-operating in the accomplishment of creation.  

Our dear ones are active in the other dimension to prepare the “new heavens”; and so we too are invited to be active in this world to prepare the “new earth”: to prepare also here the ways of the Lord, who comes to establish his kingdom. It will be very beautiful, at last, to meet all together, each person having performed his own task in his own dimension.    

Christianity proposes itself to us human beings not only as a vision, but also as the concrete beginning of a new life. So the manifestation of the children of light can be considered as the first fruit of the final encounter of the defunct in heaven with the living men on the earth. Such an encounter is prophesied for the end of the times, but this doesn’t impede that the such premises can be put since now. 

The communications obtained by our experimental group of the Convivium in Rome say the in that final encounter an exchange of gifts will take place.  

Heaven is the peculiar place by no means of humanism, but of spiritual, religious, mystic ascent. It is presumable that there, at the end of the times, the defunct will have reached the perfection of sanctity.  

The proper place of humanism is, on the contrary, our earth. Here the living people will be the heirs of all progress realised by man through the succession of all epochs: and one can conjecture that, at that point, they will have reached the highest peak of humanism that we human beings can attain with the aid of God.     

In that final encounter of heaven and earth, the sanctified defunct, will have grown up in the Christ until attaining his same stature (as tells us the apostle Paul, Eph 4, 11-16), and will accompany him in bringing to this world that light, that full light that will be the judgement about this world itself. They will accompany Jesus Christ in bringing sanctity to everybody, until the whole mankind can be deified and the whole universe transformed and glorified. 

As far as they are concerned, the men who then will be alive on this earth will give the fullness of humanism to heaven, so that humanism can be assumed in heaven and enter the kingdom of God. 

Such an encounter is the final universal resurrection. One could ask what it could mean, in this sense, to resurrect. It is to recuperate one’s own full humanity.  

In order to be able to sanctify himself in God, each soul passed to the other dimension will have been obliged to pass through an initiatory death. Now, this will have implied for each soul a certain trend to lose its own personality, or, to be more exact, to suspend it for a certain time. 

Such will be the price to pay, in order to realise a certain detachment from the earth, in order to purify oneself from every egotism and from the dross of every spiritual imperfection.  

Each soul shall renounce everything in order to belong only to God and to live entirely for Him; through him recovering its humanity but at an incomparably higher level, a divine one. 

Each individual will also fully recuperate the sense of his own earthly identity, his former appearance, and also his own body: that body in which he is accustomed to identify himself. It will be, however, not a carnal body with all limitations and infirmities of our own: it will be a spiritual body, a body of light, a perfect vehicle of the highest spirituality.   

Our last destiny is what the Fathers of the Latin Church, in Occident, call  “sanctification”, whereas in the Orient, the Greek Fathers prefer to use the term  “deification” (théosis). It is a question of an assimilation of man to God. 

Now not only the religious man, but also the humanist, each one in his peculiar way, aims toward such an assimilation with Deity. As I was already hinting, doesn’t art emulate the divine Artist of creation? And doesn’t any form of knowledge aim, as its final scope, to divine omniscience? Though he is not always conscious of it, nevertheless man always aims to God as ultimate goal. But actually, in its own way, humanism itself proposes an ideal of assimilation to God as well.    

It comes naturally to ask whether the religious and specifically Christian ideal of assimilation to Deity and the humanistic one should not aim to realise a synthesis. It is that same synthesis  that the final encounter between heaven and earth will be able to realise concretely. 

Of such a final encounter the manifestation of the children of light is something like the first fruit. And the same could be said about all mediumistic communications realised in a positive spirit, neither for divination of future, nor for magic practises, nor for an exploitation of the dead in favour of the living, but for pure love and in order to acquire a better consciousness of our human destination.  

Mediumistic manifestations have always been everywhere, but in western civilisation they become something much more systematically pursued: almost a mass-phenomenon, since the mid-nineteenth  century. The very famous case of the sisters Kate and Margaret Fox at Hydesville in the state  of New York is dated 1848. In the house where the two girls had lived with their family for a short while, they could hear many mysterious strokes. The girls had the idea to answer and dialogue by a rudimental alphabet (two strokes for “yes” and silence for “no”) which in a little time was extended to all letters. That mysterious interlocutor revealed himself as the soul of a peddler who had been assassinated and buried in that same house. A skeleton of a man was afterwards found there walled up. From that case began both spiritualism and psychic research.       

In Italy the present manifestation of the children of light historically begins about in the eighties. As it is well known, the first congress of what afterwards has been called the Hope Movement, took place in Cattolica in 1987.     

Manifestations of boys and girls of light happened also in other countries. Among them we can remind, in a very particular way, the four “Christic Messengers” of France, all passed to the other dimension in a very young age: Pierre Monnier, 23; Roland de Jouvenel, 14; the girl Paqui, 20; Arnaud Gourvennec, 14. Their messages appear more animated by the will of adhering to Catholic orthodoxy.   

They are 150 years full of significant manifestations. I would distinguish three essential currents: the Anglo-Saxon “spiritualism”, which among all has churches and religious services of a more or less protestant style, with the specific addition of the presence of a psychic person, who sees the defunct close to their dear ones living on this earth present to at the meeting; the reincarnationist “spiritism” which originates from the experiences of Allan Kardec, flourished especially in France or Brasil, and in Italy as well; finally the manifestation of the children of light, mainly in our country. 

Nobody could say that, among us of the Hope Movement, elements and factors of ambiguity are totally lacking. Though the Hope Movement is for the most part from Catholic inspiration, some members have an interest in reincarnation, a doctrine inconsistent with Catholicism.  At any rate, even those interested in reincarnation do not stress it in a special way. 

Some mention may also be heard of a pre-existent soul, who, before being born on this earth, would chose to become incarnate in this or that body. Here I would like to seize the opportunity of underlining that this concept is wholly extraneous to any tradition of Christian orthodoxy, according to whom any human individual is a soul who originates just at the same time of his own body, and is destined to be resurrected with it. 

Apart from a little confusion of ideas, some of which is attributable to improvisation due to a lack of theological bases, one must recognise, in any case, that the Hope Movement is wholly moulded by a Christian religiosity, which appears to be sincere, authentic and vital.   

For the moment we can draw some illations. The first one is that the wide phenomenon of modern mediumism, datable since 1848, with the manifestation of the children of light and Hope Movement, assumes a character more and more in agreement with Christian-Catholic tradition.   

The second illation is: the manifestation of the children of light can be seen, in this way, as the first fruit of that culminating encounter between heaven and earth, which, in other words, is called the final universal resurrection.  

From this, one can induce that, by the manifestation of the children of light, we are at an epochal turn. Such manifestation prefigures and anticipates something of the last goal of human evolution. It confirms that such a goal is just the same thing as will happen at the end of the world according to the Christian eschatology: that is, with the last things that the Christian message announces.  

In this sense then, the manifestation of the children of light is prophecy. It is a prophecy which in the mediumism of the nineteenth century assumes more uncertain and vague characters, whereas in the manifestation of the children of light, it expresses itself with the same outlines of the Christian announcement. If the Christian Good News tells us that we human beings are destined to eternal life, the manifestation of the children of light doesn’t do anything else but confirm the Good News. Such Good News, once apprehended as doctrine from other people, is now confirmed in terms of an experience we can live personally: it is a question of a paranormal and spiritual experience at the same time. 

An epochal turn means that an epoch ends and another one begins. There is a “before” and an “afterwards”. Once the news of our eternal destination was communicated in the form of a teaching. Now we have it confirmed in the terms of experience. 

The dearest beings, the children themselves, who were supposed to be lost forever, tell us that a life beyond life exists, than a hereafter exists as well. Such a life is not, by any means, a simple prolongation of our earthly one. It is not a whatever hereafter, but a dimension of God and eternal life, a goal of perfection and perfect joy in the fullness of everything we can conceive as interesting, beautiful, good and valid.  

The experience of modern mediumism surely includes messages which concern us personally, as they are received from our dear ones, either deceased in an immature age or not: children, husbands or wives, companions of our life, relations and friends. 

Mediumistic experience also comprehends all we can learn from the experiences of other persons about the nature of the paranormal world and the parapsychical and paramystical phenomena.   

The experiences concerning mediumism in these last 150 years embrace, finally, all that we can apprehend about the hereafter, as it is described to us in the mediumistic messages, and also as we ourselves can have of it a lively knowledge – an initial one, limited and imperfect – through those frontier experiences like OBEs and NDEs, where the soul goes out of the body and looks out to the other dimension just to take a peep at it just for one moment.

What teachings can we draw, concretely, more specifically? Here I will list some of them.   

Life continues, therefore it has an ultimate aim: it has a sense not ephemeral, a true sense, an absolute one. 

The passing to the other dimension can be preceded by suffering, for instance, of an illness, but as such, in itself, is sweet and light. It is felt as a liberation of the spirit from the chains of matter. It is an exalting experience. Then don’t be afraid! I confide in my reader that I am waiting for it with pleasure and with a great curiosity as well.    

The mind is creative, so that each soul, by his own mental activity, creates by himself his own hereafter. The other dimension is a pure mental reality, where each one, having left on earth his own properties, comforts, houses, cars, maybe motorboats or yachts, current accounts, brings with himself not what he has, but what he is. In that mental world each one brings the quality of his own thoughts: he brings what he has made of his soul by dint of thinking in a positive or negative way. 

If the soul is luminous, he or she enters a luminous condition automatically; if it is burdened with dross, goes toward a condition of obscurity and extremely unpleasant solitude. 

Closed in solitude, as in a cocoon which that soul has woven by itself with all its egotism, the soul is so much shut in himself, that for a long time no good spirit can reach him to transmit any word of comfort or solidarity. In such a painful situation, that soul is left alone to meditate his errors.   

At last the infinite mercy of God and the generosity of the souls at his service will rescue that unhappy being, but the operation will be not so easy. Unfortunately, redemption will take place in the sign of suffering. 

The knowledge of these things, not simply thinking or believing about them, will greatly encourage and help each one of us to assume wise decisions on how to regulate our own existence. 

How shall we live our earthly life, so that we could, already from here, prepare an acceptable life for ourselves in the other dimension? It would be a good thing to renounce all egotism now, as well as all excessive preoccupation for our well-being. The less we think to ourselves, the more we do our good. The less we pursue pleasure as an end in itself, the better we construct our happiness. These are principles that,  experience teaches us, already receive a verification in our daily life, but we will have their full verification in the hereafter.    

Renouncing to egotism is something we must bring to completion: we must abandon any form of egotism, also of family, of small group, of sect or church or corporation or nation. We must liberate ourselves from the chains, the fetters, the blinkers of any narrowness, meanness, pettiness and also mediocrity of thoughts. 

We must liberate ourselves from the conditioning of any consumerism.  Promotion of sales exploits mans most childish tendencies:  his desire of excelling, and not even by his own real attributes, but through the exhibition of the most expensive toys.   

Consumerism is pettiness set up as a system. The family, once a human community, has decayed into a mere shell, a cell of collective consumption. Consumerism is opposed to social engagement and – let us say it – even to a living Christianity.   

It is opportune to insist: as the other dimension is a mental world, and as mind is creative, it is clear that there are certain thoughts which open a way for us to a good hereafter, while there are other ones which decidedly close it. Among all thoughts and mental attitudes which open there are the religious ones, whereas among those which close there are atheism and materialism. 

Furthermore, the hereafter is eminently a religious world. The more a soul advances into it, the more it goes up from sphere to sphere, the more it discovers that he is called not so much to progress in science and art, but rather to go through a religious way. Therefore, to practise religion, or at least to have and foster religious aspirations, is a good preparation for the life which waits for us.    

The Christian tradition stresses the idea that we save ourselves by faith. This can give the impression of a sectarian exclusivity. “Out of the Church, no salvation, only Christians save themselves!” But no polarising of churches can find its place in a discourse like this one, if we really want to deepen it and to verify it by the light of the experience we have of the other dimension. The first real step toward salvation comes to us from our mental attitude of openness, while any closeness and negation is an obstacle.    

A happy landing in the hereafter and a good insertion into the new condition is granted by adhering to whatsoever religious faith we can consider, in general terms, valid, sound and positive. 

Surely, to us who profess it, Christianity says much more: it says something which goes much further than simple survival and touches on eternal life, our ultimate destiny of deification. This, however doesn’t imply by any means that, on a general line, the other religions go astray, mainly as far as the first degree of the ascent to eternal life, that is simple survival, is concerned. 

Any religion brings in itself a fragment of divine revelation. Thus it is possible that another religion have deepened such an aspect of truth even more than we have succeeded in doing it in our own tradition. So each other religion can teach something to us, also in order to help us in realising our Christianity in a better way: i. e. – let us say that – also to help us to be better Christians.   

Our experience moves us to be more open to other religions, more ecumenical; of course avoiding any confusion, any disavowal of the specific original and irreplaceable contribution of Christianity.  

Our experience solicits us to a more engaged religiosity, which becomes concrete in solidarity with all human beings of all countries of the earth. An active and effective ecumenism becomes, on the political plan,  a movement aimed to realise the political unity of the whole world. 

To say that the spiritual way of men is at an epochal turn doesn’t signify, necessarily, that this spirituality which is at its beginning is a totally new one. The contribution of tradition remains very essential. Anyway there is really something new, connected with the 150 years of the large movement of modern mediumism, and at last with the manifestation of the children of light which in our days aims to give that movement a more Christian direction.  

The new fact is that until now, regarding our human destination, there was somebody else who, on his own authority (maybe authentic, why not?), gave us teachings, admonitions, advice, even menaces. All signals  came to us from outside. Thus we limited ourselves to take note of it in a mainly passive way. Now, on the contrary, all these things are well known by experience.      

